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The day will come when earth will beseech for her life. She
will be crying with tears of blood! You will have the
opportunity to help her or to let her die. When she dies you
will die too. (John Hollow Horn, Oglala Lakota, 1932)
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The call of the desert

The concept of History and its significance for us,

has emerged from the evolutionary process of our relation with Nature.

For the ancient world the place of man in history was synonymous with his place in Nature, a place of acceptance of the need and
necessity and of the fate and destiny postulated by being in the cosmos. (1)

In 638 A.D. Patriarch Sophronius surrenders the Sacred City to the Arabs. It is a portentous date for the change of
the geopolitical map of the territory. Christianity steps back and Islam falls on the conquered peoples like a godly
lightning. The spread of Arabs and of Islam is a torrent that the organized Byzantine Empire will keep confronting
while bleeding from that time up to its final fall in 1453, to the Ottoman Turks. And let’s not forget that this
bleeding of the Greeks is aggravated by the West which in 1204 will deal the lethal blow against us! Greece
withstood over 1000 years of attacks from North, East and West. Its final fall in 1453 was effected under the
indifferent eyes of the West. In its turn, the “brilliant” West that is just starting to wake up with the Renaissance
and the Enlightenment , will dash with the most violent dimension known to History up to that time, to the new
world which it will plunder relentlessly and barbarously. The fabulous riches which it will snatch from the new
lands will give it life until today. Today, with USA as the prevailing power, the world’s image is dark, tomorrow is
indeterminate, and the planet seems to be breathing its last. Greenhouse effect, terrorism and war are the three
words that describe the situation.

It is in this historical setting that the book of Nicholas Biniaris “The call of the desert” is moving.

. i 2 “The call of the desert” is an unbelievable thriller about Islam, Israel, the USA
Empire, the EU of no opinions and initiatives, about mute Greece and about a true Arabic Spring, setting under
doubt the planetary establishment but also the very survival of humanity.

A revolution in Saudi Arabia places into danger oil’s flow and thus West’s economy.

In Washington or in the New Ruling World Capital panic prevails. The representative of EU travels urgently to
the New Ruling World Capital to convene with the president, taking along with him a Greek philosopher and
historian, Dimitris Akritas, with view to his acting as the unpredictable factor , whose brain and conscience have
not been corrupted by power.

Dimitris Akritas parallels the situation with the era of Herakleios during the reign of whom the sacred City fell
occupied and the Arabs entered the stage of History. In minimum time they will reach Spain having previously
subjugated Persia, Iraq, Syria and Egypt. Being an old close friend of both the president of EU and the president of
USA he takes on the diplomatic negotiations with the revolutionaries—terrorists according to the western
terminology — upon the command of the president, BUT of also the oil establishment, whose only interest is the
continuation of the flow of oil

Dimitris Akritas is the “beautiful soul” of Hegel that cannot bear the split between nature and History and feels
nostalgic for the return of man to the imperturbable wholeness of ancient Greece. (2) Only this “beautiful Psyche”
realizes the tragic condition of the 21% century in which greed sets on fire even the last tie of humanity with the
places which constitute its ancient cradle and which have become today the tragic theater of its History.

Armed then with his historical knowledge about the Arabs, Islam and the historically eternal places, and also with
his deep faith in the unity of Nature and History, which has been ruptured since Renaissance, like a new Lawrence



of Arabia, as he calls himself in self-sarcasm, Dimitris will come out from his encounter with the revolutionaries
with 100% success for both. That is both for the West and for the revolutionaries.

And while philosophy seems to win for the moment, History will continue her course toward the grey west.
Because as Hegel says: Philosophy is not going anymore to hail a new Sunrise on the world.

Because philosophy always comes too late, like the owl of Athena that flies only when the night falls.(3)

Thus, despite the diplomatic success of Dimitris, Israel that has fallen into a state of hysteria will lose control ad
will start a mini nuclear war.

The personages of the novel are not separated in good and bad. For the first time in a thriller of this level, all the
persons are good. Zionists, agents, CIA, FBI, Greek Secret Services, state leaders, ambassadors, secretaries, all
(with the exception of some intriguing careerists) have good intentions. What pushes them to act as they act is the
system that has gotten the upper hand.

And under this perspective, the book is pessimistic, because despite the fact that the personality of the president of
USA is not intransigent and he supports the positions of Dimitris, while he has full awareness of the total
destruction that will be brought about by generalized or even by small local war, which he wants to avoid, he does
not manage to stop neither Israel that starts first the dropping of a nuclear bomb nor Pakistan that follows. The
system acts autonomously.

Dimitris, although he is the person that will exclusively handle the crisis, will not want some exchange for
himself. But within the genera panic he will negotiate with a few words the integrity of Greece and of Cyprus!
These two he will achieve!

A very good book that is breathlessly read despite its 645 pages.

1. Excerpt from the book, p.523
2. G. Karabelias from the presentation of the book “Hegel” by K. Papaioannou .
3. by K. Papaioannou “Hegel” p. 52

Notes:

1. Let us add to the above review that the book’s 645 pages were not written in the months between Arab Spring
and its edition (a record time for 645 pages it would be!) but were written eight years before it (which is a record
too, but in something different!). In relation to why such books can’t help to prevent or intervene in events in more
timely ways we can only say that it seems that the above remarks by Hegel, underlined by the reviewer, do not only
concern the fact that philosophers usually make post-dictions rather than predictions but also the fact that due to
factors related to both human nature and the situation in which man finds himself, such predictions never become
believable until belief is created by fact; as Oedipus had put it, one cannot avoid hot coals by just seeing them in
his way, one has to first step on them...

2. Maybe later some context will arise where we will see regions of philosophy that formed interests of the thinker
above before some of the events between 1999 and 2011 led him to books like the above...

Now let’s move to a (well known?) thinker’s reaction-intervention to other, both older and ongoing, crises and to
the relevance of such efforts.



Is Mumford’s “The City in History” relevant after more than 40 years?

“...Modern man’s only alternative is to emerge once more into the light and have the courage, not to
escape to the moon, but to return to his human center —and to master the bellicose compulsions and
irrationalities he shares with his rulers and mentors. He must not only unlearn the art of war, but
acquire and master, as never before, the arts of life.”

Lewis Mumford (“The City in History”)

In 1938 Mumford wrote “The Culture of Cities” many parts of which he included or
extended in “The City in History” in 1961. One of these parts , with a different title, was the
chapter “Brief Outline of Hell” which many critics considered , as he himself writes in 1961,
“unduly pessimistic, indeed perversely exaggerated and morbidly unrealistic”. And he
continues : “Many were sure then that no dangers worse than chronic unemployment
threatened the Western World; and above all they were certain that war and the total
destruction of cities were both highly improbable...” in 1961 , years after “the large scale-
destruction of Warsaw in 1939 and that of the center of Rotterdam in 1940, the total
destruction in five years of vaster urban areas and the extermination of large populations
from London to Tokyo, from Hamburg to Hiroshima, the killing of millions of people-six
million Jews alone- by Germans in their suburban extermination camps , by starvation and
cremation...” this chapter seemed to have lost its relevance in the way predictions that were
fulfilled but could not stop anything, lose it . We know that Mumford wished the following
could become applicable as a writing on his tombstone “Herein lies a fool who would be
happy if he learned that none of the predictions he so reluctantly made came true”. We know
that as the greatest threat to life on the planet he considered , as he was writing in the *50’s,
the “post historic man”* who would try to intervene in the biological evolution, too, and
would do it with optimization criteria inspired by the laws of free market, and we know that
as the only margin for optimism he considered the emergence, from “the race between
destruction and education” in which humanity finds itself, of a new kind of universalized
man , not the globally homogenized construct of electronic media that are sustained , through
advertisement , by the competition of different brands of similar products that are equally
useless. We already see companies promoting genetically modified food trying to beat ,
following the laws of free market, not only each other but also nature itself; and achieving
as a result the undoing, in a few years, of equilibria that nature had stabilized through the
experimentations of millions of years . And we also see “rulers and mentors” thwarting ,
through undisguised and extravagant destructiveness , wishful thoughts of analysts unable to
see not half a century but not even half a year ahead. Upshot? Is the work of Lewis Mumford
relevant in an essential way at this moment? That is, can its reading inspire some idea worth
trying out with respect to the efforts, that we are all seeking, to prevent worse things that
possibly are still not inevitable? Or the only thing still to do with the ideas , of even such a
man, is what is essential only in the so called “days of innocence” (which every now and then
not only seem lost but also seem as if , possibly, never having really existed). In those days,
OK, it feels substantial to enjoy the work of any Mumford, e.g. about the city, with regard to
how many details he discovered in the course of its writing, how carefully and painstakingly
he substantiated them from which exotic sources , how original or even revolutionary in
comparison with other researchers he had been, in how beautiful and pedagogic ways he
presented his findings, how much food for further thought and how many sparks for further
inspirations and sequels he gave etc. (And in particular, for this work, on the city, what
would constitute success would not be academic recognition but , of course, the application of
some proposal of his or of people he presented, to city planning)

But in our days? Days like those of 38 in which Mumford in USA was writing “Brief Outline
of Hell” and about which Sikelianos in Greece was writing , correspondingly, “the threat this
time is that life can roll back to the pre-ontological abyss”? In what ways should we read

*A term coined by R. Seidenberg which we’ll see Mumford use in its original context later.



Mumford in days for which A. Xyftilis of “The Perfect State. The night of the reptiles”
finishes his book writing “The only hope I have that we are not entering an everlasting and
very dark night is that my analysis is wrong despite my not being able myself to find where |
am making a mistake”. Mumford himself helps us in this by saying in which spirit he himself
wrote this book of his (the fact that he wrote it in 1961 does not change anything since at that
time he , with “the reluctant predictions of his analysis which he would be happy to see not
coming true”, did not only live “the days of innocence” like most of us in Western
conditions, but also lived , through his concerns, the hell of today, as well; and he had
already lived the previous hell (not only as he had outlined it before it took place but in
reality : like an overseas spectator through seeing the second World War and Hiroshima; and
in his immediate circle through the death of his son in one of the last battles of the war)), OK,
he writes: “Now, if the total picture were as grim as that | have painted in the present
chapter, there would be no excuse for writing this book, or rather, it would be just as
irrational a contribution as the many other irrationalities and futilities | have touched on . If |
have duly emphasized the disintegrations of the metropolitan stage, it has been for but one
reason: only those who are aware of them will be capable of directing our collective energies
into more constructive processes. It was not the die-hard Romans of the fifth century A.D.,
still boasting of Rome’s achievements and looking forward to another thousand years of
them, who understood what the situation required : on the contrary, it was those who rejected
the Roman premises and set their lives on a new foundation who built up a new civilization
that in the end surpassed Rome’s best achievements, even in engineering and government.
And so today : those who work within the metropolitan myth, treating its cancerous tumors as
normal manifestations of growth, will continue to apply poultices, salves, advertising
incantations, public relations, magic, and quack mechanical remedies until the patient dies
before their own failing eyes”. OK, in his book, Mumford means all this in the context of the
monstrously gigantic megacities, not of the issues upsetting us today. As quack mechanical
remedies he considers solutions like slum demolition , model housing, civic architectural
embellishment, suburban extension, urban renewal etc. But , on the one hand, the issues are
not only analogous at places but also mutually overlapping indeed; on the other hand , our
passions for the issues of today’s TV news must not make us forget that the problems
Mumford analyzes belong to today, too, since they have not been solved and since, as we will
see, his book also refers to city planning proposals which will be opportune in a valuable and
indispensable kind of way for a long time to come. Lastly, one of the many components of his
book and of the way in which it is written, not only transfers to our days but is also significant
in the most pressing and urgent way at this moment. The book is written as to also function
like a collective psychoanalysis of the collective man in the present moment of civilization
with the help of a collective psychoanalyst and most lucid and wise mirror. Mumford does
not base his final optimism on a wishful analogy with Rome but on things he does see and
which he points out to us : these are the good points of the monstrously gigantic megacity
whose bad points and their consequences in short and long runs of time he has analyzed
throughout the whole book with a profundity of the most rigorous logic and with a sarcasm
of the most humane lucidity. These good points, by being situated towards the end of the
book , also function as a catharsis to de-depress us , but we cannot just mention them right
off because they are of the kind also presupposing the previous analysis. So, for us to realize
that the catharsis is believable as real and not just wishful , we too have to leave those good
points for the end of our summary, a summary which , by the way, we allow to be very
imperfect since no presentation of such a book can aspire to any degree of perfection.
Mumford , as a precedent of city and village, does not even consider the villages ,
colonies and architectural works of castors (which has drawn the attention of the
“philosophical writings” of Marx’s youth) but already the somewhat more permanent
settlements groups of fish or birds make to secure food . As one of the first needs that
differentiate the existing practical activities of human groups from those of animal groups, he
considers the concern, checked in all paleolithic findings, to create a cemetery in all
settlements. Man’s respect for the dead makes the necropolis a nucleus of every living city,
already since that time but also up to the closer times when the traveler entering Egyptian ,



Greek and Roman cities would first meet the dead ancestors of the inhabitants, and maybe
also the remote mythical and deified founders of the city , before meeting the inhabitants
themselves. Another repeating feature, already since paleolithic times, is the cave

which, frequently, was found at the end of a difficult road and concentrated the artistic
expression of its time and also attracted as a magnet , like sourcesprings and glades attracted
too, the dwellers from around in regular intervals for rites, and was , as it seems, the ancestor
of the pyramids, the ziggurats, the Mithraic caves and the Christian crypts, and also of the
astronomical observatories , of the theater and of the university. Thus, part of the history of
the city, according to Mumford, is that even before the city’s creation, immediately after the
human mind became liberated from immediate animal needs, it played freely with the whole
spectrum of existence and began to leave its trace in caves, trees and sourcesprings. In the
mesolithic period, maybe 15,000 years ago, man begins to store food , learning to salt it and
smoke it , and is released from the hunter’s everyday starvation anxiety, this releasing for
him both time and energy for erotic activities and it may even be that a sexual revolution
preceded the agricultural revolution that was led, in the neolithic age, by the woman, as is
rather well known. The village became for the young a collective nest where they could play
and be fed for extended periods of time, and the stored food supplies created a feeling of
security for the adult too. Without this feeling and without the foresight and planning that
were then cultivated , maybe the creation of city would not have become possible. The
presence of woman became felt everywhere in the village and the similarities with her
protective enclosures presented either by granary and oven etc. or, later, by the wall and the
moat etc. do not need the belated speculation by psychoanalysis to be noticed, it suffices for
that to know that e.g. in Egyptian hieroglyphics “home’ and “city” also represent “mother”
and that, in the somewhat more primitive constructions, houses, rooms and tombs have round
shapes. Phallus and vulva, sometimes symbolically as obelisks and enclosures and sometimes
quite literally , have a constant presence in the village. Also, fences protect from lions and
tigers the children playing during the day and the domestic animals during the night. “The
village, in the midst of its garden plots and fields, formed a new kind of settlement: a
permanent association of families and neighbors, of birds and animals, of houses and storage
pits and barns, all rooted in the ancestral soil , in which each generation formed the compost
for the next. The daily round was centered in food and sex: the sustenance and reproduction
of life...Village life is embedded in the primary association of birth and place, blood and soil.
Each member is a whole human being, performing all the functions appropriate to each
phase of life, from birth to death, in alliance with natural forces that he venerates and submits
to...Before the city came into existence, the village had brought forth the neighbor : he who
lives near at hand, within calling distance, sharing the crises of life, watching over the dying ,
weeping sympathetically for the dead , rejoicing at a marriage feast or a childbirth.
Neighbors hurry to your aid , as Hesiod reminds us, while even kinsmen ““dawdle over their
gear”...What we call morality began in the mores , the life-conserving customs, of the village.
When these primary bonds dissolve , when the intimate visible community ceases to be a
watchful, identifiable, deeply concerned group, then the “We”” becomes a buzzing swarm of
“I’s”, and secondary ties and allegiances become too feeble to halt the disintegration of the
urban community. Only now that village ways are rapidly disappearing throughout the world
can we estimate all that the city owes to them for the vital energy and loving nurture that
made possible man’s further development.”

And running a little ahead in the story, we must remark that according to Mumford one of the
most outstanding reasons why “the Greek city, and Athens particularly, became a symbol for
what was truly human and ran in two centuries through stages of evolution through which
other cities had not run in millennia... and created a human ideal in which being human
was more divine than being a god of the past”, the reason for that was that the Greeks found
the size up to which a city can continue to be a village. But let us return to the history of the
city in temporal order: The paleolithic phase, with man as a hunter in the protagonist’s role,
was not replaced by the neolithic-agricultural phase, with woman in the protagonist’s role,
overnight.(Even now, on weekends, so many people become engaged in the paleolithic



occupation of fishing, a tendency that would be even stronger at those times). The
adventurous hunter man who had become used to risking had no reason to lay down his arms,
on the contrary he used them, e.g. to protect his fellow villagers or their cattle from being
attacked by savage beasts that would never become domesticated, yet it would not be
infrequent that his fellow villagers would need protection , from his attacks on them, but this
protection they would not find. Regarding when the existence of war begins , the examination
of various conjectures (of course there are no monuments dating from that time) tends to
conclude that the first conflicts were not between different communities but within the
interior of each of them and ended with the prevalence of the “noble” over their “peasants”.
Thus the protector lives in the elevated , inaccessible and , by now, guarded citadel of the
village (and the inaccessible shrine of the village sometimes has its own wall against its own ,
supernatural, enemies, and sometimes it is within the citadel, like the roles of the leader and
the priest too sometimes are differentiated, sometimes they support each other and sometimes
coincide. In the task of coercing others the two roles usually collaborate in ways that
gradually help the scale of the imposition to take off ). But the feats of the muscular strength
and courage of such a protector-hero are not limited to the confrontation of wild animals but
extend to the confrontation of dangers from the physical environment, through carrying out
tasks more demanding than e.g. simple and usual cultivation. Also, his decisiveness and his
imposition help at moments at which the council of elders would take too long to face an
urgent situation (elders because in the times when only an oral transmission of experience
was possible one became wise only by getting old and accumulating lots of experience). We
already see clearly some latent possibilities that could, with the creation of towns, emerge and
further themselves; e.g. an extended physical destruction, like a flood destroying cultivations,
could only be confronted with works necessitating the collaboration of many villages and
with the continuous work of people (who would identify with their superhuman protector in
feeling heroes when they would give their all , if only to avoid the whip of their supervisor).
In general, excruciatingly painstaking works are assumed that no small community would
ever start , the aesthetics of the ceramics and sculptures is not equal to that of the paintings in
the caves of the paleolithic hunters, but the pains necessary for hunting now extend to the
handling of all the natural environment. The evolutionary changes leave no traces, only later
crystallizations suggest what could have happened, the monuments show images from the
unconscious that accompany the magnification of the human ego, the superhuman hero-idol
we saw crystallizes as Gilgamesh and Hercules. In a few millennia we reach 3,000 B.C.,
witnessing (there are proofs for that) the simultaneous appearance of grain cultivation, the
plow, the potter’s wheel, the sailboat, the draw loom, copper metallurgy, abstract
mathematics, exact astronomical observation, the calendar, writing...We will better
understand the nature of the change if we compare it to the change we are now living : “We
live in fact in an exploding universe of mechanical and electronic invention whose parts are
moving at a rapid pace ever further and further away from their human center, and from any
rational, autonomous human purposes. This technological explosion has produced a similar
explosion of the city itself : the city has burst open and scattered its complex organs and
organizations over the entire landscape. The walled urban container indeed has not merely
been broken open: it has also been largely demagnetized, with the result that we are
witnessing a sort of devolution of urban power into a state of randomness and
unpredictability. In short, our civilization is running out of control overwhelmed by its own
resources and opportunities, as well as its superabundant fecundity. The totalitarian states
that seek ruthlessly to impose control are as much the victim of their clumsy brakes as the
seemingly freer economies coasting downhill are at the mercy of the runaway vehicles. Just
the opposite happened with the first great expansion of civilization: instead of an explosion
of power, there was rather an implosion. The many diverse elements of the community
hitherto scattered over a great valley system and occasionally into regions far beyond, were
mobilized and packed together under pressure, behind the massive walls of the city. Even the
gigantic forces of nature were brought under conscious human direction: tens of thousands of
men moved into action as one machine under centralized command building irrigation
ditches, canals, urban mounds, ziggurats, temples, palaces, pyramids, on a scale hitherto



inconceivable. As an immediate outcome of the new power mythology, the machine itself had
been invented: long invisible to archaeologists because the substance of which it was
composed-human bodies- had been dismantled and decomposed. The city was the container
that brought about this implosion, and through its very form held together the new forces,
intensified their internal reactions, and raised the whole level of achievement. This implosion
happened at the very moment that the area of intercourse was greatly enlarged, through
raidings and tradings, through seizures and commandeerings, through migrations and
enslavements, through tax-gatherings and the wholesale conscription of labor. Under
pressure of one master institution, that of kingship, a multitude of diverse social particles,
long separate and self-centered, if not mutually antagonistic, were brought together in a
concentrated urban area. As with a gas, the very pressure of the molecules within that limited
space produced more social collisions and interactions within a generation than would have
occurred in many centuries if still isolated in their native habitats without boundaries, or to
put it in more organic terms, little communal village cells, undifferentiated and
uncomplicated, every part performing equally every function, turned into complex structures
organized on an axiate principle, with differentiated tissues and specialized organs, and
with one part, the central nervous system, thinking for and directing the whole. What made
this concentration and mobilization of power possible? What gave it the special form it took
in the city, with a central and political nucleus, the citadel, dominating the entire social
structure and giving centralized direction to activities that had once been dispersed and
undirected, or at least locally self governed? What | am going to suggest as the key
development here had already been presaged , at a much earlier stage, by the apparent
evolution of the protective hunter into the tribute-gathering chief : a figure repeatedly attested
in similar developments in many later cycles of civilization. Suddenly this figure assumed
superhuman proportions : all his powers and prerogatives became immensely magnified,
while those of his subjects, who no longer had a will of their own or could claim any life
apart from that of the ruler, were correspondingly diminished. Now | would hardly be bold
enough to advance this explanation if one of the most brilliant of modern archaeologists, the
late Henri Frankfort, had not provided most of the necessary data, and unconsciously
foreshadowed if not foreseen this conclusion.................. I suggest that one of the attributes
of the ancient Egyptian god, Ptah, ...-that he founded cities- is the special and all but
universal function of the kings. In the urban implosion, the king stands at the center: he is the
polar magnet that draws to the heart of the city and brings under the control of the palace
and temple all the new forces of civilization. Sometimes the king founded new cities;
sometimes he transformed old country towns that had long been a-building, placing them
under the authorities of his governors: in either case his rule made a decisive change in their
form and contents...In the final creation of the city , the “little city”, the citadel, towered
above the village and overwhelmed the humble village ways. No mere enlargement of its parts
could turn the village into the new urban image; for the city was a new symbolic world,
representing not only a people, but a whole cosmos and its gods”™.

Before going on to the history of the city in temporal order, let’s also go to the last paragraph
of the book, this really helps, and Mumford himself , before even starting the book, in the
prologue, mentions things from that end , maybe because he knows that it would help us in
our understanding if we knew what he was driving at. So let’s see the first paragraph of the
prologue and , after the dots, let’s see the last paragraph of the whole book and , if it sounds
to us overly poetic to inspire tangible optimism, let’s keep in mind that we keep saving for
the end the tangible optimistics of Mumford because it is based on the analysis still to be
carried out, and out of which we have only seen the beginning of the beginning. So : “This
book opens with a city that was, symbolically, a world; it closes with a world that has
become, in many practical aspects , a city. In following through this development I have
attempted to deal with the forms and the functions of the city, and with the purposes that have
emerged from it; and | have demonstrated, | trust , that the city will have an even more
significant part to play in the future than it has played in the past, if once the original
disabilities that have accompanied it through history are sloughed off............. The city first
took form as the home of a god; a place where eternal values were represented and divine




possibilities revealed. Though the symbols have changed the realities behind remain. We
know now, as never before, that the undisclosed potentialities of life reach far beyond the
proud algebraics of contemporary science; and their promises for the further transformations
of man are as enchanting as they are inexhaustible. Without the religious perspectives
fostered by the city , it is doubtful if more than a small part of man’s capacities for living and
learning could have developed. Man grows in the image of his gods, and up to the measure
they have set. The mixture of divinity, power and personality that brought the ancient city into
existence must be weighed out anew in terms of the ideology and the culture of our own time
, and poured into fresh civic , regional, and planetary molds. In order to defeat the insensate
forces that now threaten civilization from within , we must transcend the original frustrations
and negations that have dogged the city throughout its history. Otherwise the sterile gods of
power , unrestrained by organic limits or human goals, will remake man in their own
faceless image and bring human history to an end. The final mission of the city is to further
man’s conscious participation in the cosmic and the historic process. Through its own
complex and enduring structure , the city vastly augments man’s ability to interpret these
processes and take an active formative part in them, so that every phase of the drama it
stages shall have , to the highest degree possible, the illumination of consciousness , the
stamp of purpose , the color of love. That magnification of all the dimensions of life , through
emotional communion, rational communication, technological mastery, and above all,
dramatic representation, has been the supreme office of the city in history. And it remains the
chief reason for the city’s continued existence™. It is also worth here seeing the last phrase of
“The Myth of the Machine” which he wrote some years later, where, among other things, he
saw the machine in history from the time of the megamachine made of human bodies up to
the time of the writing of that book (or rather , because of the possibility for happy end which
he traced in that book, too, let’s wish he saw the history not only up to now but also for many
future years)

“On the terms imposed by technocratic society, there is no hope for mankind except by
““going with”” its plans for accelerated technological progress, even though man’s vital
organs will all be cannibalized in order to prolong the megamachine’s meaningless existence.
But for those of us who have thrown off the myth of the machine, the next move is ours: for the
gates of the technocratic prison will open automatically, despite their rusty ancient hinges, as
soon as we choose to walk out™.

Before we return to the history of the city in temporal order, it’s worth also seeing the, not
poetic but practical, last but one paragraph of Mumford’s book, if not for any other reason at
least to also add to our , positive or negative, firstimpressions as to where he’s driving at,
the, be it oversuspicious, question of whether he’s simply a daydreamer, and then see if his
analysis will confirm this mistrust or will prove it unnecessary. It is not unusual nor
unreasonable for a reader to take glances at the last pages of a book as he is reading the first
ones, especially if it’s thick. It’s in this way we’ve read this book of Mumford’s and it’s in
this way we are presenting it. The only “made up” thing is the mistrust we pretend we’re
having in him: we would indeed suspect, during our first back-and-forth leafings through the
present book of his, that he might be a blissfully naive daydreamer , but it is not the first
book by him we’ve read so this mistrust was not really there. So let’s go to his last but one
paragraph and to a photo of his (to also see the body language with which he said the things
we’ll immediately see, and with which he expounded the analysis we’ll see in the sequel) :
““As of today, this resurgence of reproductive activity might be partly explained as a deep
instinctual answer to the premature death of scores of millions of people throughout the
planet . But even more possibly, it may be the unconscious reaction to the likelihood of an
annihilating outburst of nuclear genocide on a planetary scale. As such , every new baby is a
blind desperate vote for survival: people who find themselves unable to register an effective
political protest against extermination do so by a biological act . In countries where state aid
is lacking , young parents often accept a severe privation of goods and an absence of leisure,
rather than accept privation of life by forgoing children...(Note: This also reminds
Palestinian mothers shouting to TV cameras “We’ll bear more children to become human
bombs™)...The automatic response of every species threatened with extirpation takes the form



of excessive reproduction. This is a fundamental observation of ecology. No profit-oriented,
pleasure-dominated economy can cope with such demands: no power-dominated economy
can permanently suppress them. Should the same attitude spread toward the organs of
education, art, and culture, man’s super-biological means of reproduction, it would alter the
entire human prospect : for public service would take precedence over private profit, and
public funds would be available for the building and rebuilding of villages, neighborhoods,
cities , and regions, on more generous lines than the aristocracies were ever able to afford
for themselves. Such a change would restore the discipline and the delight of the garden to
every aspect of life; and it might do more to balance the birth rate, by its concern with the
quality of life , than any other collective measure. As we have seen , the city has undergone
many changes during the last five thousand years; and further changes are doubtless in
store. But the innovations that beckon urgently are not in the extension and perfection of
physical equipment: still less in multiplying automatic electronic devices for dispersing into
formless sub-urban dust the remaining organs of culture. Just the contrary: significant
improvements will come only through applying art and thought to the city’s central human
concerns, with a fresh dedication to the cosmic and ecological processes that enfold all being
. We must restore to the city the maternal, life-nurturing functions, the autonomous activities,
the symbiotic associations, that have long been neglected or suppressed. For the city should
be an organ of love; and the best economy of cities is the care and culture of men.”

wis Mumrd

For a 177-pages-long such excerption from Mumford’s books (starting with the ones above) google with
Mumford thinker-for-all-seasons for our season
Let’s move to some excerpts about education from several educators (including Mumford as an educator too)



Relevant thinktanks/forums/agoras or useless “debate societies”?

“...You ask what happened at the Baghdad museum, OK, the TV played many times the scene with
the guy running away with a vase and some people thought thousands of vases had been stolen, but it
was the same vase, how many vases can Iraq have?...You ask if I myself went to Iraq to sell weapons
to Saddam. Well, I don’t remember....You ask me what | say to the people in this room who were
taken out because they shouted things defaming me. | say to them that | believe in Free Speech... You
ask me if what we have is victory. To answer this 1’d have to first see statistics which would show if
the rate we kill terrorists exceeds the rate at which they show up...”

Donald Rumsfeld

“A more practical proposal is to help to change the culture of the domestic society enough so that what
should be now done could at least be made a subject of discussion”
Noam Chomsky

*“...children do have to be prepared for the economic world--but the invasion of the public school by
mercantile values has deeply demoralized teachers. I’ve been in classrooms where the teacher has to
write a so-called mission statement that says, “The mission of this school is to sharpen the competitive
edge of America in the global marketplace.”

Jonathan Kozol amd Mathew Fishbane

“If you want to rule address yourself to the idiot, they’re the majority...I would never entrust the state
with my education”
Mark Twain

“Always obey your conscience, even if the state allows you not to... Dare to take your ideas seriously,
because it is them that will shape you”
Albert Einstein

“...(you seem to believe)...that there is a moral difference between setting out to destroy as many
civilians as possible and killing civilian unintentionally and reluctantly in pursuit of a military
objective... Evidently, a crucial case is omitted, which is far more depraved than massacring civilians
intentionally. Namely, knowing that you are massacring them but not doing so intentionally because
you don’t regard them as worthy of concern. That is, you don’t even care enough about them to intend
to kill them. Thus when | walk down the street, if | stop to think about it I know I’ll probably kill lots
of ants, but 1 don’t intend to kill them, because in my mind they do not even rise to the level where it
matters. There are many such examples. To take one of the very minor ones, when Clinton bombed
...the al-Shifa pharmaceutical facility in Sudan, he and the other perpetrators surely knew that the
bombing would kill civilians (tens of thousands, apparently). But Clinton and associates did not intend
to kill them... because by the standards of Western liberal humanitarian racism, they are no more
significant than ants. Same in the case of tens of millions of others”
Noam Chomsky
(For another instance of the above google “Some matter more, David Edwards, July 25, Znet™)

“...This is not a prophecy: it is a factual description of what is already happening before our eyes,
with murderous confrontations and infantile tantrums taking the place of rational demands and
cooperative efforts. Yes: the physical structure of the power system was never more closely articulated:
but its human supports were never more frail, more morally indecisive, more vulnerable to attack. How
long , those who are now awake must ask themselves, how long can the physical structure of an
advanced technology hold together when all its human foundations are crumbling away? All this has
happened so suddenly that many people are hardly aware that it has happened at all: yet during the last
generation the very bottom has dropped out of our life; the human institutions and moral convictions
that have taken thousands of years to achieve even a minimal efficacy have disappeared before our
eyes: so completely that the next generation will scarcely believe they ever existed”
Lewis Mumford
(in Vietnam years)

“-But, in this case, the results of the Army Research Office’s mission statement in harvesting scholarly
work for better weapons design, it’s professors, scholars, researchers, scientific designers, etc., who
have these choices to focus serious intellectual effort and to be so used for such ends, and who aren’t
acting necessarily from direct orders but are acting more out of freewill.
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-1t’s freewill, but don’t forget that there’s a general intellectual culture that raises no objection to this.
Let’s take the Iraq war. There’s libraries of material arguing about the war, debating it, asking “What
should we do?’, this and that, and the other thing. Now, try to find a sentence somewhere that says that
‘carrying out a war of aggression is the supreme international crime, which differs from other war
crimes in that it encompasses all the evil that follows’ (paraphrasing from Nuremberg). Try to find that
somewhere. —I mean, you can find it. I’ve written about it, and you can find a couple other dozen
people who have written about it in the world. But is it part of the intellectual culture? Can you find it
in a newspaper, or in a journal; in Congress; any public discourse; anything that’s part of the general
exchange of knowledge and ideas? | mean, do students study it in school? Do they have courses where
they teach students that ‘to carry out a war of aggression is the supreme international crime which
encompasses all the evil that follows’?

So, for example, if sectarian warfare is a horrible atrocity, as it is, who’s responsible? By the principles
of Nuremberg, Bush, Rumsfeld, Cheney, Wolfowitz, Rice—they’re responsible for sectarian warfare
because they carried out the supreme international crime which encompasses all the evil that follows.
Try and find somebody who points that out. You can’t. Because our dominant intellectual culture
accepts as legitimate our crushing anybody we like. And take Iran. Both political parties—and
practically the whole press—accept it as legitimate and, in fact, honorable, that ‘all options are on the
table’, presumably including nuclear weapons, to quote Hilary Clinton and everyone else. *All options
are on the table” means we threaten war. Well, there’s something called the U.N. Charter, which
outlaws ‘the threat or use of force’ in international affairs. Does anybody care? Actually, | saw one op-
ed somewhere by Ray Takeyh, an Iran specialist close to the government, who pointed out that threats
are serious violations of international law. But that’s so rare that when you find it it’s like finding a
diamond in a pile of hay or something. It’s not part of the culture. We’re allowed to threaten anyone we
want—and to attack anyone we want. And, when a person grows up and acts in a culture like that,
they’re culpable in a sense, but the culpability is much broader. | was just reading a couple days ago a
review of a new book by Steven Miles, a medical doctor and bioethicist, who ran through 35,000 pages
of documents he got from the Freedom of Information Act on the torture in Abu Ghraib. And the
question that concerned him is, “What were the doctors doing during all of this?” All through those
torture sessions there were doctors, nurses, behavioral scientists and others who were organizing them.
What were they doing when this torture was going on? Well, you go through the detailed record and it
turns out that they were designing and improving it. Just like Nazi doctors.

Robert Jay Lifton did a big study on Nazi doctors. He points out in connection with the Nazi doctors
that, in a way, it’s not those individual doctors who had the final guilt, it was a culture and a society
which accepted torture and criminal activities as legitimate. The same is true with the tortures at Abu
Ghraib. I mean, just to focus on them as if they’re somehow terrible people is just a serious mistake.
They’re coming out of a culture that regards this as legitimate. Maybe there are some excesses you
don’t really do but torture in interrogation is considered legitimate. There’s a big debate now on,
‘Who’s an enemy combatant?’; a big technical debate. Suppose we invade another country and we
capture somebody who’s defending the country against our invasion: what do you mean to call them an
‘enemy combatant’? If some country invaded the United States and let’s say you were captured
throwing a rock at one of the soldiers, would it be legitimate to send you to the equivalent of
Guantanamo, and then have a debate about whether you’re a ‘lawful’ or ‘unlawful’ combatant? The
whole discussion is kind of, like, off in outer space somewhere. But, in a culture which accepts that we
own and rule the world, it’s reasonable. But, also, we should go back to the roots of the intellectual or
moral culture, not just to the individuals directly involved.

-As you mentioned before, whether students are taught serious moral principles: At my school, the
University of Arizona, there are courses in bioethics—required ones, in fact, to hard scientific
undergraduates (I took one, out of interest)}— which mostly just discuss scenarios in terms of ‘slippery
slopes’ and hypothetical questions within certain bounds, and still none at all in the social sciences or
humanities. Do you think there should be? Would that be beneficial?

-If they were honest, yes. If they’re honest they’d be talking about what we’re talking about, and doing
case studies. There’s no point pontificating about high minded principles. That’s easy. Nazi doctors
could do that, too. Let’s take a look at the cases and ask how the principles apply—to Vietnam; to El
Salvador; to Iraq; to Palestine—just run through the cases and see how the principles apply to our own
actions. That’s what is of prime importance, and what is least discussed.

-As a note to end on, there seems to be some very serious aberrations and defects in our society and our
level of culture. How, in your view, might they be corrected and a new level of culture be established,
say, one in which torture isn’t accepted? (After all, slavery and child labor were each accepted for a
long period of time and now are not.)
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-Your examples give the answer to the question, the only answer that has ever been known. Slavery
and child labor didn’t become unacceptable by magic. It took hard, dedicated, courageous work by lots
of people. The same is true of torture, which was once completely routine. If | remember correctly, the
renowned Norwegian criminologist Nils Christie wrote somewhere that prisons began to proliferate in
Norway in the early 19" century. They weren’t much needed before, when the punishment for robbery
could be driving a stake through the hand of the accused. Now it’s perhaps the most civilized country
on earth. There has been a gradual codification of constraints against torture, and they have had some
effect, though only limited, even before the Bush regression to savagery. Alfred McCoy’s work
reviews that ugly history. Still, there is improvement, and there can be more if enough people are
willing to undertake the efforts that led to large-scale rejection of slavery and child labor—still far from
complete............

-1 think at this point it may do well for us to go over a bit the beginnings and evolution of the
ideological currents which now prevail throughout modern social intellectual life in the U.S.
Essentially, from where may we trace the development of this strong coterie of technical experts in the
schools, and elsewhere, sometimes having been referred to as a ‘bought’ or ‘secular
priesthood’?...(And) given the, albeit, self-proclaimed notion that this new class is entitled to decision-
making, how close are they to actual policy, then?

-...(And) my feeling is that they’re nowhere near as powerful as they think they are. So, when, say,
John Kenneth Galbraith wrote about the technocratic elite which is taking over the running of society—
or when McNamara wrote about it, or others—there’s a lot of illusion there. Meaning, they can gain
positions of authority and decision-making when they act in the interests of those who really own and
run the society. You can have people that are just as competent, or more competent, and who have
conceptions of social and economic order that run counter to, say, corporate power, and they’re not
going to be in the planning sectors. So, to get into those planning sectors you first of all have to
conform to the interests of the real concentrations of power. And, again, there are a lot of illusions
about this—in the media, too. Tom Wicker is a famous example, one of the ‘left commentators’ of the
New York Times. He would get very angry when critics would tell him he’s conforming to power
interests and that he’s keeping within the doctrinal framework of the media, which goes back to their
corporate structure and so on. And he would answer, very angrily—and correctly—that nobody tells
him what to say. He writes anything he wants,—which is absolutely true. But if he wasn’t writing the
things he did he wouldn’t have a column in the New York Times. That’s the kind of thing that is very
hard to perceive. People do not want—or often are not able—to perceive that they are conforming to
external authority. They feel themselves to be very free—and indeed they are—as long as they
conform. But power lies elsewhere. That’s as old as history in the modern period. It’s often very
explicit. Adam Smith, for example, discussing England, quite interestingly pointed out that the
merchants and manufacturers—the economic forces of his day—are the “principal architects of policy’,
and they make sure that their own interests are ‘most peculiarly attended to’, no matter how grievous
the effect on others, including the people in England. And that’s a good principle of statecraft, and
social and economic planning, which runs pretty much to the present. When you get people with
management and decision-making skills, they can enter into that system and they can make the actual
decisions—within a framework that’s set within the real concentrations of power. And now it’s not the
merchants and manufacturers of Adam Smith’s day, it’s the multinational corporations, financial
institutions, and so on. But, stray too far beyond their concerns and you won’t be the decision-maker.
It’s not a mechanical phenomenon, but it’s overwhelmingly true that the people who make it to
decision-making positions (that is, what they think of as decision-making positions) are those who
conform to the basic framework of the people who fundamentally own and run the society. That’s why
you have a certain choice of technocratic managers and not some other choice of people equally or
better capable of carrying out policies but have different ideas.........

-How crucial is it, in your view, that students particularly consider and understand...the function in
society of the highly technocratic social order of the academic community?

-How important it is, to an individual, depends on what that individual’s goals in life are. If the goals
are to enrich yourself, gain privilege, do technically interesting work—in brief, if the goals are self-
satisfaction—then these questions are of no particular relevance. If you care about the consequences of
your actions, what’s happening in the world, what the future will be like for your grandchildren and so
on, then they’re very crucial. So, it’s a question of what choices people make.

-What makes students a natural audience to speak to? And do you think it’s worth ‘speaking truth’ to
the professional scholarship as well or differently? Are there any short- or long-term possibilities here?
-I’m always uneasy about the concept of “speaking truth,” as if we somehow know the truth and only
have to enlighten others who have not risen to our elevated level. The search for truth is a cooperative,
unending endeavor. We can, and should, engage in it to the extent we can and encourage others to do
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so as well, seeking to free ourselves from constraints imposed by coercive institutions, dogma,
irrationality, excessive conformity and lack of initiative and imagination, and numerous other
obstacles. As for possibilities, they are limited only by will and choice. Students are at a stage of their
lives where these choices are most urgent and compelling, and when they also enjoy unusual, if not
unigue, freedom and opportunity to explore the choices available, to evaluate them, and to pursue them.
-In your view,what is it about the privileges within university education and academic scholarship
which as you assert in some of the things you’ve written, correlate with them a greater responsibility
for catastrophic atrocities such as the Vietham War or those in the Middle East in which the United
States is now involved?
-Well, there are really some moral truisms. One of them is that opportunity confers responsibility. If
you have very limited opportunities, then you have limited responsibility for what you do. If you have
substantial opportunity you have greater responsibility for what you do. | mean, that’s kind of
elementary, | don’t know how it can be discussed. And the people who we call “intellectuals’ are just
those who happen to have substantial opportunity. They have privilege, they have resources, they have
training. In our society, they have a high degree of freedom—not a hundred percent, but quite a lot—
and that gives them a range of choices that they can pursue with a fair degree of freedom, and that
hence simply confers responsibility for the predictable consequences of the choices they make...”
Schivone-Chomsky
(...About the skipped parts (mainly discussing whether the Nuremberg judges applied double standards
like today’s) the reader can google “Chomsky, Schivone, War and responsibility, August 16 2007”)

“...they are the prey of compulsive fears and corrupt fantasies whose ultimate outcome may be
universal annihilation and extermination; and the more they devote themselves to adapting their urban
environment to this possibility [of nuclear war], the more surely they will bring on the unrestricted
collective genocide many of them have justified in their minds as the necessary price of preserving
“freedom” and “civilization”. The masters of the underground citadel are committed to a “war” they
cannot bring to an end, with weapons they cannot control, for purposes that they cannot accomplish.
The [“nuke protected”] underground city threatens in consequence to become the burial crypt of our
incinerated civilization. Modern man’s only alternative is to emerge once more into the light and have
the courage, not to escape to the moon, but to return to his human center —and to master the bellicose
compulsions and irrationalities he shares with his rulers and mentors. He must not only unlearn the art
of war, but acquire and master, ,as never before, the arts of life...”
Lewis Mumford
(in cold war years)

“...In the face of the threat that history may roll back to the abyss of the Arrhythmic, the Amorphous
and the preontological, nobody can avoid assuming responsibility. Those poets who feel born on the
pulse of the Universe have the additional responsibility to make Poetry take on her own horrible
responsibility of breaking the causal deterministic sequence of events after first coming to know her
own mystical origin in the infinity, the inner freedom and the biological God deep inside us, and from
there draw strength to lift again the universal symbols of cosmic continuity of man with his similars
and with the Universe, the symbols that are able to disperse his historical pseudoproblems and deliver
man from all arbitrary myths of our age, scientific myths, mechanical myths, political myths,
economic myths, artificial artistic myths, etc etc—that, through also exerting immense violence, have
displaced man from the center of his responsibly creative self where is found the source of his freedom
and have led to the dismemberment of the erotic core of man’s experience of the world and have
disintegrated society into heaps of unburied corpses—and place him again at the center of Life and of
duration from where the world, placed at the center of our consciousness and not at the periphery, will
bring down walls and open up horizons , not altogether imaginary, that have been waiting, since the
beginning of time, to line up in perspective in front of us”
Angelos Sikelianos
(a little before the 2" World War)

“...For those of us who have thrown off the myth of the machine, the next move is ours: for the gates
of the technocratic prison will open automatically, despite their rusty ancient hinges, as soon as we
choose to walk out... Modern man’s only alternative is to emerge once more into the light and to have
the courage not to escape to the moon , but to return to his own human center and to master the
bellicose compulsions and irrationalities he shares with his rulers and mentors. He must not only
unlearn the art of war , but acquire and master , as never before, the arts of life...For those of us who
have thrown off the myth of the machine, the next move is ours: for the gates of the technocratic prison
will open automatically, despite their rusty ancient hinges, as soon as we choose to walk out...We
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know now, as never before, that undisclosed potentialities of life reach far beyond the proud algebraics
of contemporary science; and their promises for the further transformations of man are as enchanting as
they are inexhaustible...Man grows in the image of his gods, and up to the measure they have set. The
mixture of divinity, power and personality that brought the ancient city into existence must be weighed
out anew in terms of the ideology and the culture of our own time , and poured into fresh civic,
regional, and planetary molds. In order to defeat the insensate forces that now threaten civilization from
within , we must transcend the original frustrations and negations that have dogged the city throughout
its history. Otherwise the sterile gods of power , unrestrained by organic limits or human goals, will
remake man in their own faceless image and bring human history to an end”
Lewis Mumford
(in cold war years)

“...If we consider earth as a big living organism and the human species as a minimal part of its cells,
we will realize, with fright, that the capitalist system has mutated the humans into cancer cells that are
recklessly seesawing the branch on which we all are sitting. The prudent do realize that the planet is
ailing. The earth is ill! Gravely ill! At one moment it’s burning with fever, at the next moment it is run
through by shivers. Half of the earth is burning with wildfires , the other half is drowning with floods.
The ones responsible, enjoying the cool of their air-conditioning, are talking about remorseless
arsonists, about unheard of heat waves, about extreme phenomena of climate change, successfully
faced due to timely actions of the governments. | close my eyes and dig into my mind to remember
some of the coordinated actions of the governments having passed over my neck. Here they
are:...(1...2...3...4...5...6...)... Maybe there’s more, OK. Imagine yourself a fireman looking, amidst
so many fires and so many coordinated actions, to also locate and arrest the arsonists.
Little mother earth, forgive us. | wish you come out a winner out of all this ugly adventure of your
health. I wish to be sure that your chemotherapy will be successful. It’s only that, well, it’s only that |
won’t be alive to see your lovely little hair grow back up and cover the sores we opened on your body”
Lazaros Gakilazos, officer of a fire brigade,
(in a letter to a newspaper he wrote after one of the last years’ wildfires in Greece)

“As of today, this resurgence of reproductive activity might be partly explained as a deep instinctual
answer to the premature death of scores of millions of people throughout the planet . But even more
possibly, it may be the unconscious reaction to the likelihood of an annihilating outburst of nuclear
genocide on a planetary scale. As such , every new baby is a blind desperate vote for survival: people
who find themselves unable to register an effective political protest against extermination do so by a
biological act . In countries where state aid is lacking , young parents often accept a severe privation of
goods and an absence of leisure, rather than accept privation of life by forgoing children...”
Lewis Mumford
(a little after the 2" World War)

Thought forum
“We should all try to live within our means even if we have to borrow to do so”
(Borrowed from a borrower who borrowed it from a borrower who...from ...from ...)

Right now humanity finds itself on a race between universal education and universal destruction
Lewis Mumford (in the early *50s)

One of the upshots that the discussion in the above forum leaves us with:
Men with lucid common sense, honesty and concern, like the fireman above, are much closer in
thinking, feeling and vision, and much easier to interact and meaningfully collaborate with men with
uncommon sense, like Mumford, than with lesser intellectuals; and vice versa. This is one more reason
for free direct education in the form of free direct communication of the public with excerptions of
such megathinkers.
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Hernan Espinoza’s “Testimonio”:

Testament:

I am not a writer, so no pretension of coming out with a literate piece, is remotely preset in my mind.
These paragraphs contain mainly my opinion of what is happening in the world during the first decade
of the 21 century, in itself a pretentious statement, and obviously would be full of all the biases and
faults of personal opinions, then, if you are a critical reader you can stop here. But, should you find
yourself entertaining questions that could be asked in the future, as : How come people didn't do
something about stopping what was happening then? Did o they know what was happening? If they
were people like us, what prevented them from acting? Then you may like to continue reading a bit
longer. By the way, those questions don't pretend to be "original”, unusual or of interest just for now,
during my generations they have been asked more than once, the example that comes easier to mind, is
with regard to the German people under the Nazi regime. It took years to understand that not all the
Germans were in favor of the extermination of the Jewish, some were indifferent indeed, some were
intimidated, but there was also an underground resistance which fought and acted with much courage,
yet for more than half a century Germany has lived the guilt by association's infamy. The difference
with what may be happening in the future is that while the holocaust was a terrible thing, what we are
now afraid of, is a new period of species extinction, or at least disappearance of more of civilization
gains.

By inexperience | have started with a disclaimer, and then try to discourage the unlikely but possible
reader from continuing reading, so why | am writing this? I think it is because of having in mind a
very special audience, to whom | want to send a secret message begging their forgiveness.

With a large group of elders of my generation, | am afraid there will be not much for enjoying life, or
even to live with, for my grandchildren, now of ages spanning from 7 months to 7 years old.

They are 5 for now with one more to come if things work out for my daughter, during the next year.
These precious human beings, besides being the most beautiful creatures | have ever seen, are "only
special™ because they are my family, but in fact, they are in the same predicament with millions of
other children, if nothing is done to correct the current trends of climate changes. Scientist with
extensive studies have demonstrated a clear possibility of reaching a point of no return in climate
change in the next 4 decades.

By natural law we have to make room for the generations to come and no one can know how thing will
turn out in the future, yet one can always try to predict things to come by working with what has
happened in the past.

Placing those propositions together, one could, with significant certainty, worry that life, or at least
civilization as is known to us up to now, may no longer be the same for the next generation.

By then, we will be gone and in no position to give an account of our responsibility for such things to
have happened.

I am 75 years old and by statistical values alone I only have 5 or 7 more years to go, therefore such
worries are crucial for me, because certainly | don't have a good chance to see if the changes needed
to stop the catastrophic events science is predicting, are in fact taking place or not, before | go.

I have called this paragraphs my Testament instead of my Testimony, perhaps unconsciously thinking
in my native language and the proximity of me passing away (Testamento= Last Will)

Feelings that I have nothing material worthy to leave for my family, at least I can leave a piece of my
mind, in these disorganized thoughts. Or better perhaps, it is just an attempt of bearing witness
(testimony) of what is evolving.

What follows is not other of my usual disclaimers or in any way excuse for my lack of knowledge, the
world function and situation as led currently by the USA, are so complex that no living mind, with
perhaps the exception of a few persons with extraordinary brains endowment, much training and great
integrity, can comprehend them, Noam Chomsky and a few exceptional poets come to my mind.

What difference does it make that the biggest mess we human have made, is understood in its totality if
such is possible? Not much I think, the small actions of many -the ants’ work my late sister in law
Paquita used to refer to, thinking in one of Sandino proclamations, are what could possibly change the
self destructive course we are in for.

I mention these things only because confronted with the complexity of the problem, we, the ones in the
lower rank of the intellectual scale, invariably get overwhelmed and our reaction is to be silent, but to
be silent is to condone, which equals to be accomplice, and so to be guilty by association.

| better confess right away, that my brain's functions may be as low or lower than the functions of the
brain, of who we believe bears a lot of responsibility for the crescendo crisis we are witnessing, with
the current president.........ovv v e

Our thanks are due to the Z-Space department of ZNet for being the way | got to know Hernan
Espinoza with whom we became lifelong and brotherly friends.
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“The next move is ours: the gates of the technocratic prison will open...as soon as we choose to walk out
L.Mumford

Stanislav Petrov — World Hero

He averted a catastrophe that could have shaken the foundation of the Earth for many centuries to
come —and the future of humanity forever . . .

In 1983 in Russia, there was a man who would have been considered an enemy by the people of
America. But as it turned out, he would become for them and for the world an unknown hero —
perhaps the greatest hero of all time. Because of military secrecy, and political and international
differences, most of the world has not heard of this man. He is Stanislav Petrov.The extraordinary
incident leading to his heroism occurred near Moscow, in the former Soviet Union, just past midnight,
Sept. 26, 1983. Because of time-zone differences, it was still Sept. 25 in America, a Sunday afternoon.
During the Cold War at this time, the United States and the Soviet Union were bitter adversaries. These
two world powers did not trust each other, and this distrust led to a dangerous consequence: They built
thousands of nuclear weapons to be used against each other if a war should ever break out between
them. If there ever were such a war, these nations would very likely devastate each other and much of
the world many times over, resulting in the deaths of perhaps hundreds of millions of people.

It was Lieutenant Colonel Stanislav Petrov’s duty to use computers and satellites to warn the Soviet
Union if there were ever a nuclear missile attack by the United States. In the event of such an attack,
the Soviet Union’s strategy was to launch an immediate all-out nuclear weapons counterattack against
the United States.

On this particular day, something went wrong. Suddenly the computer alarms sounded, warning that an
American missile was heading toward the Soviet Union. Lt. Col. Petrov reasoned that a computer error
had occurred, since the United States was not likely to launch just one missile if it were attacking the
Soviet Union — it would launch many. Besides, there had been questions in the past about the
reliability of the satellite system being used. So he dismissed the warning as a false alarm, concluding
that no missile had actually been launched by the United States.

But then, just a short time later, the situation turned very serious. Now the computer system was
indicating a second missile had been launched by the United States and was approaching the Soviet
Union. Then it showed a third missile being launched, and then a fourth and a fifth. The sound of the
alarms was deafening. In front of Lt. Col. Petrov the word “Start” was flashing in bright lettering,
presumably the instruction indicating the Soviet Union must begin launching a massive counterstrike
against the United States.

Even though Lt. Col. Petrov had a gnawing feeling the computer system was wrong, he had no way of
knowing for sure. He had nothing else to go by. The Soviet Union’s land radar was not capable of
detecting any missiles beyond the horizon, information that by then would be too late to be useful. And
worse, he had only a few minutes to decide what to tell the Soviet leadership. He made his final
decision: He would trust his intuition and declare it a false alarm. If he were wrong, he realized nuclear
missiles from the United States would soon begin raining down on the Soviet Union. He waited. The
minutes and seconds passed. Everything remained quiet — no missiles and no destruction. His decision
had been right. Stanislav Petrov had prevented a worldwide nuclear war. He was a hero. Those around
him congratulated him for his superb judgment. But he had disobeyed military procedure by defying
the computer warnings. And because of this, he later underwent intense questioning by his superiors
about his actions during this nerve-racking ordeal. Perhaps because he had ignored the warnings, he
was no longer considered a reliable military officer. Presumably in the military it is understood that
orders and procedures are to be carried out unfailingly, without question. In the end, the Soviet
military did not reward or honor Stanislav Petrov for his actions. It did not punish him either. But his
once promising military career had come to an end. He was reassigned to a less sensitive position and
soon was retired from the military. He went on to live his life in Russia as a pensioner. Because of
Stanislav Petrov’s actions that day in 1983, the Earth was spared what could have become the most
devastating tragedy in the history of humanity. Stanislav Petrov has said he does not regard himself as
a hero for what he did that day. But in terms of the incalculable number of lives saved, and the overall
health of the planet Earth, he undeniably is one of the greatest heroes of all time.

There is yet something else unsettling about this incident. Stanislav Petrov was not originally scheduled
to be on duty that night. Had he not been there, it is possible a different commanding officer would not
have questioned the computer alarms, tragically leading the world into a nuclear holocaust. As it turned
out, this incident ended fortunately for America and for the world. But unfortunately for Stanislav
Petrov, it ruined his career and his health, and it deprived him of his peace of mind. This is one debt the
world will never be able to repay.
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“The next move is ours: the gates of the technocratic prison will open...as soon as we choose to walk out
L.Mumford

A Soldier’s Story

Vietnam vet George Mizo and his mission to help the victims of war

At the International Committee meeting in Hanoi last week, the Veterans Association of Vietnam
announced that there are now 120 children living at the Friendship Village. Also, last week, Micheele
Mason, Jeff Schutts, the Hatfield Group and some other local VVancouver activists created the Canadian
non-profit for the Vietnam Friendship Village Project and have joined the InternationalCommittee to
try and raise this year's operating costs at the village. For more information about about the Vietnam
Friendship Village Project Canada visit the Cypress Park Productions Inc. web site at www.cypress-
park.ca.

In 1967, an American soldier named George Mizo went off to fight in Vietham. More than two decades
later, he embarked on a new mission: to undo some of the harm caused by his country’s war in
Southeast Asia. The Friendship Village, a documentary making its world premiere on VisionTV
Thursday, Nov. 14 at 8 p.m. and 11 p.m. ET, tells the story of Mizo’s journey from war hero to peace
activist. The hour-long film focuses on his efforts to help found a village for Vietnamese children and
adults suffering from illnesses related to Agent Orange. The son of a Native American father, George
Mizo grew up believing the best of his country, and felt duty-bound to enlist for service in Vietnam. He
would later be decorated for his valour on the front lines. But Mizo’s experiences also caused him to
question his assumptions. “We were killing the very people and destroying the very country | thought
we were coming over to protect,” he told Vancouver filmmaker Michelle Mason. Badly wounded at
Que Son in January 1968, Mizo discovered later that his entire platoon had been wiped out in combat.
He returned home filled with anger, which he poured into protest against the war. As the years passed,
his commitment to the peace movement increased. In the 1980s, he joined with other Vietnam veterans
in speaking out against U.S. policy in Central America.

The seeds of the Friendship Village project were planted soon after. During the war, American forces
sprayed more than 70 million litres of the defoliant Agent Orange on the jungles of southern Vietnam.
Today, vast areas remain contaminated with dioxin, a component of the herbicide. The Vietnamese
believe this toxic compound to be responsible for more than a million birth defects. (A Vancouver firm,
Hatfield Consultants, is heavily involved in researching the impact of Agent Orange in Vietnam.) In
1992, Mizo and a group of other veterans from the U.S., Vietnam, Australia, France, Germany, Great
Britain and Japan began work on the Friendship Village, a residential facility for victims of Agent
Orange. Among his colleagues on the project: Sr. Lt-General Tran Van Quang, the same man who
planned and led the Vietnamese assault at Que Son.

A place of reconciliation and healing, Friendship Village now serves more than 70 residents.
Fundraising for new construction, rehabilitation equipment and ongoing care continues. As Mizo says
in the film, this remarkable project is proof that “we can make a difference — each and every one of us.”
George Mizo died in March of this year. He was 56.

“There is this natural safety mechanism—call it a violence immune system-that is present in human beings. The
average human being is profoundly uninterested in killing others and the military has had to confront this for
millennia.” / David. Grossman

(From Jerry Brown’s book about 18 interviews taken by him in his radio hour “We the people”, the book is titled
“Dialogues” and its chapter on Grossman is titled “The Myth of a Killing Instinct”.)

The next move is ours: the gates of the ... prison will open as soon as we choose to walk out...  Lewis Mumford
How many doors must a man walk out before you call him a man... Bob Dylan

Another soldier’s story: Alexandros Panagoulis’ :(in junta’s court martial in 1968 in Greece)

“...In one sense | was happy my bomb missed his car by one meter. I’'m not a killer, I’'m a fighter. And
to fight against a junta doesn’t mean to kill its leader who is just a puppet buffoon played by foreign
interests, nor to kill some of its quite replaceable policemen or soldiers ,whom I would not stand the
remorses to kill. To fight a junta means to disarm it, and disarming it means that a great number of
soldiers will disobey their orders, and somebody telling them to do so means he proves to them that it
is humanly possible to stand the consequences... | deserted your army to serve my country, as | do
serve it everyday in the torture chamber; you deserted your country by not deserting an army that
receives orders against its country and its people. Alas to a nation not giving birth to a tyrannicide
when giving birth to a tyrant.”
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““The next move is ours: the gates of the technocratic prison will open...as soon as we choose to walk out
L.Mumford

Regaining My Humanity . Still another soldier’s story: Camilo Mejia’s

March 2004, 28-year-old Sgt. Camilo Mejia turned himself in to the U.S. military and filed an
application for conscientious objector status. On May 21, he was sentenced to one year in prison for
refusing to return to fight in Irag. He was released from prison on Feb. 15, 2005.

I was deployed to Iraq in April 2003 and returned home for a two-week leave in October. Going home
gave me the opportunity to put my thoughts in order and to listen to what my conscience had to say.
People would ask me about my war experiences and answering them took me back to all the horrors —
the firefights, the ambushes, the time | saw a young Iraqi dragged by his shoulders through a pool of
his own blood or an innocent man decapitated by our machine-gun fire. The time | saw a soldier broken
down inside because he killed a child, or an old man on his knees, crying with his arms raised to the
sky, perhaps asking God why we had taken the lifeless body of his son.

I thought of the suffering of a people whose country was in ruins and who were further humiliated by
the raids, patrols and curfews of an occupying army.

And | realized that none of the reasons we were told about why we were in Iraq turned out to be true.
There were no weapons of mass destruction. There was no link between Saddam Hussein and al Qaeda.
We weren't helping the Iragi people and the Iragi people didn't want us there. We weren't preventing
terrorism or making Americans safer. | couldn't find a single good reason for having been there, for
having shot at people and been shot at.

Coming home gave me the clarity to see the line between military duty and moral obligation. I realized
that | was part of a war that | believed was immoral and criminal, a war of aggression, a war of
imperial domination. I realized that acting upon my principles became incompatible with my role in the
military, and | decided that I could not return to Iraq.

By putting my weapon down, | chose to reassert myself as a human being. | have not deserted the
military nor been disloyal to the men and women of the military. | have not been disloyal to a country.

I have only been loyal to my principles.

When | turned myself in, with all my fears and doubts, it did it not only for myself. I did it for the
people of Irag, even for those who fired upon me — they were just on the other side of a battleground
where war itself was the only enemy. | did it for the Iraqgi children, who are victims of mines and
depleted uranium. I did it for the thousands of unknown civilians killed in war. My time in prison is a
small price compared to the price Iragis and Americans have paid with their lives. Mine is a small price
compared to the price humanity has paid for war.

Many have called me a coward, others have called me a hero. | believe | can be found somewhere in
the middle. To those who have called me a hero, I say that | don't believe in heroes, but I believe that
ordinary people can do extraordinary things.

To those who have called me a coward | say that they are wrong, and that without knowing it, they are
also right. They are wrong when they think that I left the war for fear of being killed. | admit that fear
was there, but there was also the fear of killing innocent people, the fear of putting myself in a position
where to survive means to kill, there was the fear of losing my soul in the process of saving my body,
the fear of losing myself to my daughter, to the people who love me, to the man | used to be, the man |
wanted to be. | was afraid of waking up one morning to realize my humanity had abandoned me.

| say without any pride that | did my job as a soldier. | commanded an infantry squad in combat and we
never failed to accomplish our mission. But those who called me a coward, without knowing it, are also
right. | was a coward not for leaving the war, but for having been a part of it in the first place. Refusing
and resisting this war was my moral duty, a moral duty that called me to take a principled action. I
failed to fulfill my moral duty as a human being and instead | chose to fulfill my duty as a soldier. All
because | was afraid. | was terrified; | did not want to stand up to the government and the army — | was
afraid of punishment and humiliation. | went to war because at the moment | was a coward, and for that
| apologize to my soldiers for not being the type of leader | should have been.

| also apologize to the Iraqi people. To them | say | am sorry for the curfews, for the raids, for the
killings. May they find it in their hearts to forgive me.

One of the reasons | did not refuse the war from the beginning was that | was afraid of losing my
freedom. Today, as | sit behind bars | realize that there are many types of freedom, and that in spite of
my confinement | remain free in many important ways. What good is freedom if we are afraid to follow
our conscience? What good is freedom if we are not able to live with our own actions? | am confined to
a prison but I feel, today more than ever, connected to all humanity. Behind these bars I sit a free man
because | listened to a higher power, the voice of my conscience.
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More soldiers’ stories:

Google: Israel: "Refuseniks" Say They Won't Attack Civilians IRIN News 09 August 2006
“AWOL War Resister Sergeant to Turn Himself in Today by David Swanson
AfterDowningStreet.org 11 August 2006”

“...a point made in Steiner’s book is that as it finally turned out the act of establishing a geographic
Israel and not continuing its u-topic existence in the “abstract city” sense (“etherialized city” as
Mumford would call it) in which it had survived spiritually, culturally, humanly for millennia and
had made these same aspects of its God (plus His abstractness) live and propagate among the other
civilizations it came into contact with, and was both loved and hated by them for that, and was in closer
proximity to its God through that love and that hate too, OK, it seems that the way this etherealized
city and etherialized historical/metaphysical function tried to materialize in geography, even with the
good reason of avoiding another holocaust, most probably pulverized all it had ever stood for and
terminated whatever it still had to offer; this is no attitude like “a good Jew is a dead or crippled
martyr Jew or a poor little protection needing Jew etc . It is an insight which applies equally and even
more precisely in the analysis of how the etherealized city of early Christians became a city of sadists,
inquisitors, crusaders, invaders, slave traders, conquistadores, holocaust accomplices, pious Mafiosi
and pious nukers and Islamophobics when the celestial City of Early Christians materialized
geographically, politically, institutionally etc”

Greek book review (by C. Yiannaras) of a book by Steiner recounted by memory by the presnt writer (J.A.)

Let’s now remember that it was a Jewish wise man whose utopic ideas (literally u-topic, in the sense
we’ve just seen), in a time he called “eclipse of God”, were speaking of helpers of God and not of
fatalists saying “God help us”. Helpers of God do exist in today’s Israel, let’s see some not so very
much older news:

1. Google: Gush Shalom activist Uri Avnery to act as human shield for Arafat

by Gush Shalom « Monday September 15, 2003 at 11:46 PM

Even Israelis oppose this insanity

2:Naboth had a Vineyard

Had they been there last Saturday at sunset, most Israelis would not have believed their eyes

In the middle of Havarah, a small village south of Nablus, 63 Israelis, men and women, young
and old, were standing together with dozens of Palestinian villagers. Jews and Arabs talked
together, drank juice offered by the hosts, exchanged addresses and phone numbers. The local
children were wearing stickers brought by the guests, showing the flags of Israel and Palestine.
Nobody bore arms.

All of them looked happy, and with reason: they had just finished a hard day’s work at olive picking.
They had been together under the trees. They were together when the settlers opened fire.

All this happened deep inside Palestinian territory, after two years of violent confrontation. A feast of
Israeli-Palestinian fraternization in the middle of the bloody attacks. A human experience. A political
act. A symbolic event. Since biblical times the olive tree has been the symbol of this country. It has
sustained the peasants for many generations - Canaanites, Israelites, Arabs. Throughout the year, the
peasant works in the grove that has been handed down from father to son, treats the trees, cleans the
ground. During the few weeks of harvest, the whole family picks the olives - men and women, old
people and children. The olives must be picked in time and brought to the olive press, where the golden
liquid is extracted - olive oil. These are days of rejoicing. A whole family can live now on ten olive
trees. Without them, they cannot exist. The harsher the occupation becomes, the more it prevents
movement and denies livelihood, the more the villagers become dependent on the olive trees. Therefore
the actions of the settlers are so dastardly. They try to prevent the harvesting, to steal the fruit or to
burn the groves. Their actions remind one of one of the wickedest deeds described in the Bible, for
eternal shame: the story of Naboth’s vineyard (1 Kings 21.):

“Naboth the Jezreelite had a vineyard, which was in Jezreel, hard by the palace of Ahab king of
Samaria. And Ahab spake unto Naboth, saying, Give me thy vineyard, that | may have it for a garden
of herbs, because it is near unto my house, and | will give thee for it a better vineyard than it, or, if it
seems good to thee, | will give thee the worth of it in money. And Naboth said to Ahab, The LORD
forbid it me, that I should give the inheritance of my fathers unto thee...” The rest of the story is well
known: Jezebel, the wife of Ahab, produced false witnesses, Naboth was stoned to death, Ahab got the
vineyard. In the end, the dogs licked the blood of both Ahab and Jezebel. But compared to today’s
settlers, the wicked Jezebel was a model of righteousness. The settlers take possession of the villagers’
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olive groves without even offering payment or alternatives. They just shoot. One Palestinian boy was
shot and killed by them while picking olives, hundreds of others were driven out. Almost every
Palestinian village has olive groves that border on some settlement or “outpost”, and that is now
controlled by the settlers. When the owners approach to clean the ground or pick the olives, the settlers
shoot at them “in coordination with the army”. The simple pretext: when the villagers pick olives near
a settlement, they can see what happens there and threaten it. A monstrous perversion, indeed: putting a
settlement in the middle of a dense population of Palestinians and forbidding them to work their land,
because it is close to the settlement. In some cases the settlers were not satisfied with shooting, but
invaded the groves physically, drove away the villagers and stole the olives they had picked. The
prophets of Israel would have been shocked. Daylight robbery. And the army keeps silent. The
intentions of the settlers are more evil than those of Ahab and Jezebel. They want to turn the life of the
villagers into hell, in order to force them to leave. That is what’s called “voluntary transfer”, or, in
simple language, ethnic cleansing. For decent Israelis, the conclusion is clear: they get up to help the
villagers to pick the olives, before they rot on the trees or are stolen. They form a “human shield”
against the settlers. During the last few weeks, hundreds of Israelis have done just that.

Last Saturday, 260 Israelis answered the calls of the various peace organizations (Gush Shalom,
Ta’ayush, The Women’s Coalition, a sector of Peace Now and others.) They were divided between the
villages that were in the greatest danger. My lot was to come to Havarah, a village lying in a valley
between two high mountains. Its olive groves are dispersed on the steep slopes of the mountains, which
are covered with rocks and stinging bushes. It was quite an effort just to get there. Here and there
somebody fell down and was scratched. But all arrived. Around dozens of trees, groups of pickers,
Israelis and Palestinians, started to work. The owners of the trees took advantage of the presence of the
Israelis and worked quickly. Going against accepted practice, they hit the branches with sticks in order
to get the fruit to fall on the green plastic sheets that were spread on the ground. Bad for the tree, but
much quicker. Time was short. Everybody was working feverishly, holding the fruit-laden branches
and filling buckets and sacks or gathering from the ground. Each olive was precious. Sportsmen and
sportswomen climbed into the trees, filling hats and bags. The groups that reached the top of the
mountain found themselves opposite the settlers of Yitzhar, a well-known nest of fanatics, dressed in
their Sabbath clothes - black trousers, white shirts - and holding their guns. They threatened the
pickers, shot into the air and at the ground (one of the Israeli pickers was hit by a clump of earth). The
shots echoed between the mountains. Forty minutes later the soldiers appeared, and, after hugging the
settlers, demanded that the pickers leave the area. They explained that the settlers were right when they
opened fire, because the pickers were endangering the settlement. The pickers continued their work
obstinately, defended by the Israeli “human shield”. But gradually they were pushed down the slope,
closely followed by the settlers, with the soldiers in between.

In the other groves, the work continued without interruption. While it was going on, cigarettes were
exchanged, conversations started, first haltingly, than more vividly, in spite of language difficulties.
Some of the villagers spoke Hebrew and told about the places in Tel-Aviv where they had worked.
Before darkness fell, the sheets were gathered and folded, people put the heavy, full sacks on their
shoulders or on donkeys, and started the descent from the steep slopes, from terrace to terrace. The
local boys leapt easily, the elderly and the guests moved more cautiously, holding on to bushes and
supporting each other. Many happy people were there. Those who had faced down the hooligans were
happy because they had not fled. The Israeli pickers were happy because they had combined a political
demonstration with a useful act. The Palestinians were happy because they had saved at least part of
their harvest. They were carrying the heavy bags on their shoulders. At the foot of the mountain, the
sacks were put on donkeys and ancient cars that looked as if they were about to fall apart at any
moment. In the end, an emotional farewell: hundreds of Palestinians, men, women and children, waved
enthusiastically at the departing Israelis, in the village square, the alleys and from the windows - a
whole village. The happy earnings of a day’s work.

Buber versus Gibran
The non-clash of civilizations
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Addendum of July 26 2008:
Besides being an addition to the list of both simple and inspired, and sometimes utmostly hard to
implement, practical proposals we saw in this file, the sequel is also a continuation of the pages 14, 15
of the previous file, on the nature and core of relevance that higher education really has.

Noam Chomsky Interviewed by Vincent
Navarro

July 25, 2008 By Noam Chomsky
Source: Progressive Summer University of Catalonia (UPEC)
Noam Chomsky's ZSpace Page

Join ZSpace

Interviewed by Vincent Navarro. at M.I.T., Cambridge, Massachusetts, on May 13, 2008. Vincent
Navarro is Professor of Public Policy at the Pompeu Fabra University, and The Johns Hopkins
University.

Vincent Navarro: Thank you so much for welcoming us here.
Noam Chomsky: Delighted to have a chance to talk to you.

VN: We are here on behalf of the Summer Progressive University of Catalonia. As | told you before
the interview, the University's intention is to recover the history of Catalonia, recalling the time during
the thirties when workers and academics would get together in the summer to discuss matters of
interest to them. This was, of course, forbidden during the Franco dictatorship. When the left-wing
parties regained the government of Catalonia in 2003, they renewed this commitment to restarting the
Summer Progressive University. We would have liked you to give the inaugural address for this
reopening. I'm sorry you couldn't make it. We hope you will come to visit us there some day.

NC: I hope so.

VN: Thank you. I had promised not to take too much of your time. Just one last question, a personal
one. A lot of people in the world thank you so much for the work you do, but where do you get your
strength? How do you carry on? Here you are, in the center of the Empire, speaking quite clearly to the
powerful forces and being silenced, ostracized, marginalized. Meanwhile, all over the world, people
admire you, read your work, find it extremely helpful.

NC: I don't feel marginalized in the United States. When | get home tonight | will spend five hours
answering e-mail, and probably several dozen letters will be invitations.

VN: | meant marginalized by the power structures.

NC: | don't care about the power structures, that's not where | live. If | wasn't their enemy I'd think
something was wrong. That's why | have that picture of the magazine cover [The American Prospect] |
described earlier so prominently displayed.

VN: It's the best way to indicate you're doing the right thing.

NC: Yes, that I'm doing the right thing. It's partly that. But what keeps me working is things that are
illustrated by some of those photographs over there [pointing]. One shows the worst labor massacre,
probably in history. In Chile, a century ago, in lquique, miners worked the mines under indescribable
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conditions. They and their families marched about thirty kilometers to the town to ask for a slight
increase in wages. The British mine owners welcomed them, showed them into a schoolyard, allowed
them to begin their meeting, and then brought in soldiers and machine-gunned them all: men, women,
children. Nobody knows how many were killed - you don't count the number of people that we kill -
maybe thousands. It was a century before there was any commemoration of this. That [shown in the
photograph] is a small monument, which | saw last year; it was put up by young people who are just
beginning to break out of the iron grip of the dictatorship. It's not just Pinochet. Chile has a bitter
history of state violence and repression. But now they're breaking out. So, yes, the atrocity took place,
and now they begin to pay attention to it.

That one over there [pointing] is - you know what it is, of course - a painting given to me by a Jesuit
priest. On one side, Archbishop Romero, who was assassinated in 1980. In front of him, six leading
intellectuals, Jesuit priests, who had their brains blown out in 1989 by U.S.-run terrorist forces who had
already compiled a hideous record of massacre of the usual victims. And the Angel of Death, standing
over them. That event captures Reagan - not the cheerful uncle. That's the reality of the 1980s. I just
put it there to remind myself of the real world. But it's been an interesting "Rorschach" test. Almost no
one from the United States knows what it is; because we're responsible for the massacre, we don't
know. People from Europe, maybe 10% know what it is. From South America, I'd say, everyone knows
what it is. Until recently. By now, young people often don't know because they, too, are having history
driven out of their heads. History and reality are too dangerous. On the other hand, they're now coming
back. The lquique commemoration was mostly initiated by young people, rising up, wanting to recover
the past, recover idealism, and do something about it. So that's enough, | would say, more than enough,
to keep me going.

VN: Thank you. It has been great. You have a standing invitation to come to Barcelona and Catalonia.
Thank you on behalf of millions of people.

Google also with:

ZNet
What We Know
On The Universals Of Language And Rights

Biolinguistics and the Human Capacity
Noam Chomsky
Delivered at MTA, Budapest, May 17, 2004

Brief Review of the Work of Professor Noam Chomsky
September 14, 2007 By Moss Roberts

"Exterminate all the Brutes":

Gaza 2009
January 20, 2009 By Noam Chomsky

Now who from ““behind the mirror”, as one of the expressions for ““behind the iron curtain™ goes, would be better
company to Chomsky than the ““dissident-for-all-ages for our age” Alexander Solzhenitsyn?
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Text of Address by
Alexander Solzhenitsyn
at Harvard Class Day Afternoon Exercises,
Thursday, June 8, 1978

I am sincerely happy to be here with you on this occasion and to become personally acquainted with
this old and most prestigious University. My congratulations and very best wishes to all of today's
graduates.

Harvard's motto is "Veritas." Many of you have already found out and others will find out in the course
of their lives that truth eludes us if we do not concentrate with total attention on its pursuit. And even
while it eludes us, the illusion still lingers of knowing it and leads to many misunderstandings. Also,
truth is seldom pleasant; it is almost invariably bitter. There is some bitterness in my speech today, too.
But | want to stress that it comes not from an adversary but from a friend.

Three years ago in the United States | said certain things which at that time appeared unacceptable.
Today, however, many people agree with what | then said...

A World Split Apart
by Alexander Solzhenitsyn

The split in today's world is perceptible even to a hasty glance. Any of our contemporaries readily
identifies two world powers, each of them already capable of entirely destroying the other. However,
understanding of the split often is limited to this political conception, to the illusion that danger may be
abolished through successful diplomatic negotiations or by achieving a balance of armed forces. The
truth is that the split is a much profounder and a more alienating one, that the rifts are more than one
can see at first glance. This deep manifold split bears the danger of manifold disaster for all of us, in
accordance with the ancient truth that a Kingdom -- in this case, our Earth -- divided against itself
cannot stand.

Contemporary Worlds

There is the concept of the Third World: thus, we already have three worlds. Undoubtedly, however,
the number is even greater; we are just too far away to see. Any ancient deeply rooted autonomous
culture, especially if it is spread on a wide part of the earth's surface, constitutes an autonomous world,
full of riddles and surprises to Western thinking. As a minimum, we must include in this category
China, India, the Muslim world and Africa, if indeed we accept the approximation of viewing the latter
two as compact units. For one thousand years Russia has belonged to such a category, although
Western thinking systematically committed the mistake of denying its autonomous character and
therefore never understood it, just as today the West does not understand Russia in communist
captivity. It may be that in the past years Japan has increasingly become a distant part of the West, | am
no judge here; but as to Israel, for instance, it seems to me that it stands apart from the Western world
in that its state system is fundamentally linked to religion.

How short a time ago, relatively, the small new European world was easily seizing colonies
everywhere, not only without anticipating any real resistance, but also usually despising any possible
values in the conquered peoples' approach to life. On the face of it, it was an overwhelming success,
there were no geographic frontiers to it. Western society expanded in a triumph of human
independence and power. And all of a sudden in the twentieth century came the discovery of its
fragility and friability. We now see that the conquests proved to be short lived and precarious, and this
in turn points to defects in the Western view of the world which led to these conquests. Relations with
the former colonial world now have turned into their opposite and the Western world often goes to
extremes of obsequiousness, but it is difficult yet to estimate the total size of the bill which former
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colonial countries will present to the West, and it is difficult to predict whether the surrender not only
of its last colonies, but of everything it owns will be sufficient for the West to foot the bill.

Convergence

But the blindness of superiority continues in spite of all and upholds the belief that vast regions
everywhere on our planet should develop and mature to the level of present day Western systems
which in theory are the best and in practice the most attractive. There is this belief that all those other
worlds are only being temporarily prevented by wicked governments or by heavy crises or by their own
barbarity or incomprehension from taking the way of Western pluralistic democracy and from adopting
the Western way of life. Countries are judged on the merit of their progress in this direction. However,
it is a conception which developed out of Western incomprehension of the essence of other worlds, out
of the mistake of measuring them all with a Western yardstick. The real picture of our planet's
development is quite different.

Anguish about our divided world gave birth to the theory of convergence between leading Western
countries and the Soviet Union. It is a soothing theory which overlooks the fact that these worlds are
not at all developing into similarity; neither one can be transformed into the other without the use of
violence. Besides, convergence inevitably means acceptance of the other side's defects, too, and this is
hardly desirable.

If | were today addressing an audience in my country, examining the overall pattern of the world's rifts
I would have concentrated on the East's calamities. But since my forced exile in the West has now
lasted four years and since my audience is a Western one, | think it may be of greater interest to
concentrate on certain aspects of the West in our days, such as | see them.

A Decline in Courage [. . .]

may be the most striking feature which an outside observer notices in the West in our days. The
Western world has lost its civil courage, both as a whole and separately, in each country, each
government, each political party and of course in the United Nations. Such a decline in courage is
particularly noticeable among the ruling groups and the intellectual elite, causing an impression of loss
of courage by the entire society. Of course there are many courageous individuals but they have no
determining influence on public life. Political and intellectual bureaucrats show depression, passivity
and perplexity in their actions and in their statements and even more so in theoretical reflections to
explain how realistic, reasonable as well as intellectually and even morally warranted it is to base state
policies on weakness and cowardice. And decline in courage is ironically emphasized by occasional
explosions of anger and inflexibility on the part of the same bureaucrats when dealing with weak
governments and weak countries, not supported by anyone, or with currents which cannot offer any
resistance. But they get tongue-tied and paralyzed when they deal with powerful governments and
threatening forces, with aggressors and international terrorists.

Should one point out that from ancient times decline in courage has been considered the beginning of
the end?

Well-Being

When the modern Western States were created, the following principle was proclaimed: governments
are meant to serve man, and man lives to be free to pursue happiness. (See, for example, the American
Declaration). Now at last during past decades technical and social progress has permitted the
realization of such aspirations: the welfare state. Every citizen has been granted the desired freedom
and material goods in such quantity and of such quality as to guarantee in theory the achievement of
happiness, in the morally inferior sense which has come into being during those same decades. In the
process, however, one psychological detail has been overlooked: the constant desire to have still more
things and a still better life and the struggle to obtain them imprints many Western faces with worry
and even depression, though it is customary to conceal such feelings. Active and tense competition
permeates all human thoughts without opening a way to free spiritual development. The individual's
independence from many types of state pressure has been guaranteed; the majority of people have been

24



granted well-being to an extent their fathers and grandfathers could not even dream about; it has
become possible to raise young people according to these ideals, leading them to physical splendor,
happiness, possession of material goods, money and leisure, to an almost unlimited freedom of
enjoyment. So who should now renounce all this, why and for what should one risk one's precious life
in defense of common values, and particularly in such nebulous cases when the security of one's nation
must be defended in a distant country?

Even biology knows that habitual extreme safety and well-being are not advantageous for a living
organism. Today, well-being in the life of Western society has begun to reveal its pernicious mask.

Legalistic Life

Western society has given itself the organization best suited to its purposes, based, | would say, on the
letter of the law. The limits of human rights and righteousness are determined by a system of laws;
such limits are very broad. People in the West have acquired considerable skill in using, interpreting
and manipulating law, even though laws tend to be too complicated for an average person to
understand without the help of an expert. Any conflict is solved according to the letter of the law and
this is considered to be the supreme solution. If one is right from a legal point of view, nothing more is
required, nobody may mention that one could still not be entirely right, and urge self-restraint, a
willingness to renounce such legal rights, sacrifice and selfless risk: it would sound simply absurd. One
almost never sees voluntary self-restraint. Everybody operates at the extreme limit of those legal
frames. An oil company is legally blameless when it purchases an invention of a new type of energy in
order to prevent its use. A food product manufacturer is legally blameless when he poisons his produce
to make it last longer: after all, people are free not to buy it.

I have spent all my life under a communist regime and | will tell you that a society without any
objective legal scale is a terrible one indeed. But a society with no other scale but the legal one is not
quite worthy of man either. A society which is based on the letter of the law and never reaches any
higher is taking very scarce advantage of the high level of human possibilities. The letter of the law is
too cold and formal to have a beneficial influence on society. Whenever the tissue of life is woven of
legalistic relations, there is an atmosphere of moral mediocrity, paralyzing man's noblest impulses.

And it will be simply impossible to stand through the trials of this threatening century with only the
support of a legalistic structure.

The Direction of Freedom

In today's Western society, the inequality has been revealed of freedom for good deeds and freedom for
evil deeds. A statesman who wants to achieve something important and highly constructive for his
country has to move cautiously and even timidly; there are thousands of hasty and irresponsible critics
around him, parliament and the press keep rebuffing him. As he moves ahead, he has to prove that
every single step of his is well-founded and absolutely flawless. Actually an outstanding and
particularly gifted person who has unusual and unexpected initiatives in mind hardly gets a chance to
assert himself; from the very beginning, dozens of traps will be set out for him. Thus mediocrity
triumphs with the excuse of restrictions imposed by democracy.

It is feasible and easy everywhere to undermine administrative power and, in fact, it has been
drastically weakened in all Western countries. The defense of individual rights has reached such
extremes as to make society as a whole defenseless against certain individuals. It is time, in the West,
to defend not so much human rights as human obligations.

Destructive and irresponsible freedom has been granted boundless space. Society appears to have little
defense against the abyss of human decadence, such as, for example, misuse of liberty for moral
violence against young people, motion pictures full of pornography, crime and horror. It is considered
to be part of freedom and theoretically counter-balanced by the young people's right not to look or not
to accept. Life organized legalistically has thus shown its inability to defend itself against the corrosion
of evil.
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And what shall we say about the dark realm of criminality as such? Legal frames (especially in the
United States) are broad enough to encourage not only individual freedom but also certain individual
crimes. The culprit can go unpunished or obtain undeserved leniency with the support of thousands of
public defenders. When a government starts an earnest fight against terrorism, public opinion
immediately accuses it of violating the terrorists' civil rights. There are many such cases.

Such a tilt of freedom in the direction of evil has come about gradually but it was evidently born
primarily out of a humanistic and benevolent concept according to which there is no evil inherent to
human nature; the world belongs to mankind and all the defects of life are caused by wrong social
systems which must be corrected. Strangely enough, though the best social conditions have been
achieved in the West, there still is criminality and there even is considerably more of it than in the
pauper and lawless Soviet society. (There is a huge number of prisoners in our camps which are termed
criminals, but most of them never committed any crime; they merely tried to defend themselves against
a lawless state resorting to means outside of a legal framework).

The Direction of the Press

The press too, of course, enjoys the widest freedom. (I shall be using the word press to include all
media). But what sort of use does it make of this freedom?

Here again, the main concern is not to infringe the letter of the law. There is no moral responsibility for
deformation or disproportion. What sort of responsibility does a journalist have to his readers, or to
history? If they have misled public opinion or the government by inaccurate information or wrong
conclusions, do we know of any cases of public recognition and rectification of such mistakes by the
same journalist or the same newspaper? No, it does not happen, because it would damage sales. A
nation may be the victim of such a mistake, but the journalist always gets away with it. One may safely
assume that he will start writing the opposite with renewed self-assurance.

Because instant and credible information has to be given, it becomes necessary to resort to guesswork,
rumors and suppositions to fill in the voids, and none of them will ever be rectified, they will stay on in
the readers' memory. How many hasty, immature, superficial and misleading judgments are expressed
every day, confusing readers, without any verification. The press can both simulate public opinion and
miseducate it. Thus we may see terrorists heroized, or secret matters, pertaining to one's nation's
defense, publicly revealed, or we may witness shameless intrusion on the privacy of well-known
people under the slogan: "everyone is entitled to know everything." But this is a false slogan,
characteristic of a false era: people also have the right not to know, and it is a much more valuable one.
The right not to have their divine souls stuffed with gossip, nonsense, vain talk. A person who works
and leads a meaningful life does not need this excessive burdening flow of information.

Hastiness and superficiality are the psychic disease of the 20th century and more than anywhere else
this disease is reflected in the press. In-depth analysis of a problem is anathema to the press. It stops at
sensational formulas.

Such as it is, however, the press has become the greatest power within the Western countries, more
powerful than the legislature, the executive and the judiciary. One would then like to ask: by what law
has it been elected and to whom is it responsible? In the communist East a journalist is frankly
appointed as a state official. But who has granted Western journalists their power, for how long a time
and with what prerogatives?

There is yet another surprise for someone coming from the East where the press is rigorously unified:
one gradually discovers a common trend of preferences within the Western press as a whole. It is a
fashion; there are generally accepted patterns of judgment and there may be common corporate
interests, the sum effect being not competition but unification. Enormous freedom exists for the press,
but not for the readership because newspapers mostly give enough stress and emphasis to those
opinions which do not too openly contradict their own and the general trend.
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A Fashion in Thinking

Without any censorship, in the West fashionable trends of thought and ideas are carefully separated
from those which are not fashionable; nothing is forbidden, but what is not fashionable will hardly ever
find its way into periodicals or books or be heard in colleges. Legally your researchers are free, but
they are conditioned by the fashion of the day. There is no open violence such as in the East; however,
a selection dictated by fashion and the need to match mass standards frequently prevent independent-
minded people from giving their contribution to public life. There is a dangerous tendency to form a
herd, shutting off successful development. | have received letters in America from highly intelligent
persons, maybe a teacher in a faraway small college who could do much for the renewal and salvation
of his country, but his country cannot hear him because the media are not interested in him. This gives
birth to strong mass prejudices, blindness, which is most dangerous in our dynamic era. There is, for
instance, a self-deluding interpretation of the contemporary world situation. It works as a sort of
petrified armor around people's minds. Human voices from 17 countries of Eastern Europe and Eastern
Asia cannot pierce it. It will only be broken by the pitiless crowbar of events.

I have mentioned a few trends of Western life which surprise and shock a new arrival to this world.
The purpose and scope of this speech will not allow me to continue such a review, to look into the
influence of these Western characteristics on important aspects on [the] nation's life, such as
elementary education, advanced education in [?...]

Socialism

It is almost universally recognized that the West shows all the world a way to successful economic
development, even though in the past years it has been strongly disturbed by chaotic inflation.
However, many people living in the West are dissatisfied with their own society. They despise it or
accuse it of not being up to the level of maturity attained by mankind. A number of such critics turn to
socialism, which is a false and dangerous current.

I hope that no one present will suspect me of offering my personal criticism of the Western system to
present socialism as an alternative. Having experienced applied socialism in a country where the
alternative has been realized, | certainly will not speak for it. The well-known Soviet mathematician
Shafarevich, a member of the Soviet Academy of Science, has written a brilliant book under the

title Socialism; it is a profound analysis showing that socialism of any type and shade leads to a total
destruction of the human spirit and to a leveling of mankind into death. Shafarevich's book was
published in France almost two years ago and so far no one has been found to refute it. It will shortly
be published in English in the United States.

Not a Model

But should someone ask me whether | would indicate the West such as it is today as a model to my
country, frankly I would have to answer negatively. No, | could not recommend your society in its
present state as an ideal for the transformation of ours. Through intense suffering our country has now
achieved a spiritual development of such intensity that the Western system in its present state of
spiritual exhaustion does not look attractive. Even those characteristics of your life which | have just
mentioned are extremely saddening.

A fact which cannot be disputed is the weakening of human beings in the West while in the East they
are becoming firmer and stronger. Six decades for our people and three decades for the people of
Eastern Europe; during that time we have been through a spiritual training far in advance of Western
experience. Life's complexity and mortal weight have produced stronger, deeper and more interesting
characters than those produced by standardized Western well-being. Therefore if our society were to be
transformed into yours, it would mean an improvement in certain aspects, but also a change for the
worse on some particularly significant scores. It is true, no doubt, that a society cannot remain in an
abyss of lawlessness, as is the case in our country. But it is also demeaning for it to elect such
mechanical legalistic smoothness as you have. After the suffering of decades of violence and
oppression, the human soul longs for things higher, warmer and purer than those offered by today's
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mass living habits, introduced by the revolting invasion of publicity, by TV stupor and by intolerable
music.

All this is visible to observers from all the worlds of our planet. The Western way of life is less and less
likely to become the leading model.

There are meaningful warnings that history gives a threatened or perishing society. Such are, for
instance, the decadence of art, or a lack of great statesmen. There are open and evident warnings, too.
The center of your democracy and of your culture is left without electric power for a few hours only,
and all of a sudden crowds of American citizens start looting and creating havoc. The smooth surface
film must be very thin, then, the social system quite unstable and unhealthy.

But the fight for our planet, physical and spiritual, a fight of cosmic proportions, is not a vague matter
of the future; it has already started. The forces of Evil have begun their decisive offensive, you can feel
their pressure, and yet your screens and publications are full of prescribed smiles and raised glasses.
What is the joy about?

Shortsightedness

Very well known representatives of your society, such as George Kennan, say: we cannot apply moral
criteria to politics. Thus we mix good and evil, right and wrong and make space for the absolute
triumph of absolute Evil in the world. On the contrary, only moral criteria can help the West against
communism's well planned world strategy. There are no other criteria. Practical or occasional
considerations of any kind will inevitably be swept away by strategy. After a certain level of the
problem has been reached, legalistic thinking induces paralysis; it prevents one from seeing the size
and meaning of events.

In spite of the abundance of information, or maybe because of it, the West has difficulties in
understanding reality such as it is. There have been naive predictions by some American experts who
believed that Angola would become the Soviet Union's Vietnam or that Cuban expeditions in Africa
would best be stopped by special U.S. courtesy to Cuba. Kennan's advice to his own country -- to begin
unilateral disarmament -- belongs to the same category. If you only knew how the youngest of the
Moscow Old Square [1] officials laugh at your political wizards! As to Fidel Castro, he frankly scorns
the United States, sending his troops to distant adventures from his country right next to yours.

However, the most cruel mistake occurred with the failure to understand the Vietnam war. Some
people sincerely wanted all wars to stop just as soon as possible; others believed that there should be
room for national, or communist, self-determination in Vietnam, or in Cambodia, as we see today with
particular clarity. But members of the U.S. anti-war movement wound up being involved in the
betrayal of Far Eastern nations, in a genocide and in the suffering today imposed on 30 million people
there. Do those convinced pacifists hear the moans coming from there? Do they understand their
responsibility today? Or do they prefer not to hear? The American Intelligentsia lost its [nerve] and as a
consequence thereof danger has come much closer to the United States. But there is no awareness of
this. Your shortsighted politicians who signed the hasty Vietnam capitulation seemingly gave America
a carefree breathing pause; however, a hundredfold Vietnam now looms over you. That small Vietnam
had been a warning and an occasion to mobilize the nation's courage. But if a full-fledged America
suffered a real defeat from a small communist half-country, how can the West hope to stand firm in the
future?

I have had occasion already to say that in the 20th century democracy has not won any major war
without help and protection from a powerful continental ally whose philosophy and ideology it did not
question. In World War 11 against Hitler, instead of winning that war with its own forces, which would
certainly have been sufficient, Western democracy grew and cultivated another enemy who would
prove worse and more powerful yet, as Hitler never had so many resources and so many people, nor
did he offer any attractive ideas, or have such a large number of supporters in the West -- a potential
fifth column -- as the Soviet Union. At present, some Western voices already have spoken of obtaining
protection from a third power against aggression in the next world conflict, if there is one; in this case
the shield would be China. But | would not wish such an outcome to any country in the world. First of
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all, it is again a doomed alliance with Evil; also, it would grant the United States a respite, but when at
a later date China with its billion people would turn around armed with American weapons, America
itself would fall prey to a genocide similar to the one perpetrated in Cambodia in our days.

Loss of Willpower

And yet -- no weapons, no matter how powerful, can help the West until it overcomes its loss of
willpower. In a state of psychological weakness, weapons become a burden for the capitulating side.
To defend oneself, one must also be ready to die; there is little such readiness in a society raised in the
cult of material well-being. Nothing is left, then, but concessions, attempts to gain time and betrayal.
Thus at the shameful Belgrade conference free Western diplomats in their weakness surrendered the
line where enslaved members of Helsinki Watchgroups are sacrificing their lives.

Western thinking has become conservative: the world situation should stay as it is at any cost, there
should be no changes. This debilitating dream of a status quo is the symptom of a society which has
come to the end of its development. But one must be blind in order not to see that oceans no longer
belong to the West, while land under its domination keeps shrinking. The two so-called world wars
(they were by far not on a world scale, not yet) have meant internal self-destruction of the small,
progressive West which has thus prepared its own end. The next war (which does not have to be an
atomic one and | do not believe it will) may well bury Western civilization forever.

Facing such a danger, with such historical values in your past, at such a high level of realization of
freedom and apparently of devotion to freedom, how is it possible to lose to such an extent the will to
defend oneself?

Humanism and Its Consequences

How has this unfavorable relation of forces come about? How did the West decline from its triumphal
march to its present sickness? Have there been fatal turns and losses of direction in its development? It
does not seem so. The West kept advancing socially in accordance with its proclaimed intentions, with
the help of brilliant technological progress. And all of a sudden it found itself in its present state of
weakness.

This means that the mistake must be at the root, at the very basis of human thinking in the past
centuries. | refer to the prevailing Western view of the world which was first born during the
Renaissance and found its political expression from the period of the Enlightenment. It became the
basis for government and social science and could be defined as rationalistic humanism or humanistic
autonomy: the proclaimed and enforced autonomy of man from any higher force above him. It could
also be called anthropocentricity, with man seen as the center of everything that exists.

The turn introduced by the Renaissance evidently was inevitable historically. The Middle Ages had
come to a natural end by exhaustion, becoming an intolerable despotic repression of man's physical
nature in favor of the spiritual one. Then, however, we turned our backs upon the Spirit and embraced
all that is material with excessive and unwarranted zeal. This new way of thinking, which had imposed
on us its guidance, did not admit the existence of intrinsic evil in man nor did it see any higher task
than the attainment of happiness on earth. It based modern Western civilization on the dangerous trend
to worship man and his material needs. Everything beyond physical well-being and accumulation of
material goods, all other human requirements and characteristics of a subtler and higher nature, were
left outside the area of attention of state and social systems, as if human life did not have any superior
sense. That provided access for evil, of which in our days there is a free and constant flow. Merely
freedom does not in the least solve all the problems of human life and it even adds a number of new
ones.

However, in early democracies, as in American democracy at the time of its birth, all individual human
rights were granted because man is God's creature. That is, freedom was given to the individual
conditionally, in the assumption of his constant religious responsibility. Such was the heritage of the
preceding thousand years. Two hundred or even fifty years ago, it would have seemed quite
impossible, in America, that an individual could be granted boundless freedom simply for the
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satisfaction of his instincts or whims. Subsequently, however, all such limitations were discarded
everywhere in the West; a total liberation occurred from the moral heritage of Christian centuries with
their great reserves of mercy and sacrifice. State systems were becoming increasingly and totally
materialistic. The West ended up by truly enforcing human rights, sometimes even excessively, but
man's sense of responsibility to God and society grew dimmer and dimmer. In the past decades, the
legalistically selfish aspect of Western approach and thinking has reached its final dimension and the
world wound up in a harsh spiritual crisis and a political impasse. All the glorified technological
achievements of Progress, including the conquest of outer space, do not redeem the Twentieth century's
moral poverty which no one could imagine even as late as in the Nineteenth Century.

An Unexpected Kinship

As humanism in its development became more and more materialistic, it made itself increasingly
accessible to speculation and manipulation at first by socialism and then by communism. So that Karl
Marx was able to say in 1844 that "communism is naturalized humanism."

This statement turned out not to be entirely senseless. One does see the same stones in the foundations
of a despiritualized humanism and of any type of socialism: endless materialism; freedom from religion
and religious responsibility, which under communist regimes reach the stage of anti-religious
dictatorship; concentration on social structures with a seemingly scientific approach. (This is typical of
the Enlightenment in the Eighteenth Century and of Marxism). Not by coincidence all of communism's
meaningless pledges and oaths are about Man, with a capital M, and his earthly happiness. At first
glance it seems an ugly parallel: common traits in the thinking and way of life of today's West and
today's East? But such is the logic of materialistic development.

The interrelationship is such, too, that the current of materialism which is most to the left always ends
up by being stronger, more attractive and victorious, because it is more consistent. Humanism without
its Christian heritage cannot resist such competition. We watch this process in the past centuries and
especially in the past decades, on a world scale as the situation becomes increasingly dramatic.
Liberalism was inevitably displaced by radicalism, radicalism had to surrender to socialism and
socialism could never resist communism. The communist regime in the East could stand and grow due
to the enthusiastic support from an enormous number of Western intellectuals who felt a kinship and
refused to see communism'’s crimes. When they no longer could do so, they tried to justify them. In our
Eastern countries, communism has suffered a complete ideological defeat; it is zero and less than zero.
But Western intellectuals still look at it with interest and with empathy, and this is precisely what
makes it so immensely difficult for the West to withstand the East.

Before the Turn

I am not examining here the case of a world war disaster and the changes which it would produce in
society. As long as we wake up every morning under a peaceful sun, we have to lead an everyday life.
There is a disaster, however, which has already been under way for quite some time. | am referring to
the calamity of a despiritualized and irreligious humanistic consciousness.

To such consciousness, man is the touchstone in judging and evaluating everything on earth. Imperfect
man, who is never free of pride, self-interest, envy, vanity, and dozens of other defects. We are now
experiencing the consequences of mistakes which had not been noticed at the beginning of the journey.
On the way from the Renaissance to our days we have enriched our experience, but we have lost the
concept of a Supreme Complete Entity which used to restrain our passions and our irresponsibility. We
have placed too much hope in political and social reforms, only to find out that we were being deprived
of our most precious possession: our spiritual life. In the East, it is destroyed by the dealings and
machinations of the ruling party. In the West, commercial interests tend to suffocate it. This is the real
crisis. The split in the world is less terrible than the similarity of the disease plaguing its main sections.

If humanism were right in declaring that man is born to be happy, he would not be born to die. Since
his body is doomed to die, his task on earth evidently must be of a more spiritual nature. It cannot
unrestrained enjoyment of everyday life. It cannot be the search for the best ways to obtain material
goods and then cheerfully get the most out of them. It has to be the fulfillment of a permanent, earnest
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duty so that one's life journey may become an experience of moral growth, so that one may leave life a
better human being than one started it. It is imperative to review the table of widespread human values.
Its present incorrectness is astounding. It is not possible that assessment of the President's performance
be reduced to the question of how much money one makes or of unlimited availability of gasoline.
Only voluntary, inspired self-restraint can raise man above the world stream of materialism.

It would be retrogression to attach oneself today to the ossified formulas of the Enlightenment. Social
dogmatism leaves us completely helpless in front of the trials of our times.

Even if we are spared destruction by war, our lives will have to change if we want to save life from
self-destruction. We cannot avoid revising the fundamental definitions of human life and human
society. Is it true that man is above everything? Is there no Superior Spirit above him? Is it right that
man's life and society's activities have to be determined by material expansion in the first place? Is it
permissible to promote such expansion to the detriment of our spiritual integrity?

If the world has not come to its end, it has approached a major turn in history, equal in importance to
the turn from the Middle Ages to the Renaissance. It will exact from us a spiritual upsurge, we shall
have to rise to a new height of vision, to a new level of life where our physical nature will not be cursed
as in the Middle Ages, but, even more importantly, our spiritual being will not be trampled upon as in
the Modern era.

This ascension will be similar to climbing onto the next anthropologic stage. No one on earth has any
other way left but -- upward.

Notes

[1] The Old Square in Moscow (Staraya Ploshchad') is the place where the [headquarters] of the
Central Committee of the CPSU are located; it is the real name of what in the West is conventionally
referred to as "the Kremlin."
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Twenty years ago Russell Jacoby wrote “The Last Intellectuals”, of which a central point was that the
solution of the making-a-living problem for intellectuals through becoming academics meant the end
of their essential contact with the public in general, and the end of the role they could play in
illuminating the public in special. In other words, to illuminate the public about anything or to be
illuminated by the public about anything , to be a “public intellectual” as Jacoby put it, was not allowed
under the conditions of academic propriety and peer review for tenure set by universities; and Jacoby
convincingly argued on how this point explained why no Mumford-like intellectuals succeeded the
Mumford-like* intellectuals of the previous generation. This point, unfortunately, does explain the
numbness of the intellectuals twenty years later, i.e. now, a numbness explaining many of the very bad
features of our days but it doesn’t explain why, fortunately, twenty years were not enough to make this
numbness more effective and even worse, e.g. brainscape-mutilating and total. The answer is of course
internet combined with optional paying, i.e. the solution to the problem, of direct contact between the
public and the intellectuals, that was provided by sites in the internet sustained by optional
contributions but not needing a fee to enter. And since, by indicative coincidence, Michael Albert and
his friends started ZNet twenty years ago, we can consider the existence and role of all such sites as
an explanation of how the chain and function of those intellectuals was never broken and Chomsky-
like intellectuals**, plus Chomsky himself, continued to function. Let’s elaborate a little on that to
apply its core and its moral to another similar context where it might be badly needed. If we got that
point by Russell Jacoby right, in prewar years prices, payments, demand etc were such that one could
live on book reviews and book writing (in the proverbial “genteel poverty” of the thinkers, of course)
and in live contact with the public, both in the sense of mutual mind-feeding and in the sense of
almost direct payment of a thinker by the public to live and think and give back substantial books, a
process that helped thinkers keep functioning independently of conditions set by intermediaries of this
relation, like bossing promoters, institutions etc, but later one could not function in this way and had to
either enter the academia or (physically) die, and to enter the academia one had to publish or perish,
and to publish one had to address peer specialists , not the public, and to meet their quotas for being
effective and useful, not the public’s, i.e. to (metaphorically) die (in the sense of entering a closed
group “writing articles for each other in order not to be considered as not expert-enough”, a self-
feeding circularity which ultimately only helps in keeping some jobs in existence) and refrain from
publicly expressing opinions as citizen rather than as specialist. Can the “ZNet way”, i.e. what we
called above “the internet combined with optional paying, way” help return to the idyllic
(=bookreview-freethought-bookwriting) days before the academia way? What can book writers do to
be sustained (if e.g. they don’t happen to have had a training in a field that one can e.g. teach in a high
school? (e.g. physics which, by the way, is the present author’s way to go by)) now that not only books
but even book reviews need an editor? Open a site and ask every once in a while for donations to have
free time to write more books? Even if this made sense, which it doesn’t, how would their site be
known at all to begin with? OK, book reviews of people that the public doesn’t know by people that
the public knows, would break this circle but wouldn’t earn anybody a living (and could also end in
mutual paid blowjobs merely disorienting the public). How can one repeat, now too, whatever it was,
in the past, that helped the public find, reach and sustain directly a live circle of thinkers reaching out
to it? Maybe the only thing that has changed is the, now, pimp-like mediation of an editor (either of
regular books or of electronic books), or the selfpimp-like intervention of pimpeditor-like criteria and
goals and values of authors themselves. If the above external mediation and internal intervention were
absent, things might be much closer to the idyllic days or even better. Namely:

One can write short, leaflet size, abstracts or samples of one’s books, include in a kit inside them a CD
with the full version of his pages (with a number of photos or even music etc that no editors, now or in
the past, could ever finance) and have them distributed in stands, and kiosks and consenting
bookstores at charges of the order of pizza-delivery fee by offices of young bikers etc. The charge for
the reader of the longest epic in this format would be not more, but maybe less, than comics and
Mickey/Donald etc stories. To make payment really optional could be assured by writing on the back
cover of these leaflets the site where one could download the whole thing (the CD) for free (in case the
leaflet was distributed not in a bookstore but in a stand, in which the back cover might not be visible,
the site’s name could be written on the front cover or on the stand itself if the kiosk agreed). Or one
could distribute just the CD, at even lower price, either through bookstores or through music-CD

*We say “Mumford-like intellectuals” instead of just “Mumfords™ in the plural because we believe that Mumford
himself would still be unique and singular even if no end of the chain of intellectuals through absorption into
universities had taken place.

**We say “Chomsky-like intellectuals” instead of just “Chomskies” in the plural because we believe that
Chomsky himself is still unique and singular since, among other things, no weakening in his role as public
intellectual took place through his being a regular academic too. For such additional extreme uniqueness a good
expression about him might well be “Chomsky-for-all-seasons for our season”.
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stores. One could also have book review magazines circulating in this format (since regular book-
review magazines might want to include or exclude books distributed that way, but might be
themselves much more expensive than the books they reviewed). Senior, well known, book reviewers
sending readers to the sites of, initially, less well known authors, might be intellectuals that just hold in
esteem the content of those books and the role of this content for the individual reader and for society’s
brainscape. But sites are kept at trivial cost, so why is the leaflet for a price needed at all? Well, some
people have a bad feeling of being watched by invisible electronic big brothers when they download
and some, both among the same and other, people do feel like rewarding/helping the writers and the
distributors for their effort; also like rewarding/helping the editors too, if any of them show up to work
under these rules. These rules are not anything new, they’re the rules by which sidewalk performers
(musicians, magicians, acrobats, actors, ....) pass around the hat: all bystanders watch the show, some
pay; more than the ones who pay are affected by it (just like fewer than the people who do pay an
expensive theater’s ticket are affected by a play). So no complaint from anybody. Well, on sidewalk
one pays according to how much he can afford and how much he liked what he watched, not in
advance. But a comics is so cheap that one just has to say, in retrospect, that if he liked it very much he
just buys more than one and gives the rest as gifts to friends (of course he can also give copies he
himself makes of the CD he bought or he was given by somebody else for free). The plan just
proposed, which if shared by many authors is of course a plan for “publisher suicide for the sake of
free, or at least less expensive, and higher quality education for wide audiences”, goes hand in hand
with a proposal in the direction of making cheap book-shape laptops without a keyboard, with only
page-change button, as easily useable as a book one leafs sitting in an armchair, i.e. laptops that are
friendly to e.g. people of the non computer-friendly generation (and also are friendly to their pocket.
Maybe “old timers” do not want to also buy technology they’re not going to need if they only want to
use a PC for reading CD’s. Without reference to keyboard & modem wouldn’t such reading be
cheaper?) Also, one doesn’t need to be an old timer to prefer to use less paper and to want to be more
educated, less expensively, and by less profit-oriented authors and publishers. Also, rewritable CD’s,
for books and newspapers, are more easily recycled than paper. Overall, this is not a proposal for
suicide to publishers, just a proposal for suicide of many functions of them. They can very well be
reborn in new form and stay alive, we repeat. So the reading gadget proposal is a proposal to all
editors and concerning all books. Technical upshot: A reading gadget can help towards the return of the
idyllic days before “the end of the intellectuals” (almost) as much as the contents of the books to be
cheaply read through it.
Acknowledgements:
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2011 PS1: Both the similarities and differences of the above functions with the ones performable by “Kindle” are
obvious. Same goes about iPad. Also we hear DVD-readers’ prices have gone down to below one tenth of laptops’.
Also with a little help from one’s friends who have a PC and an internet connection one can have pdf-s
downloaded to, finally, a DVD readable on TV. Last but not least: We thank our friend Hernan of p.15 for not
only telling us about Kindle but also gifting us one!!! .

Final Upshot: The above technicalities are now obsolete by way of being long known, so let’s just concentrate
on 1.finding what of substance does exist and must be propagated, not on how to propagate it 2. what is
missing and we must find if we can, or propagate if we can locate someone who finds something substantial.

But let’s also give a brief and simple recapitulation of “genteel poverty” ,“beggar’s fee” etc to take the chance
to add what qualification might be needed with the crisis that did not exist in the above 2007 date:

...Asite or blog can be free-of-charge as far as downloading is concerned but accept donations to help the blogger
subsist (in genteel poverty) or at least have some free time to find things he considers substantial to the reader.
The reader can think after some time if whatever points remain with him/her and still offer him/her something
were due to the sources of the blog e.g. Theodorakis or Chomsky or ...and, after looking them up, he/she may
send them, or their editors, or their orchestras etc a buck or euro or more. If they think they owe something to
their expositor too, and if they also think that expositors should be entitled to such privileges , then they can send
him what they feel pleasure to send (never so much that pleasure stops being pleasurable!). And in a time of crisis,
if one thinks that the blogger just has the luxury to be spared difficulties on others’ expenses like a parasite , then
he/she should just not send the blogger anything at all even if he/she has some spare change....
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John Alevizos Z-Space Summer 2008
One effort to answer
some of the questions of (Western only?) common sense
to the “Reimagining society project” that is hosted by Zcommunications

“No new revolutionary movement has any chance of success, and deserves none, unless it can develop an
understanding of contemporary society and a vision of a future social order that is persuasive to a large majority of
the population1 ... Goals and organizational forms of any serious revolutionary left political project must take
shape through active participation in popular struggle and social reconstruction. A genuine radical culture can be
created only through the spiritual transformation of great masses of people, the essential feature of any social
revolution that is to extend the possibilities of human creativity and freedom?... A.. practical proposal is to help to
change the culture of the domestic society enough so that what should be now done could at least be made a
subject of discussion®”  Noam Chomsky

“Certainly, worship of the past “...we would like to keep an open mind...
is not recovery of history but negation of history; —~by an open mind | do not mean an empty mind—
real history is not recovered I mean that perhaps if we consider alternative theories
unless it enters a new life which do not seen a priori justified and we calculate
in a new mould” ...we might discover that’s the way it really is”
Lewis Mumford* Richard Feynman5

In many senses that are obvious, and many senses that will be commented in the sequel, the
project of Re-imagining society has a potential role that could have major consequences in a
way that begins to become possible and has never been possible so far; and it lacks some
elements in ways that are so conspicuous, and so possible to fill in, that it tempts one to even
phrase this as “part of the project’s strength lies in the honesty and naiveté of both what is in
it and what’s missing”

Let’s start from questions that are very familiar, to at least people frequenting places like
ZNet, sketch the familiar answers and proceed to the ones that are more central both to these
people and to many outsiders: What’s the meaning of Re- in the project’s Re-imagining?
That the project is about imagining a different society right from the start? Or that we (and
who’s “we”?) have already imagined it in the past? Or both? And how about *“-imagining”?
To this last one, ZNet frequenters might bring to mind, as answers, things like Buber’s
expression “imagining the real”, or the title of Spannos’ book “Real Utopia”, or Oscar
Wylde’s line “A map of the world without Utopia on it, doesn’t deserve a second glance”, a
line liked by Mumford who considered that the greatest examples of progress in human
history were based on visions of alternative worlds that were worked out to find which
deserved to be examples to move towards and which away from (and who also happened to,
thus, see 1492 and 1917 as very similar both in the way they both made come true the old
dream of trying to implement visions for society worked out by deep thinkers, and in the
way they both unleashed an orgy of violence®, on the indigenous populations that made their
new, and so resourceful, Eden less uninhabited, and on their dissidents, respectively). And
why does Chomsky contribute to the project a 1970 article of his titled “Notes on
Anarchism”? To give us academic background, be it for the not just academic reason of not
losing time rediscovering the wheel? Or for reasons related to side effects related to violence
just mentioned? Or for reasons like in Mumford’s excerpt among the mottos? Or to first give
us background on what worked and what failed in all efforts, in the history so far, to displace,
replace or circumvent the state and its side effects without also regenerating those side effects
anew , and to and then give us food for thought to all think together whether they also applied
to the proposals of the present project (e.g. Albert’s well known proposal (i.e. Parecon) to
which we’re coming in a moment) or this time some new elements gave new hopes , or some
new elements also gave new impasses? We’ll see parts of it functioning as answers, like also
the parts of his 1969 book selected by Paul Street in his article for the Re-imagining project’
but now let’s just include Chomsky’s own ending paragraph: “It is not very difficult to
rephrase these remarks so that they become appropriate to the imperial systems of 1970. The
problem of "freeing man from the curse of economic exploitation and political and social
enslavement” remains the problem of our time. As long as this is so, the doctrines and the
revolutionary practice of libertarian socialism will serve as an inspiration and guide.”
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To conclude the issue of Re- in the project’s Reimagining , in Chomsky’s “rephrasing”, in
Paul Street’s “Recovering” (in the title of his article mentioned, see again note 7) let’s just
read again the two mottos right after Chomsky’s to see the way someone versed in history as
deeply as Mumford is turned to the present, and the way someone who is an innovator turned
to new alternatives as much as Feynman sees what a mind non-empty of experience is.

And to connect to the more central and more commonsense questions let’s ask the question
some pieces of which are frequently asked first in the comments by readers of the
presentations of the alternative of participatory economics by Albert: “Suppose Parecon’s
answer can take excellent care, and for quite along time, of all the problems that all other
economics systems so far have had so much trouble solving. This still answers only half of
the real concern. The other half is: How will it enter legislation? How will big owners give up
so much property and how will state’s institutions give up so much power? Just by imagining
what a good future Parecon will provide for all? Or by, hopefully, becoming jealous of the,
thus, contagious, happiness through non-greedy prosperity of small firms around that might
have started its application?”

So let’s move to the next question, that is equally central, naive and commonsensical, but is
more frequently asked because it does not presuppose one’s having already heard of a
proposal such as Parecon or any other; and thus a question more frequently snubbed or
ridiculed by analysts and activists who are fed up with the unreality of both parts of the
expression “representative democracy”. Here’s one way to phrase it: “We live in a world of
global ecological problems, multinational entities doing the decision making, and
mechanisms where, even for local problems and decisions, institutions and parameters of
grand or even global scales are appealed to, both for actual reasons and for reasons of
concealment. Politicians are not more equipped to face such challenges than their voters and
public dialog, or dialog within parliaments as reported by media, is hardly illuminating or
conducive to progress. Appointed panels of experts enjoy only a tiny fraction of trust and so
the question arises: Why isn’t part of the broad, or even nationwide, briefing that the state and
the media consider themselves obliged to offer to the public, some periodic presentation of
the questions several panels would have for some politicians and for their expert aides, and
out of which the public would choose some panels to represent them? (e.g. maybe the public
would like to see the answers of Bush and Cheney or of Obama, and of their panels of
specialists, to some questions proposed for asking by Monbiot, Stiglitz. Akerlof and
Chomsky™)...Of course to this , too, applies the objection ““And how would one pass
legislation to make such public dialog mandatory to politicians and media?”’, but let’s first
complete the question:...Presumably, these dialogs, if continued for some time, giving the
public more background and training in thinking about issues that are relevant , or even
urgent, would also make the voters more ready to recognize for their worth candidates
proposing completely different ways to deal with crises and impasses; and would make
people with such proposals more probable to think about proposing them for more immediate
implementation and not for something more eventual for whenever may, just may, be a
correct time. The final question: Why is this “parliamentary” road to be snubbed (e.g. as
revisionist), not tried, doomed from the outset, skipped in favor of more drastic measures
towards which we must not lose time in unnecessary experiments etc etc?”. The usual and
main, among rational, answers to it is that probably numbers don’t come out right. The
number of people educated in this or other similar ways would remain subcritical for what
would be needed for any change. After all, interactiveness between education and action may
have worked in ancient Athens, where people were given, for free, top courses in both
political criticism and self-knowledge in the form of comedies and satires, and high drama
about man’s “beckoning potential selves whose imitation in moments of crisis would help
him overpass the mediocrity of the safe and the habitual” (Mumford’s phrase for the function
of the tragedies’ contribution to the self-knowledge of the citizens of Athens) but very crucial
differences ruin any hopeful analogy: Besides the way in which size allowed immediate,
rather than representative, democracy (a difference which, OK, there are people who do not
consider prohibitive but try to work out ways for how the advent of the internet can undo)
there is the following crucial difference spelled out in the by K. Papaioannou in France in the
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’50s ®: the weapons that the state would use in a war, if we except besieging machines, were
just the sum total of the weapons the citizens kept at home (so there was no room for
politicians’ jokes like “let people demonstrate as much as they want, as long as they’re paying
their taxes”. Of course we’re not saying that if all citizens kept a rifle at home, democracy
would become better! For one thing the state now can counter any group of them with
weapons infinitely more powerful than the sum total of their rifles; for another, as realized
already by Hegel who also wrote it, if not earlier, and as propagated by the film “The last
samurai” featuring Tom Cruise, the advent of gunpowder equated thugs and bravehearts,
since any of the former could kill any of the latter from a distance, so a democracy of one rifle
per household would not exactly implement some noble analog of the interactive role of
theatrocentric political education, but just Mad Max values or Columbine massacre barbarity).

To start moving to some answers, a more recent example would be very illuminating:
Starting from some initial analysis and vision by Kropotkin, and to avoid some impasses in
urban planning predicted by Geddes, Howard, in the beginnings of the 20" century worked
out a plan for what was later called “greenbelt towns” (of around 30,000 people) and for the
organization of small (one-digit) numbers of them into confederations. Some of those town
were indeed started in England, and later elsewhere too, with very good consequences for the
life and happiness of the people who lived in them. Their construction in US met very
vehement opposition from the automobile industry, since one of their features (and raisons
d’etre) was to cover almost all transportation needs through rapid and dense public
transportation systems (Actually, some days ago, this July, the newspapers wrote about a
proposal to build some more towns like that in England, in connection to the energy crisis®)
Mumford, liking the idea a lot, and wanting to help it in his way, wrote, in the 60s, a book of
more than 600 pages, “The City in History”, placing the project in the broader or, more
exactly, immense (but not labyrinthine) context of the history of towns since the times of the
agricultural revolution and of the neolithic villages to the creation of the first huge Babylons
and then Greek poleis, to the cities of the Roman and Medieval times, ...to the cities after the
industrial revolution, and to the present L.A.s, New Yorks, and the conurbations; also in the
context of the civilizations and cultures that lived in those towns and in the pathogenies and
saving graces that have survived to our days and play a role in our current life and in
determining our future; also in the context of his own overflowing spirituality, probably not
unrelated to his quite rationally argued preference for realistic models inspired from biology,
rather than for crude pseodoanalogs from physics in things like analyses of economics and
city planning; and all that done in a language and format accessible to the layman, not
needing any prerequisite whatsoever, but constituting itself an educational experience
equivalent to many university courses, and providing the general reader with a background
helping him to many other things that would otherwise need prerequisites in order to be read.
As one might guess the point of mentioning this well known story in the present context too is
to just say “imagine what boost in both thinking/clarity/inspiration/ideas and
enthusiasm/morale it would be if Mumford lived and placed the project of “Reimagining
society” in a wider context too, maybe himself feeling this was an even better suited plan to
express all his vision. So? Should we say “Unfortunately he died in 1990 (not prematurely!
He died at 95). No!!! This would both contradict his line we saw in the motto and a couple
more of, quite easy to think and agree, truths that make us just say “Fortunately, no such
remake is necessary”. Here’s why: 1. The context he placed that effort in is still functional®,
2. He wrote that more or less we’ve come to the end of the days where just one person, no
matter how much of a homo universalis he might be, could analyze with all the parameters
and from all the angles necessary the issues that are relevant in the current society; in his
opinion, only a collective author could do that after some point. To the extent that the role of
this collective author cannot be played by the collectivity automatically constituted by the
collective project “Reimagining society” and by the plans for comments, discussions, future
publications etc that are announced on its front page, maybe some more personalized
coordinating entity should play a role, but until some person doing that shows how even
better this could be done through his efforts, we consider that mere excerptions from
Mumford’s books are quite capable of functioning that way™.
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So let’s see where we stand now: 1. We said enough to see what possibly effective thing, in
a nutshell, could mean the phrase of , among many others Mumford too, “right now humanity
finds itself in a race between universal education and universal destruction” 2.We have
addressed people who do not snub the insistence to first at least try parliamentary roads to
change, and only if they repeatedly fail, either give up or turn to more drastic measures ,
depending on their psychological constitution or the data of the time they will decide such
things. 3.We have seen as a worthwhile analog of the ancient interactiveness between
education and social intervention, or at least as a worthwhile trial for such analog, the way
broad education for broad parts of the population would intervene through people
recognizing among candidates some new , knowledgeable and trustworthy persons, running
for positions of decision makers, and through such persons judging they do stand a chance if
they ran for them (the case where this could lead to just “OK, the party’s over” effect, or the
effect “OK, free speech allowed only as long as it doesn’t change a thing”, being taken care ,
through so-to-speak the familiar joke “How would Obama make himself immune to the
danger of being killed in case he tried some real change? He should have proposed Chomsky
as vice president. Who would kill Obama to let decision making to Chomsky? And who could
kill both of them in quick succession without risking make rise the question and the dilemma
(and in a, possibly not subcritical anymore, number of people) of whether measures more
drastic than parliamentary roads to change should be tried?. In idioms less comix-like and
more ZNet-like this is the familiar line said by William Blum “If | were a US president and
wanted to end terrorism in three days | would ask pardon of all nations US harmed on day 1,
say Israel is not a state of US on day 2, stop arms production and with money saved pay
reparations and compensations on day 3, and get assassinated on day 4”. OK, this was
quoting briefly and by memory, for the exact wording, and the reference see note 12)

4. In upshot we have outlined the pacifist anarchist’s position “The analog of the weapons
that ancient Athenians kept at home is the education that all can be given, for free, at home
by top thinkers and top artists caring to help people dedicate their best self to saving their
home planet and helping their fellow humans® like in other times the best hearts and minds of
each generation dedicated their best self to their home country and to their fellow citizens, or
to efforts helping people broadly (like Pasteur’s or Fleming’s), or used, for any possible such
effect on social purposes, the name they had acquired through art or through purist’s research
(e.g. Beethoven , or Einstein before ending up having his name entrapped in the effort to
generate public consent for the bomb. We’ll make a brief return to this)

At the beginning we hinted at some possibility that our age is ideal for such notions
whereas no other age was. As one may have guessed this has the following two components
(at least two): 1. Irag on the one hand and the economic crisis on the other, even as recounted
in regular mainstream media, have rendered unnecessary long academic preambles, rigorous
proofs, brainstorms with background etc, to convince anybody that it is not ideological or
psychological (even idiosyncratic and eccentric) predilections, or any other sources of biased
opinions, that lead one to the suspicion that something is fishy with capitalism or the
multinationals or the proposed and recycled decision makers, that it is not probable that all
these factors are fine and yet the disasters happen just like bad weather (of good old times too.
Before the climate change). 2. Our age has (relatively) affordable computers, internet and
google (when Mumford was outlining their role in the hope he placed on universal education,
he still had to be a little JulesVerne-like about it but now it’s known to small kids); our age
also has ZNet (irrespective of what hopes one places or does not place on Parecon, or of how
the “Reimagining..”project will end up, who doesn’t know how grateful we all should be to
Albert and coworkers for even just ZNet?) ZNet, and antiwar.com and truthout.org and ...
and... have also contributed to the following concept’s being taken for granted as it should:
there are education and information centers that give their services, for free, to all and
whoever has the understanding, the pleasure and the means donates to keep them in existence
(as much as one’s means do not start conflicting with his pleasure. Just like one rewards
musicians and minstrels on sidewalks and in subways); maybe | haven’t looked in it hard
enough to know if the following impression is true, but | feel that the well known point made,
20 years ago, about the eclipse of “public intellectuals” by Russell Jacoby in his “The Last
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Intellectuals” must be also complemented by stating that the reason why that eclipse was not,
finally, even darker was the advent of the ZNet-like mechanisms (we mention Jacoby’s point
briefly in note 14 for someone who happens not to have heard it); finally our age starts to
develop reading gadgets, that can be made even more affordable, and at the same time
friendly to old timers who want to just read, with no keyboard or internet services, by just
sticking a CD in a book-like object they can open on their thigh while sitting, something that
(apart from the well known ecological advantages and disadvantages discussed in the press
about it and apart from the possibly deleterious effects all electronic journalism can have on
the seriousness of the information offered, as is currently so intensely discussed) can make
education very cheap, since even things with prohibitive cost (e.g. with many colored photos)
can , with no restriction, be given out , and reproduced, practically as cheaply as buying a
void CD, placing a “public intellectual” and broad classes of persons seeking broad education
into a new, and almost unmediated by usual market mechanisms, and also personal, relation
of voluntary support/donation and voluntary service/gift (for dangers to quality see note 15)
We haven’t yet discussed the effect of format on making education more widely accessible;
maybe it’s obvious, or expected, or indifferent, that the present author would opt for theatrical
formats, not excluding the possibility others can prove that other formats are better, and of course,
never excluding points made in formats not widely reader-friendly, yet more substantial than the
points affordable by people who can afford idioms more widely accessible. The obvious way to
harmonize the abilities inherent or cultivated in people from different walks of life is obviously of
the form, e.g., “the one has the 1Q and background to spell out a mechanism and its implications
but can’t afford an idiom to say it to all but only to readers of rigorous essays, the other has the
IQ and background to just afford to understand such points and gauge their importance when he
sees the points ready made but can put them in idioms and formats closer to simpler minds, like
himself. So they just collaborate, by one , or both, reading the other. (Obviously it’s the artist who
sure mustn’t skip the contribution of the thinkers. The converse doesn’t need anything to be
mandatory about it!) Before we give an example of how an e.g. Mumfordian point sounds on
stage (through the playwright having reached a similar point (but through readings quite different
from Mumford!)) let’s complete the discussion on the role of education through including some
more thoughts made by Chomsky, on the one hand in the article “Notes on Anarchism” again and
on the other hand in a 2007 interview to Schivone. We re-include his thoughts we saw in the
motto to see once more the words “majority” and “spirituality”:
“No new revolutionary movement has any chance of success, and deserves none, unless it can develop
an understanding of contemporary society and a vision of a future social order that is persuasive to a
large majority of the population ... Goals and organizational forms of any serious revolutionary left
political project must take shape through active participation in popular struggle and social
reconstruction. A genuine radical culture can be created only through the spiritual transformation of
great masses of people, the essential feature of any social revolution that is to extend the possibilities of
human creativity and freedom...Given the highly conservative cast of our highly ideological society, it
is not too surprising that the United States has been relatively untouched by these developments. But
that too may change. The erosion of cold-war mythology at least makes it possible to raise these
questions in fairly broad circles. If the present wave of repression can be beaten back, if the left can
overcome its more suicidal tendencies and build upon what has been accomplished in the past decade,
then the problem of how to organize industrial society on truly democratic lines, with democratic
control in the workplace and in the community, should become a dominant intellectual issue for those
who are alive to the problems of contemporary society, and, as a mass movement for libertarian
socialism develops, speculation should proceed to action...A practical proposal is to help to change the
culture of the domestic society enough so that what should be now done could at least be made a
subject of discussion...There are really some moral truisms. One of them is that opportunity confers
responsibility. If you have very limited opportunities, then you have limited responsibility for what you
do. If you have substantial opportunity you have greater responsibility for what you do. | mean, that’s
kind of elementary, | don’t know how it can be discussed. And the people who we call “intellectuals’
are just those who happen to have substantial opportunity. They have privilege, they have resources,
they have training. In our society, they have a high degree of freedom—not a hundred percent, but
quite a lot—and that gives them a range of choices that they can pursue with a fair degree of freedom,
and that hence simply confers responsibility for the predictable consequences of the choices they

make..” (For the last passage google “ZNet, Chomsky, Schivone,War and responsibility, August 16 2007 . Also
discussed there, is whether the Nuremberg judges applied, for crimes of war, double standards like today’s)
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So now let’s outline an example of theatrical intervention or at least concurrence and/or
parallelism to the course of events: one might bring to mind, parallel to both Bush-Cheney
terms and to Obama’s, Max Frisch’s “Biderman and the arsonists” of the 60s where
someone gets burned, even helping the arsonists to get the materials with which they set his
house on fire, because he e.g. thinks they can’t possibly be the arsonists mentioned in the
evening news because in that case they would not let themselves be so obvious to him. Or one
might bring to mind Zinn’s “Marx in Soho” (which, by the way, right before | started the
present page, a youth I met mentioned to me as a terrific example of how many groups of
300 at a time, in many towns in succession as a theater was traveling, had the feeling, among
other feelings too of course, that they had read scores of interesting books which, otherwise,
they would never have the chance, or even desire, to sit down and read). But we said that we
wanted to show something that in a sense shows on stage something overlapping some ideas
of Mumford’s: Mumford considered that it was Hitler who had won the 2™ World War
because who wins is not who survives physically at the end but he whose ideas and methods
are finally adopted by, or imposed on, society. And since the atom bomb was used, and on
civilians, and since some of Hitler’s experts were given the choice to skip Nuremberg if they
agreed to work for US intelligence and pass on to them some methods, therefore Hitler won.
Mumford had also made the conjecture, which seems to be verified by news in the last 3-4
years, that the way the Russians had made an atom bomb in zero time after the war, was that
Americans knew of only the Heisenberg group of atomic scientists, but maybe other
scientists, possibly notified by them before they were put under surveillance, rushed to Russia
to help make the bomb and end up with an equilibrium of terror at least, rather than with the
one side’s unreinable rule. (Those other physicists knew of the progress , and the progress
was more that the one reported to Hitler because Heisenberg’s group did not want to help him
win. And they didn’t want, either, the other side’s scientists to give the bomb to any military
whatsoever. But after they saw that they did give it, and that the US military did use it, and
on civilians, they, or some of them, switched to the alternative plan just mentioned). Let’s
outline the well-known play “Copenhagen” that its first time around, in London, happened to
be concurrent with NATO’s “humanitarian bombings” in Yugoslavia in 1999 (for which
Chomsky was writing at the time that they were the equivalent of the Mafioso of the
neighborhood going around and breaking a couple of the arms he was twisting to give the
message he was not joking when pushing, but at a scale describable as “the new state of
things is that around the globe, above a height, an umbrella of arms has been installed and
US is like a Jahve not always just, not even sane, and very often angry...” (quoted by
memory, not verbatim, and lacking the precise reference in a newspaper)) .1t’s not without
importance to note that Michael Frayn, the playwright, is the same playwright who had
written, more than 30 years ago, the famous hilarious comedy “Noises off ”. In our summary
we won’t be going back and forth between the characters, but one character will say, in one
breath, all that she (and her husband) said in the play and then another character will say, in
one breath, all that he answered her in the play (the characters are Bohr’s wife, Bohr, and
Bohr’s ex student Heisenberg). Their discussion takes place in the heaven, in afterlife:

“When | realized you came to Nazi occupied Denmark to fish your ex teacher’s advice with Nazi escort
I got so mad and even spooky that I stopped believing in human nature. You had father-to-son relation
with your teacher , you wrote history together doing top rate work in physics, you enjoyed music
together, you were playing with our baby son on your knees , you knew how grieved your teacher was
because we had lost that son to an accident in which he drowned in front of his father’s eyes , yet you
did come to fish advice for Hitler’s bomb..”

“My hope was that instead you would have said to my teacher “A person who played with the son he
knows we lost , a person that did top rate work with you and had a father-to-son relation with you can’t
possibly have come to fish advice from you to help the Nazis who occupy our country. If these things
were true | would stop believing in human nature. Something else must be going on” and then my
teacher would have said “The question he asked me is an undergraduate’s question. He would have
solved that with closed eyes when he was in high school , at twenty he was doing Nobel prize level
work. Either his mind gets blocked when he works for Hitler or something else is the case as you too
say. So he must be giving a message which he phrases like a physics question to confuse the Nazi
escort, he says that he plays cretin as head of the atom bomb project, so he is sabotaging it, so we must

39



escape to Los Alamos but not to help them to hand over the bomb to the US generals before he hands
his bomb to Hitler’s generals but in order to tell them there is no race with Hitler, and that this weapon
should never be constructed”. Yet neither of you got the message. You escaped under spy-film
conditions to US and helped make the bomb there. The American atom bomb was not sabotaged like
the German one was, by me who had not resigned because the next head of the project might be
someone who would not want to sabotage it. And not only was the American bomb constructed but
also used against human targets and not on a desert little island as a display of force and proof that the
bomb did exist as physicists had proposed to Roosevelt in order to start the project using Einstein as
their most authoritative and thus most convincing representative in that famous letter he wrote to
Roosevelt from Princeton. And not only was it used against human targets but these targets were
civilians; and were bombed after Japan’s surrender. As also civilians were the more than one hundred
thousand people Churchill had bombed in Germany after Germany’s surrender. Yet it was me who
later was considered a criminal , for collaborating with Hitler, and not with my overseas colleagues.
And OK, | would not so much miss their handshake in physics conferences, nor would I so much miss
the appreciation by my compatriots of my caliber as a physicist for not having the German bomb in
time, but if a German asks me “well, for you, a German, Germany was not only Hitler as it wasn’t for
so many of us, either. Germany was also our childhood friends and also it was the German
civilization”, like I and Planck had said to ourselves and we didn’t leave like Austrian and Jewish
physicists correctly did, and we stayed to help Germany as we should , well if a German asks me that
then | sometimes do get a hind dilemma which | then knew | shouldn’t have. The worst thing is that
there are other physicists that still do not, or do not yet, have the opposite dilemma and this is very
bad for the future of mankind..”

After that discussion the world is not saved from further nuclear worries, of course, but at least Bohr’s
wife believes again in human nature; but only when they’re in heaven, on earth these explanations were
never given, Frayn came too late, for them as persons, but hopefully early enough, or in the nick of
time, for the application of their points to their and our collective concerns.

The reason for including the above was twofold , or rather threefold if we include its
utmost inherent importance and interest. To show what it means to theatrize a point in order
to circulate it much more widely. And to show, on the act rather than through explanation of
how it comes about, why it does make sense to circulate dialogs that were never made. Now
let’s go back to our initial and immediate concern for the sake of which the above train of
thoughts and examples was given:

Of course, no Bush or Cheney or Obama or expert of their panels and think tanks will ever
show up and have nationwide live talk with in front of Larry King with Monbiot, Stiglitz,
Akerlof and Chomsky. This would be educational but the way to educate through making it to
the news (and only through having the time to drop a couple of lines at most) is to first Kill
some John Lennon (as the guy who said he killed him to impress a girl not paying attention to
him and to whom he had said she would see him on TV) or to become a bin Laden or, if
you’re (in comparison) a pacifist, of the Putin variety, bomb the country of an idiot like
Saakashvili who attacks a neighbor believing US would follow his decisions. Persons that are
not decision makers cannot make it to the news to put public dialogs on that screen, they can
only put their public dialogs on theatrical stages and screens. But: would it not be very
educational if one circulated dialogs he imagined between Monbiot/Stiglitz/Akerlof/Chomsky
and the politicians+their thinktanks? The arguments on the one side of the table do not even
have to be imagined, they can very well be factual, borrowed from their articles on ZNet or
elsewhere. But doesn’t it half the relevance and the liveness of the presentation compared to
the one that would happen if one side was factual and the other virtual? Of course, but it also
doubles it compared to the one that happened just above where both sides, Bohr’s wife and
Heisenberg were virtual (and in afterlife). And since that one, some readers agreed, was
educational and valuable, why not a try an example of the half virtual half factual variety too?
A last misgiving: Wouldn’t the absent have the right to protest that they were misrepresented?
Answer: They can always show up and represent themselves where they think that their
screen representatives’ performance was poorer than their own performance in real life, and
they can always improve their own performance in real life where they think was poorer than
their screen representatives’ performance. Thus?: We borrowed, as title and 1% page, the
famous expression and photo “Mount Bushmore” from American analysts/cartoonists® and
wrote for the web'" a “farcitragedy in soap opera format”.To go straight to a summary see note 18
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Notes:
1. Borrowed from Paul Street’s ZNet article “Re-Imagining and Recovering Revolutionary Socialism” of July 13,
2009 written for “Re-imagining society” that borrowed it from Chomsky’s "Some Tasks for Responsible People™
(August 1969), for more details see Street’s article.
2. Same as 1 just above.
3. ZNet, Noam. Chomsky to Albert, December 27 2006
4. Either in “The City in History”, or in “The Myth of the Machine” or in “Values for Survival” or in “The
Transformation of Man” (I haven’t read anything else by Mumford. But my search machine can’t locate which of
the four excerpt archives contains it since it is not verbatim but just entered by memory”
5. In “Feynman’s Lectures on Gravitation”
6. The deeper reason for that he diagnosed to lie in the “heavy baggage” they both carried from their past and
consisting in the total lack of historical and psychological self-understanding of their societies.
7. We mean the first two quotes in the opening motto here, which as we said in notes 1,2 are borrowed from
Street’s recent ZNet article “Re-Imagining and Recovering Revolutionary Socialism” (July 13, 2009)
8. Papaioannou says he borrows that insight from Plato with one change: Plato spelled out the role of theater to
accuse Athens (and say it was ruled by “theatrocracy”). Papaioannou borrows the insight but to praise Athens for
that. The book in which he wrote these things was “Mass and history” ,published posthumously in Greek (in
2003), but many of its points had been included in other books of his written in French (his point about
“theatrocracy” | have seen only in “Mass and history” but 1’ve not read all of his other books)
9. We have not yet checked the extent to which this overlaps or continues the initial proposal.
10. Quite literally so: by just removing things that concern the issue of its title about cities so specifically that
nothing is drawn for other issues too, one finds again a ready made context for many similar projects. (There are
such things, very specific on cities, in “The City in History” since it was written to help urban planning too !!).
11. I would be happy to send anybody an excerption of this kind suited to his needs if he asks me for one and tells
me where his Mumford related interests lie, e.g. through the comment section of the site of note 17 below.

12. “If | were the president, | could stop terrorist attacks against the United States in a few days. Permanently. |
would first apologize -- very publicly and very sincerely -- to all the widows and orphans, the tortured and
impoverished, and all the many millions of other victims of American imperialism. Then | would announce that
America's global interventions have come to an end and inform Israel that it is no longer the 51st state of the union
but -- believe it or not -- a foreign country. | would then reduce the military budget by at least 90% and use the
savings to pay reparations to our victims and repair the damage from our bombings. There would be enough
money. Do you know what one year's military budget is equal to? One year. It's equal to more than $20,000 per
hour for every hour since Jesus Christ was born. That's what I'd do on my first three days in the White House. On
the fourth day, I'd be assassinated”. Borrowed from: American Empire For Dummies. A talk given in Boulder
Colorado by William Blum, October 21, 2002 ZNet

13. For Chomsky’s own description of what’s driving him personally see his interview to Navarro, | think one
year ago...yes: it was ZNet, July 25 2008 (today is July 22)

14. Jacoby had written that the reason why no next generation of Mumford-like intellectuals is going to show up is
that with the changes of rewards-to-living-cost-ratio that make it impossible to live on translating and writing
articles and books, intellectuals would have to apply for academic positions, thus write for peers rather than in
non-technical jargon comprehensible to the wider public (since tenure is based on technical publication list and
since additional, “not equally rigorous” contributions are of dubious importance) thus stop influencing people, thus
not be taken into consideration by decision makers, thus not have consequences on any policy...(Thus only
Chomsky-like or Herman-like or Monbiot-like or Blum-like individuals etc who could, concurrently, do two
things well, academia+writing could survive as potential influencers yet ,at so reduced numbers that influence
becomes an oxymoron or, as Chomsky puts it (quote by memory, not verbatim) “Not to have illusions, we are
allowed to exist exactly because we only have subcritical influence and thus serve the impression that free speech
exists. That we continue is a result of thinking out if we offer more by talking than by not talking...” (Also |
haven’t checked if all the above names are in academia too. But the point is clear). Let’s also briefly comment a
familiar and somewhat neurotic and funny rationalization often made, more through stance that through words,
by academics when judged for their positions on an issue or, more often, their lack of positions on an issue: “I
don’t feel I have to answer to people of less important academic achievement than me. Their arguments don’t
count to me and my equals, let an equal of mine repeat them to me and | will answer”. Well, if they are not the
kind of persons who could do well two things (one of which , being a citizen too, would become mandatory in
other societies through contempt upon its absence) then their achievement is based on being moronized in their
other function, and if their adversary was an equal he too would have been moronized and would have nothing to
oppose to them. To Chomskies who are their “equals” their stance is as infantile as follows: “Why is he entitled to
express opinions on such things? Is he an expert? He’s a linguist! Has he a degree in Political Science?”)

15. The argument that everybody becomes an author if he states so, if cheap ways to spread books are devised, is
not so waterproof: Does one really need an editor’s hesitations in front of futile investment expense to have
quality control by book reviewers trustable by readers? For interest groups like authors-readers-bookreviewers
sharing a common ideal, e.g. change (especially if the change includes free market mechanisms) why can’t
responsible book-reviewing happen at prices reduced through electronic mechanisms like the book prices?

16. Clicking at the bottom of the photo seen through note 18 leads to its sources.

17. www.johnalevizos.net that started Jan.2008. Don’t mind the too name-like site-title. It mostly excerpts others.
18. Google with: Mount Bushmore. “Tho' obscur'd, this is the form of the Angelic Land”. William Blake
(““America™). “...It was in the theater that (The summary of the whole, lo-0-ong soap serial, is only 3 pages, font size 10)
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PS: Added remarks: 1. In the list of expressions involving imagination, in the second paragraph of
page 1, the book title “The imaginary institution of society” is absent because the parts of that book’s
content for which it is usually cited are mostly the ones that do not make it irreplaceable but can be
found in many other treatises and books. 2. To the last page’s last paragraph we add that another
legitimate way to educate through the news is to throw a couple of shoes to a US president, the most
pacifist approach when compared to the rest of the approaches cited there, but among the effects Al
Zaidi’s such move, some moths ago, had on the collective conscious the most practical was just to
make some American journalists propose to American citizens to send by registered mail a shoe to the
White House and imagine the effect in case a huge hill formed, not something more effective.

3. Additions to the “Mount Bushmore” summary (added in other sites of mine that were made after the
Bush-Obama change) will be added to the comment section of the site of note 17.

And anyway, in the present book we will include, in the next chapter, the theatrical efforts alluded to above. So the
interested reader doesn’t have to look them up on his own; but we preferred to present the above in the exact way
we had posted it on Z-Space.

A natural question forming in the mind of the reader before he reads further on is what “critics of
other countries like the above™ think and do about their own country, especially if it’s Greece, and,
even more especially, if it’s after it entered the eye of the cyclone of international criticism. We’ll do,
return to that in the chapters that follow, and quite amply too. Here let’s close the present chapter
showing a sample of what is written on local concerns by the thinker who wrote the book on global
concerns that we saw book reviewed on the first page of the present, first, chapter of the present book.
So we include excerpts from the first few chapters of his book “The decline of the house of the
Vasiliadises™ (just an indicative name and class, no connotation of e.g. something royal etc...)
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HIITQXH TOY OIKOY TQN BAZIAEIAAH

Zv enoyrn pag dev vrdpyxet Timota To Tpayko eite omv EANdda eite otov mAavrty oAoxAnpo.
Kaveig dev ppeitat peydleg kat téheleg mpdelg aA\d paA\ov e@rjpepeg Kat avontes. Aviidpovpe oav
nawowa oiyeg oxkomod. O Aplototéhng Ba  pag mapatnpobdoe pe BPOG aropiag, pnv HIoP®VIAS vd
KataldPel Iog evvoobpe TNV HIpdAdn avtr] kabaoTr KAt av eiplaote Kavol va Opdrtovje 1 anid va
Koovdape Ta péAn pag oav veopooraotd. O avip®IIog mg Pnyaviopos, Mg avpo KouTl etvat ma ed®, av
Katl OOl IIOTELOVHE HMG TO KOOTL £xel ovveidnorn aAld Oev Sepovpe Tt akpipag etvat. [TiBavov eivat
XNHIKEG avTIOPAOELS, VEDPMVES, KAl Olyovupd AIOTEAeOHd TG PLOLKT|G eSeAEnG, Kat iomg OAa avtd padi
alMa T akpipag eivat n ooveidnon pag Owagedyel. Kat aotodv tov eidoog 1 ayvowa Papaivet
[IEPLO0OTEPO OO0 1] EMLOTHHN PPIOKEL ATIAVTIHOELG O TO0EG ANNOL 100DG EPDTIOELS.

Ot atopkég (oég tov aviponemv nrav kKat navia eivat advppa puag toxaotntag, g apyikg
aotrg oovOnkng 1 onola KPLAPXOVOE XWPIG AVTIIANO IAV® 0 OAOLG KAt 0e OAd. AKONI KAl Ot VOpOl
TG PLOLKI|G TOX LA SIAPOPPOONKAV MG EXOVV PETA TO peydAo pravyk. Av dev diapopembnkav Toxaia
aoTL] TV KOOPOYOVIKY] €Kpnén, tOTe vmmapyetl kamolda teheooyia Sumhopévn avapeoa ota oopatidlo n
onoia 10mg eival 1 andvinon oto epATNHdA yia T ovveidnon. Ot pépmelot kaloyepot oo Meoalova
AdTpevav v TOXN OTAV PETA TI) PLYI] TOLG AIIO TO POVAOTHPL Tpayovdovoav ota xammAewd, Fortuna,
Imperatrix mundi.

H tpaywdia otig pépeg pag eivat mpoodlopiotjin HOVOV ¢ OLKOVOHLKY] Omofox®pnol), ®¢ DIIO-
avdmrodn, kat tehika og¢ nevia. H éNewpn oAdkov ayabov elvatr i xeypotepn popery dovAeiag,
arotoytag, vmotayrs. Ilog @rdoave wg edw ot mavovpyor kat égvmvol EAAnveg; Ilog xatdgepav
avBpwIIot pe TO0O01 eDOTPOPLA KAl IPOCAPHOOTIKOTNTA OTd Téooepd onpela tov opifovia va pTacovy
otV owovopkr) kat ndwkr) e§abliowon; To 1610 Ba petrioet kaveig kat yta oAOKANpn v opBooyik Kat
epyaletaxn] Evpormn kat Apepikr). YIapyoov moANEG amavtroels, eite og eSnyroels, eite ®g mepLypapeg.
Ot devtepeg eivat ebKoAeg, ot TpmTeg SOOKOAEG KAt TOAveIiTedeg. Aev SEp® TNV ALTid TI)g XPEOKOIIAG TNG
EN\adog xat oAb meptoodtepo Oev Sepm Tig attieg yid OAOKANPI aLTH) TI) AVATPOIL] 0TV HAYKOOH10
owovoptia. Omotog draPdoet avtv v wotopia owg Bydlet To H1KO TOL COPIIEPACHL.

Ot EN\nveg Covoave, 10 Aé® OTO TPLTO IPOOMIIO YiATL €Y £X® POYEL AIIO ADTOV TOV AOPULKTIKO
KAEL0 NG emPimong, TIg XEPOTEPES HEPEG IOV eiyav (rjoet Ta TeAevTaia MeEVIVIa Xpovia. Ao TNV €HOXH
IOV 1] OLVTPOPOG PoL e aPnoe ToV KOOPO ALTO £PLYA KAl EYG YA £vav TOMO OIIoL 0LTE Ot avipmIot
IOV YV®PLod, ovte 000G daPaca kat acxoAnbnka padi Tovg Ba pe eiyav akolovdnoet. Eyo, o xata
KOOpoV @0d0mpog ApPHEVAKNG avapipviiokopatl npoonabdoviag va kataldpfe ooa Oev katalapa
avapeoda oe 0Aovg avtovg tovg avipmmong, Tig PiPAtodnxeg xat ta epyaotripa. Edm pe déxtnkav oxt
IOAD €OKOAA aAAd £TOXE VA €X® Kat e0® yVOOToOS. ['VOoTohg amo Tig mePUINAVI|Oelg 0L AVAPEDd Og
TO00VG 1B10pPLOPOLG KAt TapdTalpovg avipmrovg. Bpédnkav KAmolot mov eiyav aKovoel yid péva Kdt
pe apnoav 0 va obANoyLEpal Kat va avapeTp® Tig (oég aviponmv oxt je ToV 10Klo g O1KI)g Hov

aM\d pe ta Ovelpa, Tig IKavotnteg Kat Tig adovapieg tov idiwv. Kat akopa 6ev prioped va arno@acion av
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oMot avtol ftav Bopata evog IPOCOIIKOD WPOXLOROL TODG 1) HLAG KOWVAVIKIG dlepydoiag o Op®g fTav
aopatn KAt 0e avtovg Kat o péva Atyo mpiv Seordoet 1 00eAa. ApeipdAie av ocot (oov avty myv
kataotaon 0a (rjoovv kaAvtepeg pépeg. Ot avipwnot nov é¢noav tn T'aluwkn 1 v Oxteppravy
Enavdaotaon e{noav tpopepeg pepeg OPmg noav, otopikeg. Ot pepeg g ENAnvikng Kataotpogrig dev
£YOLV TUIOTE TO NPWAKO, TO 10TOPKA adtoonpeimto yia v avipemnotnta. Ot pépeg g kplong otnv
Eopomn xat Apepikr) 100g Op®g PETODOIOB0DV 0e KATL &ite ADTPOTIKO 1) KATL pofepd yia olovg. Towg
OAd avTA Va elvat éva IapAadelypd IIPog AIIOPLYT) 1] pia duynon pe Kaxko T€Nog.

Kpatnoa ot pvijpn poo ta 6od €ytvav oty x®pd HoL KAt 0Tovg avip®dIiovg tng, KPdtnod otn
VI auTtodg oL yveplod Kat aydrnod. Oca propeod ta KPATnod KAt IAve oTo XAPTi, yid va Pydie
KAIIO0 COPIIEPAOHA Y TOLG avOP®IIONS, yid To IOCO 1) enTLYIA Kat 1} dvotvyia eival covOVOPd TG
Cong xat g 1 kabe emtoyia propet va Opéwet To omopo g kataotpogrs. Ta xpdtnoa xat ta
OLANOYIEHAL TIG WPEG TTOV KOTAC® TO MEAAYOG VA AAGVETAl AANOTE YAANV1O0, AANOTE POVPTODVIACHEVO
OII®OG 1] WPLXI HAG IOV MEPTEL AIIO TNV avnoovyida otnv avid, amod v tapayly oty adtagopia. Aev
HIop® va arno@acioem to polo tov kabevog otnv idia T {wr) Tov, ovTe Kav av 1 k1) pov {er) HTav oikn
povu. Kat opwg motedem otnv ekedbeprn PovAnon tov avlpdriov 000 KAt av ot eppnveieg IMOANES popég
pag Setyvoov mpog pav aAAn e€ry1or TV IPASe®V [1ag.

ITpwv Ppebw edd axovyd To PAGLOPOVO Kl TNV THAEOPAOT) VA KP@ODV @OAV OpVed IAV® AId td
HTOPATA TOV aKpoat®Vv Kdt Beatmv tovg. ITtoyevon, «mmpoogyete toog EAAnveg otav oag mpoogépoov
opoloya» éypage evag Apeplkavog olkovopoAoyos, «etvat amdtn». H xopa exet yiver mepiyehog, pia
XOPA AIATEOVQOV, TEPIEANO®Y, TPVPNADYV T® IAAAL IIOTE NPAO®V, Ol OIIOI0l KATIOTE )OdV HApAadetypa
yla pipnon 6oev aydmnoav v eleoBepia. [ia 6oovg aydmmoav v totopia dotod TOL TOIOL Jev
BAemmovv mapd eva yopo Opoppatiopévo amo v dwa v lotopia.

Ot moAttkot, ot d1avoodpeVOlL, 01 1Oe0AOYOL, KAIIO0L eNayyeApatieg Thg emPBioong, Oploav Katd to
00KOoLV OAn TNV APVNOT), TV AOPPWYH] KAl Ta EKAVAV AOYO KATAYYEATIKO eVAVIIOV OA®V O0®V TOLG
Aowdopovoav kat Tovg oikTipav. Ot phodvTiKoi, 01 PIAOTOVPKOL, Ol ATIOYONTELHEVOL, Ot PL{OOIIACTES, Ol
EMAVAOTATES, Ol MAAALO-HAPSLOTEG, AKOpa Kdat ot kpetivot véo-vadi, padi kat ot véo-opBddodot, OAot eva
OoHapadikdapdlo COPMAEYPA IAPEA PE TOLG IAYAVIOTEG APXLOAV VA WPAXVOLV PEcA OTa APAXVIAOPEVA
apyeila g 1oTopiag Tov TOIIOL va PPOLV TV AtTid yid avtd To dtaovppo, ) dvotoyia, v ededovTikr)
avToKtovia.

Kamnowot edwot tov MME oyediaocav axopn xat pia A@poditn va tovg xottalel péoa aro To
eCOPOLANO €VOG YEPUAVIKOD MEPLOOIKOD DYDVOVTAG TO HEOAio TG OAXTOAO, TIPOg Tovg Kalokayadovg
Kat epyatikodg 'eppavovg ot omoiot SovAevav voxOnpepov-¢Tot éAeyav Adog Kt KAIOWOtl IOALTIKOL
TOLG- yld vd ODANPOOOLY Td Xpen TV avépedav EXAnvav. EAdayiotot l'eppavot Péfaia, avapepbnkav
oTovg 60O HAYKOOPIOVG MOAE[IODG TOLG OIOIODG MPOKANECAV KAl TI§ AOLAANIITEG KATACTPOPEG ITOD
é(noav ot ENAnjvec. Weltgeschiechte ist Weltgericht. Tnv wotopia g yevikr) kpion kat o Eyelog xat o
Mapé¢, xata tov Kaotoptadn miotog ekppaotrg Tov Ipatov mpoonddnoav va amnodmooovv. To idio

ékavav kat ot Beohoyot. Movo mmov 1) Iotopia Sev eivat yevikn) kpion, eivat ocOyKpovor axkopd Kat
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HAPAKPODOT]. AeV DIIAPYEL OCOYYPAPEAG OLTE DAVONTIG VA oLPPAYEL [l YeVikY Kplon yia v lotopia,
Hta peydin dujynorn). AviiBeta vrdpyovV IOAAOL ITOL AP YOLVIAL HAPATALPA KAl AVILPATIKA KOPHATIA
Kt 01 pia peydAn tpayadia opyavepévr oe peprn pe ndd Aoyo, £xovtag okomo v Kabapor).

Eiyape xataokevdoet 10 deoloynpa g (wng og okovopko Piopa. O aiwvag g miotg, eixe
napadobet otov awova g Emotipng xat ot ovvéxela ot napayoyikeg dvovapelg g lotopiag, omoteg
Kat av elval aotég, xkatéhafav mv eSovoia. 'O, Tt propodoe va petpndel pIrke oto OTOXAOTPO TNG
OTATIOTIKIG KAt TOV pabnpatikev. H yeeopetpikr) dopry tov koopov, pia [TAatevikn gaviacioor), édwmoe
) B¢on g ot petpion avlponompd HAPAYDYIKOTNTAS, T1)G IIPOOdOD.

‘Evag ITpoedpog tav HITA eixe dnlwoet: «eivar 11 owovopia nAibe». O d1og xopevog oto OPAai
I'pageio éxave epmta pe pia veapr) ypappatéd. O epaTikog OIIaopog éyive VORI dteAkvotivoa yia va
HIIOPE0EL O VOHIKOG MOAITIONOG pag va amo@aviel Tt elval epotikr) mpddn Kat Tt gp@OTIKO matyvidt.
Exeivog o tprioabiog Mapxkriolog, Ba eiyxe onmodnmote ndbet anomindia av (ovoe. Oa eiye eBelovika
MIEPIICTIIOEL TIPOG T YKINOTIVA pia Kat ot emiyovol tov Oev elyav akopn eykoAnmbel to peyloto tov
pabnpatev Tov: 1 oxvg elvat 11 ohokAnpeon g ndovrg. O id1og Oev eiye akopn kataldafet molov
awwva eixe npoloyioel. Av n T¢aotiv eiye kepavvoPolnOel petd amo ta amiotevta Pacaviotpud g,
arIo €vav ovpavo o orotog dev eiye amoveipel Okatoovvr aAAd T yalnvn) g avonapdiag, epeig dev
elyape va mepipévoovpe TIoTd MHEPLO0OTEPO AIIO TOV OIKOVOHIKO AVOP®IIO Mapd vd eKOIEPHATMOEL
IAV® OTO KEVTPO TOL OLPAVOD HE ONA TA MAPAY®YIKA PEod, e ONeg TG PrXaveg Kat Tig pefodoug tng
OTATIOTIKL|G.

Ot «avtupdoelg Tov KAmTaAlopov» oav opBoAoyIKr] KPITIKI) Og éva ODOTNHA TO OIoio eKPPAdel TovV
opBoAoylopod Sev dagaivovial otnv avaivorn Tov ocovinkev napaywoyng. ITo momtkd xat yua aotod
mo HIPAaxTika opbovovtatl papootd pag wg 1) ITavdnun A@poditn, Kat To mopnviko epyootaciov tng
dovkovoipa. To dedtepo Siéomelpe Kaioo 137 Kat auTr) mePLHEVEL YEPATI KAPKIVODG KAl TEPATOYEVEDELG
va Swatnprioet ta tepd pootipla g Pvong wg v embopia tng abavaociag tov Ovntev Tepdtev Ta
orola Katakvpievoav ) yi.

O Ztépavog Baotkewadng o ¢ilog pov amnodpeve exel miom otny ToPPn T1g MOANG oL APNod Mio®
pov TV Ttehevtaia gopd mov tov eida nmapalnpovoe ovvOetovrag pra véa Epnpn Xepa: «Ta epa
IAPAY®YC, Ol TITAOIIOU|0ELG KAl Ol HOXAEDOELS TOV KEPANAIOV KAl TOV OTOYNIATOV avodov kadodov,
Ol DIIOXPEMOELG KAl TA JIKAIMHATA Yid H®ANOI KAt ayopd ayadov kat TitAev, oha padi ota eykata
evog mpoypdppatog pe dioekatoppopla aplfpntikég mpdadelg katr alyopidpovg Tadivopnpévoog
oLpPOVA pe Tapadoyeg TOL KIvOLVOL Bpox@VTal péod Tovg, avaddovTag T PHOXA PLAG OPENIOTIKIG
DIIOAOYIOTIKI|G 1] omnoia 0pBOAOYIOHEVI] OH®MG Kal 1] AELTOLPYIA HIAG HNYAVI)G E0MTEPIKI)G KADONG
exnépnet Kopata dogedion tov dvOpaka Ta omoia mepikAeiovv T Odhacoa xat v ynv oAnv. H
EX\ada Pobiopevn oe avelnotn acvvaptnoid, DTapadopévi) 0To armoyabdVOTIKO KOPIPAdOPIKO ePIIOPLO
He xavtpeg, Kabpe@tdkia Kat ovioki, ayopale vbroPpiyida Iov £yepvayv, Tavk Oly®g MPOPRAYKd, He To
adnpi®To yid Tovg IP®ESG TG ATOHIKIG OLKOVOHLKNG entBimong. “Exave ooppamvieg yia va tig abetnoet,

ékave ekAoyeg pe 1yEteg and v naiid npak:) emoxt) too 1950. Eiye dnpiovpyrjoet éva KApovopiko
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ovotnpa Onpoxpatiag pe Pactiikovg oikovg ta xoppata. 'Hrav pia xowvevia pe natplapyikr] Oopr)
PATPLOV KAl PLA®V, YERATI) ERIIIOTOOLVI) OTNV evPOLIA TG Kat apiBolieg yia to mapeAdov tng i omoia
Bobiovtav ota vepd tov Atyaiov yepdra ano neTpéhaid Kat OKA@n avayoyng pe onpaieg eoxatpiag. H
kowvavia Toug eiye ap@iPolieg yia to napeAdov tng. TnAeomtikoi otabpol avapetioviovoav av to 1821
onpatodoTnoe T yéveon evog €0vong, evog Kpdtog, 1) KAt Ta 0vo pall. AvapmTtioviovoav av 1
Tovpkokpatia frav fmia 11 okAnprn oxkAafid, av énpene va yivel kav n Enavaotaon. Bapovydovmot
kabnyntég dupyoovtav Tig «ayveoteg» mtoxeg oo Ayova. To KKE avapetietat yia 1 0¢on tov
IManadtapdavtn oTov ay®va ToL IayKOOPov IpoAetapidrov, kat oto Ayto ‘Opog o dwaPolog popaye
akopa v Ilamxn tdapa, my nodid t1ov Macovev kat (oypd@ile Tig OKOTELVEG VOXTEG TO AOTPO TOD
Aaoid oTa Kapmavapd».

Eyo neproodtepo padntrg oo Aptoto@avn elyd QTACEL VA MOTED® MG OVTE ADTOG O HEYLOTOG TNG
Kopoodiag 0a propodoe oté va oopreptAdPel oe pid 1) KAt o€ MEPLOCOTEPEG TO OLYXPOVO Yyiyveodat Tng
EX\adog. Aev Oa pmopovoe yiatt 11 Negehoxkokkvyia xet diaonaotet oe eva vepeédopa amno vaapdlakd
EPAOTNHATA TA OHOla dAIdoXOAOLV  @LAOCOPODG, HOLOIKOOLVOETEG, yOopevTES, Oxedlaotéeg podag,
Tpayoondiotég padikd Kat drmoAvta. Anpootoypd@ot ot oroiot avélvav ta tpayovoa g Evpwopiliov
aveloav Ta OlaPOoPIKA EMTOKLA, KAl pavekev pthovoav epPpdang yia to tpamefiko ovotnpa. ITov xat
ov ep@avifovial Kat KAIolotl ot 0Ioiot O10doKOLY OWKOVOHIKd, Sexaopévol emi dexaetieg, ot omoiot
énalpvav 1o alpa Ttovg miow, MEPLyPAPOVIAG Ta ASIOUATA PG EMOTHPNG I OIoid dIoKAAeitdal
«EMOTHHN TNG KATAOTPOPL|S».

Kat opwg tinota dev mpoprvoe kdatt tétoto. Ta ndptt ot MOKOVO, 01 OOV®OHOOiEG yid eKAOYEG, Ot
HiCes TeV peydlev épynv, 1 mepiovopn OAlopmdada xpatovoav tnv Alpmivto oywnia. «H woyopn
EX\ada» aboppa oto xein tov acefov exfpov xat Tov mpodopevev @ilov opdadale Tave oTa OOPAT
TOV VE®V, TOV 00®V (nrovoav adtonpeneia kat Oappog. H mpornyobdpevn yevid-n ki) pov- toog eixe
HPOO®OEL e TIg KaADTepeg IIPoDEoets.

O paxapitng ma, o malat moté ovvetaipog tov Ztepavov, [avvng F'empyiov tov éAeye xpovia mpv
kottdfovtag v AkpomoAn amo to ypageio tov: «H KoAlaon eival otpepévn pe kahég mpobéoeig». O
Ztépavog poo dupyotav: «O 1010g eixe kahég mpobéoelg. Eixe éva ypageio emumopévo pe yovoTo.
Babfewd mpdaowvn Adxa pe poapmot kat yoaii. O Teopyilov eixe yodoTo, TOLDAAXIOTOV 1] dlaKoounTpa
eixe. To va §épeig va dlaléyelg Otakooprtpla eivat kat avtd Kalo yovoto. Exgpdaloviav ndvia pe
YPLYOPES KOPTEG ATIOPAOLOTIKEG KIVIOEL DIvVOVTag 0TODG OLVOHIANTEG TOL TNV EVIDIIRON OTL N)Sepe Tt
é\eye kat Tt éxave. Exelvny 1) otiypr] kottovoe tov dapyaio Ppaxo kat pulodoe apyd aAd
AIIO@ACLOTIKA. . .HAAAOV HIAODOE OTOV €ALTO TOL HApPd ot peva. Eixe kalég mpobéoeig, yia tov eavto too
KAl yld TV OlKOYEVEWd To, yid Toug @ilovg Tov. [Tépa amo exel ta npayparta yivovtav doodiakprrd.
Etot rav...péxplg pav emoxt)...péxpls éva onpeio emroyiag...péxplg otov dev pmopovoe o 100G va
e\éySel Tig Kalég Tov mpobéoelg. Aotég mov éyvav évag Ppoyxog Kat tov enviSav». Apyotepd, OI®G

katalapa ot Kahég mpobeoetg nviSav Kat To ZTéPavo Kat OAODG g,
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O Ztépavog Baoleladng épeve povog oe pid LIOYEWX YKAPOOVIEPA KAIOL ota Kate [latfoua.
Eprtave ma ta efooprjvia. Ta pariid tov ftav ykpila xat 1o mpooernod tov veaviko. Hrav petpiloo
AVAOTHPATog e OTPOoYYyLAO mpoommo. [epdtog, kapmnovplale ma oav va kooPalovoe éva Papog To
oroto Oev é\eye va Sepoptmbel. Mepikég popég avaonK@VOVTAav Kat TOTe €0etyve Kt To DYOG TOL KAl TO
OO0 AIIOPAOCLOTIKOG pIIopovoe va Oeiyvel. Aotd kpatovoe yiwa Atyo. I'pryyopa palevoviav otv
YVOPLHI OTAOT) TOL Kat ouvexile va pe Kottdlet diyamg va elvat olyovpog yia aoto mov éeye. AvTto &yive
HPOOQATA HPETA TNV KATAOTPO@Pn] OA@V pag kat tr Owkn Tov. Kat pa v alfbewa dev &épeo mowa
axkolovOnoe moa.

H ykapooviépa mov épeve 1tav eikoot mévte TETPAYOVIKA Kdt eiye O¢a otov akalomro, 0nAadr oe
HIETOV arld TOLG YOP® TOIXOLG TOV IMOADKATOKIOV. APlOTeEpd LINPXE Hld XAMNAN pecotolyia ITov
¢PAeme og €va PIKPO KNIIO AIIO €vd A0 YTIoPd aveKHeTAAAEDTO aKOpd KAt Mo trg dvo 6évipa, Atyo
HPAOCLVO. ZTIG CKPEG EAAXLOTNG ALTIG AIIO PIIETOV TO YKPICo DAIKO eixe OIIAOEL KAl 0TI POYHI] QOTPOVAV
0vo anpoodloploTa POTA, MOADTIHA AIIOPEVAPLA TIG POOIG ITOL OV EAEYE VA DIIOKLYEL OTd EPYA TOV
aviponov. Tov ¢fAena va ta kortalet pe amépavin mpoooxr). ITahia otav eiye éva peydho kat
KaAoOaTprpévo KIIIo ITOoTé dev Tov eiya del va TOV KOTTAXEL FE TETOLA APOTinot).

Aev eiye moté gavtaotel to péNov va e§aptatat arod tovg vavoog tov Nipmehovykev. H leppavikr)
poboloyia tov anwbovoe apdavtaota. Kat opeg ot vavot ota Oepéha g yng, dniadr tov tpamefucod
OKOOOHIIATOG, €lXAV KAVEL TV OODAELd TOLG OM®MG Ol KANKAT{APOL Tig HéPeg oL mpootrabdovy va
POKaVIoOLY TOV KOPHO ToL 0¢vipov tng yneg Ta pikpd SwaPoldkia Oev ta xatagépvoov mote. To
0&VTPOo, 000 01 KAAMKAT{APOL elvatl OV EMUPAVELT IEPVAOVTAG EDXAPLOTA TOV KALPO TOVG TIG HEPEG TOV
Xpilotovyevvav @oPifoviag yplég Kat matdid, armokTovoe Ty IaAld tov dvvapn. O KOOpRog Kpatotav
opblog. Topa, 600 ta KakoPovAa avtd mvedpdTd OTd LHOYEW TV Tpare(ov pévoov pebodikda ota
&ykata g yng to devipo exel dvokolieg va avayevvnfei. Mrnog avt) ) @opd avili yua ta
kaAikatGapdakia oo Notov katagépoovv ot vavot g poboloyiag tov Popeinv, oo Katalnyet otnv
dudVid ORI Kal dKwnolad Tov Iayev, va pioov tov koopo kdat®; Ot kaAwdatl{apot pe v
aylaotovpd Tov mamnd to Bafoov ota modta. Ot vavol ota EyKatd Trg YN g paivetat va pnv vanoloyifoov
Kapid napépfaot), Kopieg avtot ot oroiol KatowoedpedoLY KAT® arld Td LIOYELT TOV TpAnel®y.

Mua pikpr) etatpia v onotav eiye griadel padi pe aAovg eixe Pobiotel. Zovoe pe pia odvtadn moo
kdale 1000 100G va PNV LIPYE HIA KAl TA OIKOVOPLKA TeV Tapeiov eSaptioviav amd 1o dnpooto xpeog.
O,tt ayopale mptv Aiya xpovid Te@pd Tov fTav drayopevpévo. Onwmg pov éleye ta eiye kavel Oalacoa.
Aev eiye oté mpoypappartioet oootd. Hrav navta ektog gpaong e Toug avipmIong Kt T0 KOWVOVIKO
Kt OIKOVOUIKO kateotnpevo g ENdadog. O Ztépavog Baoewadng amolvta opBoloyiotrg yia 0Aovg
ntav o amoAvta avopBoloyikog otav éptave va opioet 1) (wr] tov. Hrav éva pootrplo yia péva neg
évag avlpeIog oo avélve pe TETola AerTopépeta olKoVopLKda kat diebvr) Beépata eiye agrioet Tov eavtd

TOL O YEPla AMATEAVOV KAl elXe PTAOCEL VA MEVETAL, ALTOG £VAG eDKATAOTATOG avOp®IIog pe dovato
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poalo. Kat opeg...mpoonmabodoa va tov avalbon nmg dev (Tav avto mov motede, ala pdrata. Kat
Oev To e\eya amo evyéveta, o miotend. O Ztépavog dev 1)TAV AIOTLXHEVOG, HTAV [ld IEPUITOOL OIIMG
napmolot Ao, €tot vopilm ylati Oev €@ Meipa Ot aLTA, IOL Ol AVEHOL YOP® TOL TOV elxav
Hapaoovpet Oxt yuati dev tovg atcbavotav ald akpiPmg yiatt tovg atcbavotav kakdtepa amd xabe
aMov al\a dev pmopovoe va tovg avtiotabel. H amolvtn xatavonon mov €delyve Amevavit otovg
aMoug 1 Babetd avaivon oo oV yeyovot®v 1tav 1) BAon yua va agrjoet Ty Tox1] ToL oTd XEPLa TOvg
IPAYHA AVEILTPEITO Y1 KATIOWOV 0 0moiog 1Sepe Nm¢ eketvol dev rjoav Kavol yia MOANd meploootepa

amo ooa etyav netovyet. Toog énaoye ano advvapia tng 0éAnong va emPAndet nave otovg aAAOLG.

O ©006wpog ¢kave TNV €UPAVIOT] TOL OTO OIiTL Hov DO PEPEG PETA TA YEYOVOTA OTO KEVIPO TV
ABnvaov. Tote (ovoa pe v Aptepn xat ta dvo tov natda tov Niko kat 1 @¢mda kdmoov ota Popeia
IIPOAOTLA. . .£lYAE AKOHPA KOl XPHHATA HETA TV dedTEPI] KATAOTPOPY| Iov pag ytomnoe. H npaotn
elxe oopPel pepkd xpovia mpv OTav KATEPPeLoe To Xprpatiotrpto. Moo édwoe va dwapdacetl pepka
@PLAAOWa oL Kpatovoe ota yépta tov. O Bo6dwpog Appevdaxng 1Ntav YPnAog, yeRATos, Tad PAaAAd Tov
elyav aompioetl emkivoova. To nmpoocwmnod tov €0etyve veppikoOTnTa ald Kat kdmoto evBovolaopo. Eiyxe
HAVTA oy éviova dpVvnTIKY avTiAnyrn yid Tov KOopo 1) onoia petap@iéovrav oe andabeia ala frav
£tolpog va avtidpdoet oe Kdabe IPOKAN O, fe EMYEPIIATA IO O £QePVaV dapecd oe dOOKOAT Oeor). 6o
anabr)g pPropodoe va eivat yia KAt 1000 oOVAloBNPATIKA KAl QLOKA PIIOPODOE VA elVal TADTIOHEVOS
He KAt alo. Ymoyidotnke 0Tt elxe aviovxnoet yua 1o nog 0a ta énatpve oha avtda. Hepe ot tétowa
oopPdavta pe avaotdarevav...kat 110ede va pov piAfoel, va Iel 1) yVOHUN Tov, VA akovoel Tt 0a tov
é\eya. Me Pprike va xamnvi{e mivoviag ToIovpo PIpootd otov vmoloyiotr). H pnyavr), emoextikn
kabe alhayrg, kdabe OSwapodpeoong TG emopevig Hpotaong Iepipeve meldnvia T avidpaocelg
pov...pataida. . .etya napadobet otig eikdveg Kat ta oyoia tov MME.

-Axovg tig e1dnjoe1g; Tt vopidelg yia 0Aa avtd;

-To xévtpo tng ABrjvag €xetl vmootet enibeor)...avTd akov® amod 1o padogavo. Mabntég, gottntég,
KAt drpoodloplotol  TPITol £XOLV  HETATPEWEL TNV HMOA] O HId  dpeéva IMPASE@V...IIPASemv
aoTOKATACTPOPT|S...avtoktoviag. O Tooptoh Bewpovoe o1t o1 Efpaiot xat ot ENnveg eivar Aaot
peydaAiot al\da avtokataotpo@ikol. EpmAeot epgouAiov Kat adeAQpoKToviny.

-ITog oov 1)pbe oto voo o Tooptowy;

-Ae Baopale tov Tooptol, og moAttiko. Hrav évag amotoxnpévog...amnd v anofaon ota Aapdaveiia
£®G TNV OLKOVOMLKI] HOAITIKY] TOL T Ogkaetia Tov eikoot. Tov Bopnonka yuarti eiye dwaPaocet avapeoa
Ot YPAPpES TG otoplag Kat tav Ovo Adaav. Aev eiye Slatomoost mapd To eu@avég. Amo Tov
Ayapépvova kat tov AxiAéa éng Ta AskepPprava tov 44 ot EN\nveg moAépnoav o évag tov alhov je
nabog, avtandapvnor), npatopo. Exavav ta adbvata dovatd va vikfjooov tov aviiaalo... EXAnva...va

KATAaoTpeyoov...0,Tt extillav ot i0tot. Kat 1o xavoov axopn pe 1 dwaoloyla OTL vrogepoov
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OLKOVOHIKA, OTL TO KPATOG elvat SuvAOoTng KAKoOg, 0Tt 1] Kowavia etvatl adikry, ott...ott...ott. Kat av ola
aota nrav ainfewa oto vrepbetiko Pabpod, kat mdAt 6ev vrdapyel OKaloAoyia yia O,Tt yivetdal otoog
Opopovg g ABrvag, g SIApAVIONETPAG OTNG VNG TO OaXTOALDL, OI®G Aéet 0 ToTrS. .. piag Baprrg kat
paywopévng dapavionetpag, pypévng avapeoa ota mopolopéva oxkovmidia. ESéyepon evavtia ota
TeAeotaia TPLAVIA MEVIE XPOVIA EPNVIG KAl otabepOTnTag, OUKOVOHIKIG EVHAPELAS HE IPMDTOYVOPT
Onpoxkpatiki) dtaxoPépvnor)...eCéyepon evavTia otV eokalpia va xtiocovy éva MoAD KaAuTepo pEANOV
péoa oty Evpomn...e§éyepon evavtia oty xalr Tovg tOXN TV omoiav akopda dev pIopoLV va
MOTEYOLV.

-[Tiotevelg 0T1 OAa avtd yivovtat avaitia; [Totedelg 0Tt Ta xpovia avtd foav t1oco Kahd; [Tiotedetg
otmv evkatpia g Evponng; To motedelg ainfeia;

-H AOnva Oev Ppiloketat oty katdotaon Ttov AexépPpn too 44 al\d oe éva Aeképfpn
petapovtepvag EAAnvikod tpopiag ev xpavie. Akode Tn xprion tng A&ng «Emavaotaon» xat
eCeyeipopatl. H Enavdotaon etvat évag 0pog o ormoiog akodyeTdal amod «avalvteg» Xopig va tov diverat
kavéva akpiPég nepexopevo. Eivat pa embBopia ) onoia Siakpivetat amnod to Avptopd Tng HepLypaprng
evog Bavatov...pia anodpaot dixwg MPOoOPLopo...evag xoplopog dixmg emotpoer. H yopa mevOet
ovpAadovtag peoa ot yopTLVE] ATHOOPAP T®V XPLOTODYEVVOV Td OIOLd £XOVV HETATPAIIEL O Evav
EHITOPIKO OPYAOHO O OIOL0G KIVODVEDEL T VA HEIVEL AVEKIATPMTOG, Pld EKOIIEPPAT®ON dix®mS yovipn
KAl arIodeKTIKI) P TPa».

-T'arti ovykpivelg to 44 pe 1o onpepa;

-To AexépPpro tov 44, oto Sevodoxeio «Meydhn Bpetdvia», o ekmpoo®IIOg Trg AIIOKIOKPATIAS,
Toopto\ oovavonke pe tov Avtiaciiéa Apylemokono Aapaoknvo. Ztovg dpopovg ydpe to EAM
emrtélnke 1) xat apvvoviav. To xevrpo g ABnvag eiye yepioet vekpodg xat gofo. Ano v Akadnpiag,
ta ESapyxeta, tnv 31 ZemtepPpiov, to Kookdaki, tov Makpoywavvn. H ABnva (odoe évav molepo, évav
eppovAo. Topa n ABrva (et pla napadia, évav avtooapkdaopo tng advvapiag g va oxkeptel, va
Onpovpyroet. AIAPVIETAL Tr) POVOTOVId T1)g adtagopiag g, avTopaotiyovetat orneg ot [Tépoeg otiteg
ot pvrpn too Xahign AAr.

-Ma...eivat pia dwapaptopia...pia OHAmorn OTL KAt avtol LIIAPYOLV...otyovpa 11 dologovia Tov
nadioo. ..

-ITotog tipepet éva éyxkhnpa pe pua ToQAr kataotpo@r; Evag épnpog méptel vekpog amod évav
aovveidnro. Ma oAOkAnpr) ovvadn avlpdev ordve, KATACTPEPOLY, Kaive payalid, avtokivrtd. Xty
Apepikr) Oopdapat tétoteg aviidpdaoelg oto Xikdayo, oto Aog Avileleg, ot Padelpeia amd pavpovg
evavtiov g aoTLVOpIAg HETA Amd dypleg COUPIIEPLPOPES TN)g TeAevtaiag oe pavpovg. Hrav eCeyépoetg
HPoiloV QUAETIKNG O1évedng omov ot pavpol eyKA®PLopevol ot pnTpomoAelg eiyav kdbe Adyo va
eCeyepbovv oe adikieg AI®VOV KAl OTePeOTLOIA KATADIKAOTIKA yida avtovg. Eda tt oopPatvey, Ileg pov,
@aivetat neg dev éx® €A pe TV IPAYHATIKOTNTA. Zntave ot véol pa ovtomia; 'HpbBe n opa va
ykpepioovpe o1t xtioape; Eivatr mpaypartt tooo xaxod;, Anod tov IMapddeioo €mg TNV COOLAAIOTIKY

ovtoma kat TV «avtoppodplopevry» elevbeprn ayopd KATAOKELAOAPE He T PAVIACIA PAG
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EDTOYIOPEVODG KAl OIKAloDG KOOPODG yid Tovg orotovg moAlot Bvowdotnkav kat moMa Bvotaocav;
Arnotdyape; Tt {ntape avtot oo dtapaptopoviay Mineg kave Adadog;

Arngvavti Tovg 1 TnAeopaon) €detyve payalua kat oxkooridia otig pAoyes. AvBpwriot tpéxoov va
yAvtwooov 1) va emtteBovv. Yndapyet eGéyepor), £T10t EAeyav ot dSnpootoypd@ot... 0 ZTEPAVOG TV EKAELOE.

-Qote éyovpe eCeyeporn evavtiov Tov aotikod kabeototog. Ot véor eCeyeipovtat...ONot phdave yia
TODG VEOUG...eVag Vedpog padntrg okotmOnke amo o@aipd aoTOVOHRLKOD, Kat ot véor eleyeipovtat.
ESéyepon)...yOpe amd to IToAvteyveio, ) Nopwkr), v AXOE, oneg tote...TPLIVIA MEVIE XPOVIA
opwv...0opdodat...t0te  1HHOLYV  VEOG...0XL TOOO VEog 000 ot padntég too  Avkelov...aAd
VE0G...eC¢yepoT)... TOTE KAl TOP.

-Ta Bopopaote. Eod ta €0noeg amo molo xovtd. Topa ndvieng ta mpaypata 0ev etvat akpiPpog 0meg
Ta Aeg Ze pePIKA MPAyHATA IpEnel va KataldPetg, av Oelnjoetg... Ztépave...ald pailov dev Oélets.

-Tote omrpye KATL OOYKEKPLPEVO, T®PA IIAAEDOLV Yl KATL APNPNHEVO dAIIPOCOlOPloTo, Hid
dwayevoleioa mpoodoxia 1 omoia maipvet ekdiknon...pia embopid.. . [ila IPOCHOVI) 1] omoid @atvetat
otoog véoug ott dev Ba exmnpwbei. Tote...to 1973 1 e€éyepon epepe Tov loavvidn...to 44 1 eSeéyepon
AIETOYE PETA AIIO XPOVIA EPLALOD TOAEPOD, AN €ytve 0 BPOYXOG OTr) OKEWT] KAt Tr) OLVEIONOL) PAS...0
epuIATg Tov omoiov mpoomnabovpe va Sopkicoope Kat axkopa Pploxetatr avdapeod pag...pid
adeA@oktovia ywa v omnoiav kapwa Aviiyovr Oe Qvowaotnke. Tote amétoye yiati dev vrnpyxav ot
ouvOrkeg yia va metdyet...topa vrdapyovv; Topd To HOVO TO OIoio LICPXEL elval pid IAyKOoPLd
avioopportia, pua {daAn tov ovotrparog. To obotnpa, AéSn Papoorpavtn) pe OKOTELVEG AVAPOPES O
oLV®POOoieg, Kat aopartrn katarieor. To obotpa...to cdotpa eivar o exBpdg pag. Avalepa pe av
katahapaive ma Tt copPaivel. Kdmote émva mo evyevikd notd, topa dev poo eivatl andapattnta, i
PAAOV pov etvat mePLTTd.

-Tati akovg 100eg avalvoetig, ot mo moANég eivat avonteg. Katalapaivelg moAd KaAd OTt KATt Idet
otpAPd, KAIIOL TA HPAYHATA €XODV OKAADOEL.

-Ot e@nuepideg Kat ot TNAEOMTIKEG EKITOPIEG ival KDPIEDPEVES AIIO TNV AVAADOL TG KOWVMVIKIG
avatapayns. O xabe évag eivat évag Babvotoxaotog KovmvioAdyog jie yveong yoxoloylag tov palaov,
pe avagopég otig kpioelg tov napehdoviog. H ENada ooviapaocoetat amo Tig idteg g Tig IpAdets.
Meévet eved epnpdg otnv TOApn 16 Kat to 8appog va dnlwoet 1) dvoapeoketa Tng mpog to Kdabe T, To
képdog, Ty Otapbopd, Tov KatavaA®tiopo, tov Praopo tg dvong v @roxewa, v ENewyn
aMnleyyong, v povadid. Aev moted® OtL Oeiyvet Bdppog...tote virpxe OAppPog...TOpA LIAP)EL
Opdaoog. Eva etvat airjfewa...ondapyet 1 Stayevon peydAov mpoodokiav. Kat...exelg dikio dev el va
HapadexT® OTL OAA ALTA PIOPOLV VA HPOKANECOLV OiKdlr opy1) 1 oHola eKONAMVETAL € ADTOV TOV
TPOI0. Agv PIIOP® va dexT® TV ToPAn Bia evaviiov avlponmy ot onoiot fa avapmtioviatl adplo oe Tt
EpTaiSav Kat £xaoav Tig meplovaieg TOvG-.

-Eote, Topa éxovv Bpdacog... kATt eivat KAt avto.. . IIPOCEAKDEL TV IIPOCOXT)».

-H xofBépvnon graiet yia oha. Kat eivat ainfeia, n kabe xkoPepvnon graiet yia oda. Kaveig al\og

€KTOG amd TV KOPEPVINOL), ToLG Kakovg Apepikdvoug 1) Kat Evponaiovg, tovg {Evovg ocovapoteg Kat
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avOeNAnveg dev eépraile mote oe avtv TV xopda. Epelg, o Aaodg eipaote auopot, mpodopévol Kdat
AN P®OVOLHE TIG APAPTiEG AAN®YV.

-To napatpapag. ..

-Kat tote 10 1010 miotevav Olot. Ze OAn pov ) o1 avto Bopdpat, OAot éQratyav eKTog Amo epdg.
Kat fjtav npaypartt étot. O Aaog Oev propei va @taiet otav ot ny£teg Tov Tov mpodidoov, otav ot {évot
Kat dvovatoi tov poovv. Kat tote, pe xabe dovartr) dikatoloyia, n eSéyeporn nioteve oty avatpomnr). Kat
Topa amo O,Tt SraPalen amod Ta GUAAAOLA TA OIIOLA POV £PEPES. ..

-Mov ta ¢dwoe pia xorréha otnv atnoiov xat Huoeipoo.

-Oupdoat...ekel pag otapdnoe, To 73 0 AOTOVOPLKOG. ..

-Ey® dev Bopapat...eod poo 1o éxelg duynOet...oe otapdrnoay...pe 1OV IATépa oov.

-Axkp1pag...toTe éneprav ogaipeg...topa 1 eSéyepon Otaxnpovooet v embopla yua alayn:
«@¢Novpe va IPAYHATOIIOW|COVHE TA OVEPA PAG Yia évav KOopo Xaplg eSovoieg, obvopda, QLAAKEG
oTPATong», va, €0 eival TOIOPEVEG 08 TTVKVEG apddeg pe katadikeg yia To anavipaIo xat SOAOPoVIKO
KPATog, Yyla Tov @aolopd g efovoiag v kavamieon, T Pla g dOTIKIG KOW®VIAG.
AvapeTigpat...Oha aotd oo owapadm Ta motedovy avToi ot onoiot Ta éypayav. Av avtd Ta naowd
motedovy 0Tt (OVJE POVO PE0A TO WPEPA KAl TV AIIdTL), TOTE QG Ipénet va {rjoovv 0oot katadikaloov
aot) v abhotnta; Na amapvnfobv 1 ooppetoxn toog oto ovotnpa; Na otapatriooov va
napayovv...va katavaleovoov; Na avabempriooov ta ndavia mpog pia Nrutogikn noikrn mépav too
KaloD kat Tov kakov; [ati ) avatpormr| Tov xaxkov dev ovvendayetat TV €éAevon Tov Kalov. Mmopet va
avayyéNhet TV €Aevorn) evog peyaldtepov kakov. H kabe emavaotaon 0éhet va Sepillmoel 10 KAkoO 10O
omoto €xet yivelr avonogopo, al\d Sev pmopoovpe va to Oeparedboovpe KooPaloviag praykdadia arod
aMeg emoxég, eriacidia xat yipobia yia mebapévoong. Yrapyet apaye Kaho Kat KaKo;

-Eyo motedm 0Tt vridpyet Kaho KAt Kako....

-Eloat ageArg...

-Kat opwg. . .0Aot motedovv 0Tt vIAPXEL KANO KAl KAKO. ...

-Kat 1t anodswkvoet avto;

To mAépovo xTOIMNOE... EMPOVA...ANAUNTIKA...0oav &vag emayyelpartiag (nruiavog 1) €vag
HEWVAOPEVOG YA VA KOPPATL YL

-BAéneig tt yiveray! O xdbe akfing, o xabe dieotpappévog eivatl ehevbepog va omdoet, va Bdlet
PoTW, va KAEyew. O Oopdag Zapoylov, Tpitn yevid armo v mpoogoyld g Mikpag Aotag Opnvoovoe
TNV KATAOTPO@PI)] IOV elyav ovopdoet «eSéyepon.

-Mnv 10 mnaipvelg toco Papia, Owpd. Eépelg, TOOA XPOVIA Yyivoviar ta ida kAt To
0wa...MiBpidatiopog g eNANVIKNG Kowveviag otny doypid, TV avopia tnv omoia ovopdaloope
dwapaptopia, Ek@paon) avtiotaong oto kade oTpafo tng kowveviag pag. Oa mepdaoet, Oev Oa petvoope oe
avto. Ileg pov ta véa oov.

-Me napnyopeig 1) pe epraiderg; Ti Ba yiver av ooveyiotet avtd to xaiy
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Evtadey, oe mapnyopw. Hple Eava n diabeon g avtokataotporig otovg EAAnveg, pia acoveidntn
porr) oty Tpéha. Topa Pynke otnv emedveta. Ta Oextrjkaje OAd, TAIEVAOOELS, PLACHODS TG 10TOPiag
pag, g edvikng kvpuapyiag, tng owovopiag, tov mepiPaloviog. Ta Oextrkape OAa yua va
AIIo@UYOLHE TO AVATIOPELKTO, THV ADTOKTOVId.

H ypappr épetve otonnAr.

-Ilog pracape wg edw; O Ompdg aviédpaoce oav va OIIVNOE AIIO £vd KAKO OVELPO.

-ITog praocape wg edw; [Tov foovv otnv dapkeia g Tovpkixrg etoBolr|g otnv Kompo;

-T1 eidovg epmtnon eivar avt), Mov anavidg oto IRG PTACApE ®¢ ed® PAOTOVIAG HE yid TNV
Tovpxikr) etoBoAr); Hpoov oto omitt pov... 1o {Epelg Onmg )00V Kat eov.

-Axp1pag, xat ot dvo fpaote omitt pag. ONot eipaote omitt pag. Asv avtiotadnkape oty el0PoAr).
Aev avtiotekopaote oe kavévav. ESapyvpaoape ) dnpokpatia pe e0vikr) KATaoTpoPr) yid va xTioovpe
pta kahotepn) EAAada kat va ta amnotedéopata. Topa kavoope avtiotaon otnv dotovopia, otnv
KOPEPVNOL), TONV aVIUIOAITELO), 0T O1KA100LVI), 0TOLS dlavoovpevovs. Edvkon, PoAkn) avtiotaor, o
évav daPoolo kat nmapadopévo exBpd pe to Ovopd, eNnViko Onpooto, dnAadry eAANVIKO IOALTIKO
ovotnpa, dnAadr) epdg.

-Avtd dev amavtdet oto epeTRA Tt Oa yivel abdplo o avTOV TOV TOIO, yid Ta madid pag yid 1a
eyyovia pag. Ta exovpe Savamet avtd, topa Tt PAénelg va yivetay,

H ¢@ov) Tov eiye pua ayevia nov dev fifeha va gooviwoe. Eiya napextparret.

-Oneg 11p0e avto 1o xaxo6 Oa mepdoet. ZEpelg, EDKOAA IAlPVOLHE PAOTA KAl EOKOAA TA IAPATE. X
Alyeg pépeg Ba éxovpe AMa va OKeQPTOPAOTE.

-Me kafnovydders...ag eivat, pdAlov Ba katakiiel ka avto oav OAeg TG dAAeg EAANVIKEG AVOTOleS,
oe ja yehowotnta. Kanvoyta.

‘ExAetoa 1o tAépmvo.

-©00wpe, 0 ZaApOyAov KAl ey®d €YOLHE TA Ol MOATIKA IMoTed®. OTav COPPAOVELS e KATIOWV 1)
ov(rnon Oev pmopet va odnynlet oe dyvoota povondtia, Oa xatalrSel oe pia yvopijn enmdo, «Ta
Hpaypata elvat On®g Ta Iotedovpe».  Avapetiépat Tt 0a éleyav av nrav {oviavoi ot
oovtaypatapyeg!

-Kat maAt Eegoyeg...yia oeva OAa eivat Aabog...xat avtd oo PALnelg va yivovtat etvat eyKApatd.
Bélerg OAa va Padifoov pe ox€o1o, pe TAln...ot eépnpot, ot véot eivat Bopmpévot...0a eonacovy...deg Tt
ovppaivel yop® oov...otapdta va eloat npoxatenppévos. Mmopet va BAémovpe KAtt SLA@OPETIKO va
yevvietat.

-YnepBdaie;! Eipar mpoxatetnppévog! Exelg Oikio. Eipatr mpokatetA\nppévog oxt evavtia otovg
VvEéoug aAAA OTODG YEPOLG oav Kat epéva. 'a motovg véovg phape; Ilov Ppiokovial ov véory Aev
DIIAPYOLV...0eV TOLG PEPAE OTOV KOOHO...TOvG amoppiyape mpv kav yevvnboov. H yopa éxet pua
Opaxa véav ot omoiot épabav va {nrave ta navtd Kat pe 1o 9ikio toog yiati tovg BAEnovje oav oIdavio
€100¢...e1d0g mpog eSagdaviorn. Ot Ayootoi véor otnv EAAada {oov KAt® aro tnv Ipootacid Kdt TovV

PoOPo pag nmg ocvviopd 1 yevid Tov EAAfjveov Oa yadel. Ao Tovg yvootodg pov kat @ilovg petd Biag
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pepkot £xovv OvO mAldld, ot IePlooOTePOL etvat axkAnpot. Anotdyape Apn va dwoovpe (1) o VEOUG.
Kat oe avtodg mov éyovpe tovg dwoape ta Adabog pabnpata ywa ) {or)...tovg pabape va €yoov
OlKal®pAatd KAt KAapid DIOXPEMOT] Yia KAVEVd, aKOpPd KAl yid Tov eavtd tovg. Tt katagépape; Amod
Tong TPodOTeg Kai aveykepalovg ng «Emavdaotaong», otovg onpepivodg  aveykEPAaovg,
ONPIOLPYHPATA PLAG KOWVOVIAG I OTIOLd €XEL AVAYAYEL TOV PUAOTORAPLOPO ot asiopa. Tt gralg opwg va
KOG TO POLPOAOL Hov. Aev @Tatlg oe TiHoTa. AvTol ol VEol paMov SnA®VOLV KATL yid To péANov dixmg
va gepoov tinota ya 1o mapov. Iapacdpovtat alld n avopia etvat mpovopto t@v ENrjvev ot orroiot
Oev HIIOPEOAV AKOHI VA CLYKPOTHOOLY VAV ODOLAOTIKO, AELTOVPYIKO TPOIIO VA EAEYYOLV T1) {@I) TOVG,
TOV TOIIO TOVG, To id10 TOovG TO PENNOV.

Zrapdaoa aoctpatvovtag. Kottaga to motrpt pov xat katdAapa Ot xproiponotovod Tov @0dwmpo
OII®MG XPIOHOIIO0D0A Katl Tov Ap1 Tov HAaAd pabntr) Hov...Todg XPNOLHOIooDod Yid VA dKOL® TOV
€aDTO POV va piAdetl dvvatd oe AANOLG ey® IOV Be@POLOA TOV €ALTO POV OLWINAO PAPTLPA KAl
oLVeEPYO O¢ éva dlapkeg EyKANPA TO Omoio Op®g Kaveig dev propeoe va otaparniost. AKOvyd, oav va
nrav dimha Tov, T eovI) Tov [dvvn ZTavpov vd pov aravidel oe avotnpo tovo. O [dvvng dev ftav
dlavooopevog, Ntav (oypdeos. Eixe xatagépet va amootaotonowfet ano tn Bor kat v avidpa g
KOW®VIKNG Kot KaAtteyvikr)g {wrg. Me évav povadiko Tpormo 1) €V Tov JTav 0 KATaAdTg yid avto
TO oLVACONPATIKO KAl VONTIKO TOL emitebypd. To xpdpd, 1 OKWI, ) YPAPHN €lXav yud aoTtov
peyaAdTepn onpaocia amd OmoladnIoTe «EIAVACTAOn», OHOladNIIote MHMOALTKY. [ta aotov To
napdadeypa 1nrav o Aeotoxomnovlog. Eixe xkataotaldet peoa tov 1 aifjfeia yia avtov tov Tomo diymg
va xavel Pabvotoyaoteg avalvoetlg. Ptayog, pe pia vyela kKhoviopevn, eixe kartagpépet va otadet 0pOiog
povog tov. Topa dev etvat ma padi pag, aAAd Sapvikd mnrype to Aoyo.

«ITd yiveoat Kataotpo@oloyog, avonogopda arnatotodoog, arvelg wotopieg ard To mapeAfov va
Bapaivoov, Oxt TV Kpion cov aAAd TNV YoxI 0ov, KOLPACelg TOV EADTO OOD KAl TOVG AAOLS, HE TO
¢pefog to onoto «rapatnpeig» yia To peAov. Zrapdrta kat kottade pe Aty atorodoia ta npaypata. H
kowevia Oev mebaiver aldaler pobpovdg, mpooappoletar oe ovvOnkeg mpeTOyvVopes. Xdadnke 1
poboloyila xdt ot Hapactdcelg mov SEpdaple...IOG vd OTO H®...ITAvV avikaveg va avrtiotaboov otn
Aailana to omnoto 1)pBe amo &§m kat amod péoa pag. To xdpa tng texvoloylag, g andolavong ed® Kat
topa diywg vroypewoelg 1) devtepeg oxéyelg. H ENAada mov r)lepeg mdet...épuye, (rjoe pe O,TL o¢
ayyilew.

H ¢@ov1) tov I'idvvn otyace. Akobprnod To Ke@dAtl Tov otV IoAvdpova Kat EKAelod To PaTid.

-Ztépave, eloat optapévog...0a ta modpe piav aiAn gopd. Kainvoyta.

O ©0dwpog ¢puye. Eixe xatahdPet 0Tt 0ev PPLoKOpoLY O Kataotaot va ovdntron rpepa. Kat meg
va fpovv; Tt mrjyatve KaAd yia va HIOp® vd eipal fpepog...n tnedpaon énaiCe. H exmopmnr| amo to
KavaAt g Oeooalovikng, Olymg Tig Oeatpikég Kopamveg TV eprnopike®v otadpmv. Evag yveootog
Olavooovjievog pAovoe yla T AOyIKI) Kdat to oovaiofnpa, 1o mpomto 1tav mapddoor TG AvTIKAG
ExxAnotag, to devtepo g Avatodkng. To ovvaiobnpa, £tot éAeye, elvat To KOPLO KPLIHPLo aviidpaong

Yl pas, @G pépog g napadoong pag. Avtd to oovaiotnua, mioteve Pyaivel oty em@aveld, avapyo,
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IMEOTIKO. . . EKPPAfeTAl 1€ OLUIEPIPOPES aAVECENEYKTEG, Ol OMOiEg KATANYOLV, OI®G €XOLV KATAAISeL
navta, oy avtokataotpodr pag. Etor mpoonabovoe va efnyrjoet ta yeyovota. Towg va eiye éva
kdamnoto Oikio. To ovvaiobnpa pmopel va eivar 1 mo woxovpn ovviotwod TS EAnvikng
npaypatkotntag. Opwmg dev vmapyet kavelg xat moofeva o omoilog kamote Oev Oa avtidpdaoet
ovvaloOnpatikd. Aev 1Sepe av avtr) 1) COPIEPLPOP HIPOEPYETAL AIIO TNV HAPAdoon NG AVATONIKIG
ExxAnotiag n onota npooeyyicet 1o Oeod péom tov ovovatodrpatog alAd eivat mpo@avég 0Tt OAeg avTég ot
npadelg dev £xovv mapd eva avapyo oovalofnpatiko kivnrpo. H tadn), 1) iepdpxnorn oKonmv Kat HEomv,
1] AOY1KI] €pXOVTAl PETA AIIO TNV IIieot) TG avaykng kat g embopiag. To Zopmav kat ot embopieg pag
Oev TavTiCovtdal, CLYKPOLOVIAL AVNAE®S KAt To Zvpay ndavtd kepdilet. AV 10 AoyKo 1EPOG TG YOXHS
katd tov [TAatova éxel diapop@moet pida KOevia Kavovav Kat dpy®v, ot embopieg kat ta mdadn pag
Bpioxovv mavta TpoIo va Pyovy OtV eNQAVELd, VA OKOPIILOODY OTODG IEVTE AVERODG 00 YTioape.

H pépa pov téketave xepdtepa amo v nponyovpevi). Hoeha va xoipnom arida dev propovoa. O
OITVOG [OL eixe yivel epraAtng. H Aptepng xopotayv...e0Ttoxag. .. LIIopodOe KAl KOHOTAV PeTd Ao T
O®PATIKY] KoLpaon TG pépag. I'ia avtrv o vrvog rjtav pia evloyia. O ylog pov dev éxet yopioet amo tn
dovAewd tov akopn. H xopn poo xopotav xat avty. ['ia xpovia o vmvog tng fTav KOPPATIAopEvos, T
Pépa KLpl®G...1) voyta nrav yiwa avtv pla xkatadikn. Topa Somvaer voplg kat kowpdrat...nmoco
ADTPOTIKOG fTav avtdg o vIvog Tng! Aptog 0 DIIVOG TG He YAAnveve...on®g xat 1o owaPaopa. To
Kelpevo, agod éoPnva 1o p®S, TOV CLVIPOPELE OTO OKOTADL...00VEXCE va oxnpatiletl véa keipeva oto
VOL 110V, Va PPloKel AIAVINOEL, VA AIOPPUITEL OVUIIEPACHATA, VA MVOoel Veeg attieg yla yeyovotd.
Aev pe émaipve o vmvog. Avpwo eixa va avtpetomioet pua OOoKoAn pépa. H OovAewd pov Oev
neprnatovoe. Exava oovexdg Aoyaplaopong....voepongs, OKENTOPoLY mBaveg aANd PAANOV pAVIAOTIKEG
Adoelg. Hpoov kat eyo oty idwa xatdotaon pe Ta Onpoola owovoplkd g xopdas. Hon, 1)
«OOVINPNTIKL KOPEPVION €naipve KAIold HETPA POPONOYIKA, yia Imobev €oxeg, KAl yla KAIIOLEG
HPEW®OELG OTIG OIIATANEG TOL Onpooiov. Z1r SovAeia pov ta xpen avePaivav kat o t¢ipog érepte, ta £5oda
étpexav. Ot exatovtdadeg yAuadeg, dapaye mooot ivat, dnpootot valAniot, 1fedav tovg piobovg Tovg,
Tig oovtadelg Toug, Ta Qdppakd tovg. To xpdtog émpemne va ta @poviioet OAa. H etaipeia énpene va
PpovTioel TOV €avTo T1)G, TOLG Alyovg epyalopevoug, v empPimon g To Kpdtog enpene va QpovTioet
aKOpa KAt Ta onaopéva t¢apa, Tig Kapeveg Prrpives, Toug KATESTPAPPEVODS Payalatopeg, TOLG KAOODG
TOV AHOPPHHATOV TOV OOV TO IEPlEXOHEVO £XOLV AOeldoel 0TO OPOHO KAt otd me(odpoptd Kat
DAQYIAOHPEVOL KEITOVTAL KODPAPLA £VOG IOAEROD 0 omoiog Tovg 00 yet mpog ta oxovmidia g lotopiag.
To xpdrtog PéPaia dev mAnpavet Tig {npieg antég. Oa mAnpwoet Op®S TN Xapévi adlomotia yia Tov
TOLPLOPO, KAt Kamolot 8a mAnpwooovy Vv «eéyepon» xavovtag tr SovAeld TovG.

IM\notaCav Xptotovyevva, 1 yévvnon péod oTo Xepava, 1 eArida, oOPPOVA pe 000G MOTEDOLY
ota Oavpata, Tov avlperov yia va aviedet ) oKANpoOTTa Tov KOORoL TodTov. To mvedpa tg YopTHg
HPOAg oo SempofdAet avdapeod amnd Td OTA TG OlaKOopNong t@v 0popav. Ataoyilet tnv HOAn Kat
@Pedyel PAKPLd, KAIOL Of pld dyveotn Tpoxld. Aev aviéyoov va diofdavoviat povo va pipovvtdal

KATIOleg TIAYIOPEVEG COPIIEPLPOPEG ...AVTO ELVAL APKETO, OTO KAT® KAT® Kaveig dev pmopovoe va
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arrodeifet To oovaiobnpa...povo 1 oopmepPopd Tovg. .. ot atodroeig Tovg eiyav oxedov amovekpnbet. H
HOAI Oev AVIEXEL TV IAPOLOLA TODG, ODTE KAl ALTOL TNV IAPOLOLA TOV «AAN®V», TOV OIOIOV AMN®V.
®é\ovv va dwSoov Tovg AANOLG amd vty TNV IOAL, and T (o1 Tovg. Tovg éxovv kdavetl kaxod, Tovg
éxoov Kheioetl oe pa amepavtr OAyn, oe pua apaoctayty kateeia. Kat oAdot {nrave ekevbepia, BEhoov
va avtotabovv. H avaykn toog kdvet Piatoog, arnpoomgAactous.

'HOBeAa va xowundw. Na otapatrom va okagtopat. Aev fjfeha kav va Sonviowm.

-Exelg ennpeaotei aoxnupa amo 1o yeyovota. Mnv to naipvelg toco coPapd. To va ooprepaivet
Kavelg Tooa MOMNA yid To HEAOV elval Kovpdotiko. BAémelg mOAD PAKPLA...aLTO OOL KAVvel
Kaxko...&¢petg mov Oa katalrjSoov OAa avtd...ota idwa kat ota idia.

O ©0dwpog eiye emMOTPEWeL TV AAAT PP va eAEYEEL TV KATACTAOT| HOD.

-Exeig Oikio. Ta vedpa pov eivar oe abiwa katdotaor). Ola avtd eivatl yoyxopbopa. vpdoat v
agnynon pov ya v mepiodo g Onteiag poo oto otpato. I'ehovoape pe tovg xapapavadeg, pe Tig
amioteveteg meptételeg pov. Ta Bempodoa OAa exeiva onpaviikd ywa ocovg Oa ta daxooyav, Oa ta
owaPalav iowng pe eviiagépov yia va katavorjooov To napeAfov. Topa éyovv yivel tooa moAAda tooa
PoPepd mote OAa exetva exoov ameAmotikd {edmpidoet. Eivat payntd ponaytatixo.

-@¢\etg va ta movpe pav dAAn pépa; Kahvtepa va exovpaoteis.

-Oxt, av peive povog 0a yive xeipodtepd. Ag HIATOODE Yid TO OHjpePd.

-T'ia oéva to onuepa pmopet va €xet npepopnvia dayvootoo aptdpod etov. Mia kat £maoceg To
IToAvteyvelo Tt Oa éleyeg yia v ewoPoAr) oty Kompo. Mnopoodpe va 0ovpe Ta yeyovotd ot pid
IIPOOIITIKI| TPLAVTA XPOV®DV.

-Ano mv e0PoAr) Tov Tovpkav oty eloPoAr) TV eSaypiopevav véav ota payalua. H emyeipnon
KATAANYNG TOL KEVTPOL TG ABNVag pe TV COPHETOXT] TOV OKOLIOIOV HTAV HAI)P®G EMTOXHEVT). Agg
va v €xet oxedudoer o Kopraxkov o nmeBapévog ma dievbovtrg too 3°° EmrteAikod 1 Ztpatidg otn
Adploa;

-Tati PAéneig Ta yeyovota 1000 apviTtikd; YIAapxoov Ipaypatikd npoPAnpata yua toog véoos. Ta
ooa Piwoeg eov 1) ey® dev vrdpyovyv. Eéxaoceg ta Okd pov oto otpato. [Irya oto vnoi kat épeva
VI PECIA Y VA PP1)OK® OAOV TOV KAlpo va ypd@e. Ot {11001 veol etvat avepyotl, avepyotl pe mToxid, Kat
pe Kapid mBavotnta va Bpovy KATL vd Tovg eKQpdlet. Z¢pelg TG HEYAA@VOLVY KAt oG (ovv ta matdid,
ol pabntég, ot pottntég; Nopilelg nmg dev Owkatoloyeitat avtr 1 To@Ar Pia; Kat opmg dikatoloyeitat.
Yrdapyet mavtob yopo pag.

-©0dwpe exppaleoat mo NI And TO Yo pov. AvTog OEAel Va KPERACGOLY TOLG HOAITIKODG OTO
Zovtaypa. @éhet ot StadnAntég va kayoov 1) BooAr). Tivate 0Aot Sagvika Aekep ploteg;

-Tari oy, av ypewaletat. H xataotpogr) pe andualet ald...xdmotog mpenet va diapaptopndet yia
ooa oopPaivoov. Ot oAiteg kat ot oAttikol (oov oe AAODG KOOHOUG.

-AnAadr), av Ppokotav évag alog ITanadomovog ti Oa éleyeg»;

Epewve owwrmAog. Znkmbnke amo kat mye mpog v BpAtodnxn.
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-Aev vmapyet étola mbavotntd...ald ndave oto Bopod tov kaveig pmopet va Oextel akopa Kat
aoTo...0n®G TV Kataotpo@r) g Abrvag.

-Tnv xataotpo@r) pag...va tn dextodpe nave oto Bopod pag Me avtodg Tovg Kapaykiodndeg moo
pag xoPepvdve pmopet kavelg va yivetr £&galog alAd mpénet va omoovpe 0,1t oaletat, pe kade tporo.
Ayavakt® 000 Kat eod aA\d dev PIOP® VA dQrio® TV HAPOPHION NG ALTOKATACTPOPNG Vd e
HApPAovPeL, 000 KAl av avTtd TO EKAVA Yid TNV IPOC®IIKI] 1ov (®r)...0ev PIIOPG vd To OgXT® Yyld TODG
AaAAovg...

-Aev PIIopolpE Va OMOOLHE Kavévd, obTe Kav Tov eavutod pag. To mhoio Padet vepa amo moAAég
PIIAvTeg Kat ot avtAieg Oev SovAevovv.

Exave pia xivron oav va tov é\eye g Oev 0éAet va akovoet Tig avonoieg tov. Ietaytnke amod to
KAOopd TOL KAt AKODHINOE Td XEPLA TOL IIAVEM OTO YPAPELO TOV.

-Exovpe vmoxpémorn va KAvovpe 0,TL PIIOPOLHE KAl akopd O,Tt dev propovpe. AKOPA KAt yid vd
Aépe IOG TO KAVAE OAV HIA DIOCHHEIOON OTAd ATEAEIOTA HMAPAANPNHUATIKA YPAITA MO0 KAl Td
aveékdoTa moujpatda coo.

-Ta moujpatd pov, mood ta Boprnkeg avtd ndAy, Eye ta éxe Sexdaoet TovAdytotov dvo dekaetieg.
TovAayiotov eod ypagelg akatdnavota. Avapeoa oe Staheipparta, o Aeogopeia, oe Tpéva. Epmvéeoat
amo To kdabe T, Bpilokelg onpavIkda Oepara oo Kaveig Oev OKEPTETAL KAV.

-Topa 1jpde 0 kapdg va oTapaton va YypaP® yid péva Kat va KataAdPo Tt oopPaivet kat yiati.
Av eob {gpelg meploootepa propeig va pov ta meig. Ta 0éhe opmg viavid, €Tolpo @at yia va Ta
petadmom omov vopife. Mnv npoonabroeig va poo pabelg Bempieg xat va po avaivoelg to kabe ti. Me
evOlagépet va eipat Xp1jotpog».

-Avtd xat av etvat véo! Aoto kat av etvat arAayr).

-Pedym Oa yaom To tehevTaio Tpevo Kkat dev éxm Opedn va mAnpove tadt. Ta Aépe...

‘Egoye tpéxovtag. Epetva va xanvife xat va xottalm ta BiAia oto anévavtt pagt.

O Ztepavog Bao\ewadng ntav xabnyntg poov oto pabnpa tng moAttikng Bempilag xat tov Oeopov
g Evpenaikrg Eveoong. Htav amd toog kabnyntég mov dev ékave aoteia, rj0eke IpoorAmon v opa
g napadoong. Aev eipacte ta mo rfovxd OAdid Tov KOOHOL AAAd KAN®G MAAedApE yiati eiyape
katalapet nog Oev Oa maipvape Pabpo evxkola. Kat o Babpog pe avtov tov avBpono oty 6pa ftav
OLVAPTNON TO OO0 AIOTEAEOPATIKA HapakolovBovdoape v eapa g napadoong. KooBarovoe xaptia
Kat BrPAia Kat ekel Too PIAODOE yla KATL To Oe@pnTiko dpxife va piAdet yia wotopia. XtV apyy frav
OvokoAo va tov mapaxkolovlrjost kaveilg al\d petd amod Altya pabnpata xartaldPape mog padi pe )
Bewpia n0ele va motéyovpe ON®G ekelvog MmioTeve KOG 1 W0Topia eivat i Bdon ywa to O¢pa pag. Zin
fewpia rtav amiotevta avaloTikog, yida pag nov dev eiyape didayBel v adia tov axpiBodg oplopod

Hag évvolag. «AlYeg va €xete KATaxktnoet €vvoleg Oev Oa pmopéoete MOTE VA KATAKTIOSTE KAPLA
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emotnun. Edwd omyv moMtkr) omov ot évvoleg yivovtatr abvppata ng mpomaydavodg Kat ng
0eoAnyiag». Aev frav evkolo. Kdamotot fitav mo €rotpot amnod toog alovg. Eym eiya npopAnpata, oev
IJHOLV aIIo eKelvong oL eixav dovAgwetl oA oto Avketo. Todpa mov eiya amo@aociocet va ndom otnv
AyyMa ywa omovdég otig Otebvelg oxéoelg 0 XPOVOG MPOETOAOiag 06 [OL ITAV HId KALVOLPYLd
epnelpia.

Agxotav epmTI|oelg Katd T1) OIPKELd KAt PETd TO PAfnpa Kat emEpeve va TOL KAVOVHE EPWDTIOELS.
Apyioape va natpvoope 0appog Kat o1 epOTHOELG £YIVAV ITVKVEG av Oxl KAl TOOO OVOLAOTIKEG. Metd to
pabnpa nepipeve va pag axovoet. Exel apytoa va tov minowalm. Me akovye e Ipoooxr) Kdt av Kdt
HEPIKEG POPEG EDeLYVE IMG Ol IAPATHPIIOELS POV I)TAV AONHAVIEG €M KAl AVONTeG 08V OTAPATAYE TNV
avAaloon Kat TV COPIANP®OL ToV Kevov pov. Etot yivape «@ilow. Me Pordnoe va npoxoprjom 000
KAaADTePA PIIOPODOA Kal OTav épuyd Oev Tov {éxaod. XTiG OLUKOIEG TOL THAEP®VOLOA KAl TOv €dva
m\npo@opieg yia tn dovAetd pov. Otav ma téhetwoa tov SavaPprka. Aev didaoke ma. Eixe aoyoAnOet
Pe KATIoleg €myelpn)oelg aAld 1Tav OAavtd €Tolog va ovu{ntroel KAt va avalvoel omolo Oépa pe
arnacyolovoe. ITavta dapyife amo nakiég Onpootedoelg Kat dvaAdoeLg. ADToO oD Tov evoyxAovoe dev fTav
ol mBavov eAAelpelg oD, )TAV TO OTOA TOL YPAWIPATOG HOD.

-IToto BiPAio Aoyoteyviag dwaPaoeg Tehevtaia;

-Aev draPale Aoyoteyvia. Kdatt nadwd podiotoprjpata, naitotepd, TUIOTA IEPLOCOTEPO.

-Kaxkag, xaxiota. Apr npénet va dafdoeig Aoyotexvia, noinorn, 6ev PIIOPEeig va IPoxX®P1oelg Oixmg
T Qavtaocia Kat TV avdamtodn XapdxT)p®V KAl KATAOTACE®V, Oly®g TN yv®or Tov Habov Kat Tov
napaloytopoo eV avlponev. H Beopia kat 1) emotrpn 6ev DIAPYOLY &V KeEV®. ZODV KAl AVAIIVEODV
péoa oty kowevia kat ora ndln feov kat Ovitov. AwiPace v IAdada. Zmoodaio keipevo yia
dovAewd oov.

-Zopapoloyeite! Ty Ihiadal ITov oag 1pBe pa tétowa wea. Tt oxeon exet n Idda pe v apovtikn
noAttiky) tng EE xat v xpion ot I'ovykooAafia.

-Ttrexave o Ayapépvovag; Ilog palewe xat mooovg paleye yia va xavet v ekotpateia oty Tpoia;
Aev rjtav o otpatog tov ENfjveav pwa EE tng enoxrg; Eva eidog évaong €0te Kat yid éva OKoIo Onmg 1|
KATAKTNON pag aAAng évaorng, yope anod v Tpoia; Tt ftav ot @cot too OAdpmov; Aev ftav pia ehit
duvat®V ot omoiot eDVoOLOAV TOV &vav 1 Tov dANO avtipayopevo. Aev IpoéBalav Ovp@EpovTa Kat
woopporrieg dovapemv aild ndabn xat mpotiprnoetg Ovntov 1) petadd tovg avtiiniieg arla oto Pabog
glyav va MpooTatedoovy TNV eMppor) Kat T Béon Ttovg otnv tepapyia tng dvvdpeng avapeod tovg. Kat
pa xat n dvvapn Tov Ata rjtav 6edopevn 11 Hpa emotpdtevoe ) oaynvr) too oe€ yia va PonOnoet tovg
Ayxatote. Ztnv avBporivn kataotaor 1) iepapyia dvvdpenv dev eivat dedopévn) Kat 1) wotopia dev eivat
timota aAAo mmapd pia aAAayn) avthg TG epapxiag LIEP 1) Katd evog véoo nyepova. Movo mov 1 EE
eixe prav EAévn moov frav i1 ZoPietikyy Eveoon kxat pua Bpronida nov rjrav ot HITA. Ot Evpenatot
é¢pabav ypryopa nwg 1 EAévn toog ftav éva adelo movkdapioo Kat 1 ekotpateia okopmioe. To noko
PEPOG TG IAVOTPATLAG HETAROPPOONKE oe éva ox€010 yid THV OKOVOPIKY| evoroinon kat n {®omotog

dvvapn g ekotpateiag mov yia tov Opnpo frav 1 arnayeyr) £ytve 1o mdartoiko tov Odvooéa. Enpere
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va MmepAcovv Ta 0¢ka Xpovia otV mepumAdvnorn yia va pabet o fpwag g Tpoiag mépa amd v
avtpeloovvr Tov AxiAéa nog dev mpoofdielg Tovg Beodg, obTE MEPVAG TOV MOVTO HeE TOLG Brjoavpovg
g Tpoiag Giyeg va mAnpmoetg To Tipnpa.

-Agv PIIopodOA MOTE VA OKEPT® ADTO TO ATIAIO0 PAbnpa TOV apXdai®Vv OI®g To aVAaAdOATeE.

-AwaPaoe wotopieg aydnng. Ot ox€on TOV ePOTELPEVOV elval ox€ong 1oXbOG, POVO IOV €Kel 1 1OXDG
etvat 6eopog kat oxt anootaon. Kat otav avtog o deopog omdaoet tOte avoiyetat eva xdaopa daAlote
TOMIKO AANOTE PIOODG KAl AVTIUIAAOTITAG. XTOV £p@TA PPlokel Kavelg To deopd mov opupnAatodyv ot
dvvapelg xat T@v dvo. ITavtodvvaurn dwadikaoia mov dev BéAw va v avaydyeo oe pia PloAoyikn
Aettovpyla. Av Op®G Kaveig To Ol Kat €101, aKOHA KAt TOTE 1] EPMTIKI] EVAOT] ElVAl AKOpA IEPLO0OTEPO
pa oxéon oxvog. Awafaloviag Tig AemTég 100pPOIieg AVAPeod OTOV €pwTa, TV Impodooia, To
oopPipaopo xat v oikto pabaiver kaveig va avayvopiletl Tig 100ppoIIieg 1} TIg OLYKPOVOELG IOV
AVArTbdoooVIal aVAPEod Ot Opdadeg Kal KpdAtr. Aeg Tig Ox€oelg NIV [I€ YOVELG, OIKOYEVELEG HE
olKoyeveleg, ONeg eivatl oxeoelg 10xLOG, Oxl OTo eminedo T®V Kpat®v alld oto emnedo 1ov nabev. Ta
ovvata nadn SexmpiCoov kat Tig oxéoelg katr Tig eSeAifelg tovg ennpedfovv TOLG YOP® TOLG KAl
dwapoppmvoov 11 (o1 tovg. AwaPace, xopig va mielg amnd 1o vepo g Texvng dev Ba armoktroelg otoA
ypaerg, 0ev Oa amokTnoelg TV Katavonon yua va Olamepdoelg To KEADPOG TG akadnpaikng yA®ooag.
Aev gxelg (Ao yua va deig mo Padua tig dedveig oxéoelg. H oteyvr) akadnpaixn mpoogyylon Kat to
DIIOXPEDTIKO TEXVIKO YPAWHO Yyld dnpooievorn €xovv Kavel Tig avalvoelg otepedtomes. O peydlog
ddaoxalog oe avto etvat o ITAatovag, oxt yia tig 10geg Tov aAld yid TV HOMAIAOTNTA TOV OepdTev Kat
TOV NAPACTACERV, TOV eKOVOV Kat Tov pobov. H duvapikr tov ypayiparog opietatl amnd to mdabog
TODL OLYYPAPE KAt O LOVOV dIIO TIG 10€eg TOD.

-To Wiopa moo ypdagoovpe eivatl éva xat povadiko. Aev omapyoov moAAda otol. H emotpovikr)
peBodoAoyia xat 1 avotnpr) Iapovoiaoc) eivat 1 YPAaps yid vd IETOXEL.

-Na emdroelg 0to endayyeApd vat, vd emToxelg OxL.

Ot ov(ntrioetg pag orjyawvav Opeg Kat oe AN onpelda Moo elyav vd KAvovv e T eQIElpieg ToD
Bao\ewdadr), pe tig mpoowinikeg tov anopetlg. Kdmoo pe yprnotpornotodog, €10l katalaPa apyotepd yid
VA OKEPTETAL PAOVAXTA, VA avdiioAei, aANd KAt va eAéyxel KATd KAIolo TPOIO Ti§ ePHNVeleg TOL yid Td
yeyovota. H dagopd nAikiag pag ftav toon oote va €xoope (rjoet dvo dragpopetikeg emoyeg. Avtodg
nrav nadi ToL YPoXPOL HOAEPOD KAl EY® TNG IPOCPATIG KAl aveSéAeyKTng IAYKOOHLONoinong. Avtog
eiye (roetl évav KOOPO X@PLOPEVO O OO KOPPATLA, £y® (oVOA Ot £vd KOOHO Ot ITOANA KOPPATIa aAAd
IOV ETIperte VA PIAIJO0VV KAl Va epyaotovy padi.

IMfya va tov 0w peta ta yeyovota otnv Afrva, otav eixe ma pmet o Kawvobpylog xpovog. O
HATEPAg Pov e Ipotpeye: «pdbe Tt yvopn éxel o KOprog Baothewddng yia oAa avtd». O natépag rrav
POPLopEVOoG. ZKe@PTOTAV T1) DOLAELT TOV, OKEPTOTAV €PEVA IOL UNV PHOP®OVTAG vd Ppw dovAetd otov
Topéa pov elya acyolnOel pe aopdleteg, peotteieg, Kat XPNIATOOKOVORIKA. ZTNV EMOXT| HOg EIPETIE VA
eloat evéAkrtog, va aladelg katedbOovorn yprjyopd. Av mHepipeveg oe pid HOLAEL, O Pl KAPLEPT OOV

xapévog. O aded@og pov pe Tig onovdég Tov ota AoyloTikd @atvetat nwg Oa éxet navta dovlewa. O

58



HaAl0g pov kabnyntg pe Oéytnke pe xapda Kat £0e1e KoAakevpevog mov tov Boundnka. Madi tovg
Bproxotav xat éva aAlog kOPlog, YnAOg aoTIPopdAAng oL onkabnke xa pe yaipétnoe. O Baoutkewadng
pe oboTNOE.

-O xvprog @0dwpog Appevakng Ialiog pilog. @0dmpe o Apng Aapdaokog, ToAl0g padntrg kat vov
@irog. Eha, Apr), KdTog, IIeg 1oL Td VEA OOU.

-Aev éx® katt orovdaio. AovAedw dmOeKa MPeG TNV NHEPA MOLAG®VTAG AOPAAELEG, omitia, KAt O,Tt
aM\o @avtaoteite, 100G Kat meplocOTePo Kat dev éxm Kaipod va mapaxkoAovlrjon tig egeAilets. Eoeilg Oa
pov neite. B¢Bara, OAa ooa eywvav...

-Ooa éywav...0ev kataAafaive yati ot avOp@IIol KATACTPEPOLY 0,TL XTICOLV AAAOL KapLd popd
Kat ta OKda Toug €pya. ANA Ipémet va LIIAPXel KATIOlog Aoyos. @ovupdpat, pe piyn aveinotng OAlyng,
Oa ‘Aeya anedmoiag to moAttiko meipapa tng EANadag tov 74.... tote {odoape otnv emoxrn Ing
HOATIKIG. TTv ermox1) NG epWTIKIG Pag Ox€ong og Aaog pe kdabe eidog 1deoloyiag, MOATIKG EKPPAONS,
Opdaong. ‘Olot pthodoav yla OAd, pia Kakopevia dro yvopeg oe éva neptPpallov edevbepiag to omoio
yla Hp®Tn Qopd yivoviav mpaypatkotnta ot xopd. Kopparta, moAttikeg, (opooetg, xat PéPata ot
povipeg orepPolég g eANVIKIG Hapddoons. Xelpappog Oovelp@v Kal IPOYPAppAtdv yid vd
dopbmoovpe to xabe Tt Aev eiyape Baola xat 11 Aptotepd ntav voppn. OAa enttpenovtav. Eiyape
owadnAwoeig otnv enéteto tov IToAvteyveiov kat exel kabayidotnke o péyag pvdog, o pvbog 0Tt 0 Aaodg
oto [lolvteyveio €pile v dwktatopia. Ov pvbot eivar anapaitntor, efayvifoov, mpoodlopilovv,
OLYKPOTOVLV TNV PVIHI TOV Ad®V, ToV edvav, Tov moltiopmy. O Aaog énpene va kabaylaotel pia xat
NTav Koplapyog Kat ot MOALTIKOL €peme vd Tov d®moovv TV avtomnenoibnon mov divoov ot podukég
01a0TAoELS TOV IKAVOTITOV TOL AdOD €T0L ®OTe vd Ppet 1) Pefardtnta g yVeORNg Tov KAt va d®oet Tig
Yrjpoovg Tig omoieg ypewalovrav ot moAttikol yia va vopponowmBovv.. Hrav eva Sexabapo dovvat
AaPetv oe pa otypr 1 omoia 8a kaBopile to peAov g xopag. Kat to xabopioe pe tov avaloyo
tpono. H yopa Paociotnke oto pobo xat mpoyopnoe pe podoog.

-Zregave yuati Pagrioeg to ITohvteyveio podo; O @60wpog 1tav e akovye pe DPOG SVLOIMOTo. Aev
kataAdPaive yiati 1) okeWn pov mrpe pua terowa katevOovorn. Ia avtdov frav pdAov epoovia va
arokale tov I[ToAvteyveio povbo.

-H Swraropia dev eneoe. Ilotog ovoyetifel v Ovoia g Konpoo ywa v meoon tov loavvidn;
Kaveig. O pvbog avanapayetat ywa va awobaviet o Adaog 10xopdg, kavog va covipipet kabe MOATKY
extporr), va dtapuldadet Tig ehevbepieg Tov. Exet v xpnowpotntd tov. Ot moAttikot Oev eivat PAdkeg,
HPOVO IOV 1) 10TOPIKI) PvIjpn ToL €0voug Sev avayvapiet Tv 1TTd, Tov S1aouppo, ¢ To APETOo aitio TG
é\evong g Onpokpatiag. Kat aotr 1) dnpokpartia amodeiytnke 1o id10 avioyvprn) pe v dktaropia va
avatpeyel ta teredeopéva. Kamolot moAttikoi Oiateivoviar Ott éyive évag mOAepodg Tov omoiov
xaoape...aAog pvbog, dev yaoape Tov moAepo yiati Oev moleproape. . . mpodobnkaye.
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Where were we? We would go to see implemented something theatrical in nature about the international politics of our

days. Let’s get back to that vein by elaborating a little on something we had already started:

THE FORMAT OF SOAP OPERA AND ITS USE IN THE WEST

AS A MANUAL FOR COLLECTIVE SOCIAL PSYCHOTHERAPY
Even in the days of Bush, to make, in Europe, parodies mirroring ways of thinking of American
leaders would meet with the obvious answer “Why tell us any of that? Just to let off steam? Don’t we
know it? Can you find a way to tell Americans themselves all that? It’s them who vote for such
decision makers , we only are unfortunate enough to be affected by their decisions ourselves”. Of
course the Americans themselves could equally counter: “If you over there are really more mature
politically then how come you cannot change your own leaders, who sure are much less competent than
ours since they always succumb to our leaders’ directives. If more able public cannot affect a less able
elite then how could a less able public affect a more able elite? So don’t have the presumption to
advise us”. Of course both arguments are trivial, despite being right, their real common countering
lying in their collaboration, or mutual inspiration through example, in issues affecting both, their
focusing on internal matters in things that affect each separately, and their keeping their elites from
intervening in foreign affairs where they shouldn’t, especially in countries that pay much more heavily
than Western voters the consequences of such entrapment; and their common problem being that
neither in Europe , nor in US, the two options both kinds of voters have, are all that different and that
this, in effect single, option does not reflect at all the wishes of the majority of people. And in matters
affecting the globe and affected by the globe, the collaboration should be global . All this is pretty easy
to say, what’s not easy is of course to work out solutions to global problems and to find a way to
implement them. Could be worse: could be like not many years ago when academic proofs were
needed to even claim that impasses do exist that are not made up by ideological preoccupations. Now
problems can’t be hidden from anybody anymore, it doesn’t take a degree in social or political or
economic sciences to know it.

To try to help Americans overcome the proverbial “generation gap with themselves” they were
traditionally accused of having , and Europeans not acquire the same, as they were accused of quickly
doing, and to convey the best outcomes of American activism, not only the precious ones of the
Vietnam era antiwar movements but also the precious and still unparalleled example of effective
alternative media on the web, and to convey the best traditions of European activism and cultural
revolution to help the political education of the “masses” (in the most sublime sense, of “the lever of
history written in first names” as the expression goes) we wrote, in the second Bush term, and
circulated in CD form and then, in Jan.2008, posted on the internet , as an educational manual, a
“farcitrilogy” one part of which was a “farcitragedy in soap opera format” of which the factual basis
were the articles on news from antiwar sites, the argumentative basis were the analyses of the West by
people like Chomsky, Solzhenitsyn, Herman, Blum, Street, ...., ..., ..., ....the background used were
books by megathinkers like Mumford and the art forms were poetry of megapoets like Neruda and
music of composers-for-all-seasons for our season like Theodorakis. That soap opera was “Mount
Bushmore” which, as a quick glance at its summary can show, can also be seen as a videoclip on its
Neruda-Theodorakis soundrack (the famous “Canto General”) aimed at making manifest the
implications of that Poem for present day global politics and global activism and the way that among
those implications one can also see a collective change of attitude to need for clarity, to need to live in
freedom and with human goals, to action for the sake of life and fellow humans, a collective change of
soul in societies that came to their ropes’ ends too and did not just bring others there.

Of course a book on neocon gangs, had two problems (at least): A problem of level and, already then at its birth, a
problem of obsoleteness since nobody would really want to be updated on every single both petty and insane plan
that brains like Rumsfeld’s would concoct even while they were taking place and since, later that the gangs were
not around, someone, whether hoping Obama could be change or not believing a word of it, would be equally glad
that no mention of Batmanian jokers would be needed anymore to understand politics. However a hook which
based its humor on making the originals be caricatures of their copies can afford to keep its level high without
being irrelevant as non parallel to factuality; and when the impasses it tried to really delineate were not among the
more or less trivial ones that were automatically solved by changes as superficial as the change from Bush to
Obama more and more proved to be, OK then that book would not necessarily become obsolete; especially if
the same problems could be analyzed in a more pleasant manner in the context of a politician who had fed so
much material to comedians, a Bush story rather than its Obama version would be preferable

The non abstract implementation of all the above belongs to the next chapter

Here let’s finish with what we had omitted when going from Chomsky to Solzhenitsyn:
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Pablo Neruda
Nobel Lecture
Towards the Splendid City

My speech is going to be a long journey, a trip that I have taken through regions that are distant and
antipodean, but not for that reason any less similar to the landscape and the solitude in Scandinavia. |
refer to the way in which my country stretches down to the extreme South. So remote are we Chileans
that our boundaries almost touch the South Pole, recalling the geography of Sweden, whose head
reaches the snowy northern region of this planet.

Down there on those vast expanses in my native country, where | was taken by events which have
already fallen into oblivion, one has to cross, and | was compelled to cross, the Andes to find the
frontier of my country with Argentina. Great forests make these inaccessible areas like a tunnel through
which our journey was secret and forbidden, with only the faintest signs to show us the way. There
were no tracks and no paths, and | and my four companions, riding on horseback, pressed forward on
our tortuous way, avoiding the obstacles set by huge trees, impassable rivers, immense cliffs and
desolate expanses of snow, blindly seeking the quarter in which my own liberty lay. Those who were
with me knew how to make their way forward between the dense leaves of the forest, but to feel safer
they marked their route by slashing with their machetes here and there in the bark of the great trees,
leaving tracks which they would follow back when they had left me alone with my destiny.

Each of us made his way forward filled with this limitless solitude, with the green and white silence of
trees and huge trailing plants and layers of soil laid down over centuries, among half-fallen tree trunks
which suddenly appeared as fresh obstacles to bar our progress. We were in a dazzling and secret world
of nature which at the same time was a growing menace of cold, snow and persecution. Everything
became one: the solitude, the danger, the silence, and the urgency of my mission.

Sometimes we followed a very faint trail, perhaps left by smugglers or ordinary criminals in flight, and
we did not know whether many of them had perished, surprised by the icy hands of winter, by the
fearful snowstorms which suddenly rage in the Andes and engulf the traveller, burying him under a
whiteness seven storeys high.

On either side of the trail | could observe in the wild desolation something which betrayed human
activity. There were piled up branches which had lasted out many winters, offerings made by hundreds
who had journeyed there, crude burial mounds in memory of the fallen, so that the passer should think
of those who had not been able to struggle on but had remained there under the snow for ever. My
comrades, too, hacked off with their machetes branches which brushed our heads and bent down over
us from the colossal trees, from oaks whose last leaves were scattering before the winter storms. And |
too left a tribute at every mound, a visiting card of wood, a branch from the forest to deck one or other
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of the graves of these unknown travellers.

We had to cross a river. Up on the Andean summits there run small streams which cast themselves
down with dizzy and insane force, forming waterfalls that stir up earth and stones with the violence
they bring with them from the heights. But this time we found calm water, a wide mirrorlike expanse
which could be forded. The horses splashed in, lost their foothold and began to swim towards the other
bank. Soon my horse was almost completely covered by the water, | began to plunge up and down
without support, my feet fighting desperately while the horse struggled to keep its head above water.
Then we got across. And hardly we reached the further bank when the seasoned countryfolk with me
asked me with scarce-concealed smiles:

"Were you frightened?"

"Very. | thought my last hour had come", | said.

"We were behind you with our lassoes in our hands", they answered.

"Just there", added one of them, "my father fell and was swept away by the current. That didn't happen
to you."

We continued till we came to a natural tunnel which perhaps had been bored through the imposing
rocks by some mighty vanished river or created by some tremor of the earth when these heights had
been formed, a channel that we entered where it had been carved out in the rock in granite. After only a
few steps our horses began to slip when they sought for a foothold in the uneven surfaces of the stone
and their legs were bent, sparks flying from beneath their iron shoes - several times | expected to find
myself thrown off and lying there on the rock. My horse was bleeding from its muzzle and from its
legs, but we persevered and continued on the long and difficult but magnificent path.

There was something awaiting us in the midst of this wild primeval forest. Suddenly, as if in a strange
vision, we came to a beautiful little meadow huddled among the rocks: clear water, green grass, wild
flowers, the purling of brooks and the blue heaven above, a generous stream of light unimpeded by
leaves.

There we stopped as if within a magic circle, as if guests within some hallowed place, and the
ceremony | now took part in had still more the air of something sacred. The cowherds dismounted from
their horses. In the midst of the space, set up as if in a rite, was the skull of an ox. In silence the men
approached it one after the other and put coins and food in the eyesockets of the skull. I joined them in
this sacrifice intended for stray travellers, all kinds of refugees who would find bread and succour in
the dead ox's eye sockets.

But the unforgettable ceremony did not end there. My country friends took off their hats and began a
strange dance, hopping on one foot around the abandoned skull, moving in the ring of footprints left
behind by the many others who had passed there before them. Dimly | understood, there by the side of
my inscrutable companions, that there was a kind of link between unknown people, a care, an appeal
and an answer even in the most distant and isolated solitude of this world.

Further on, just before we reached the frontier which was to divide me from my native land for many

years, we came at night to the last pass between the mountains. Suddenly we saw the glow of a fire as a
sure sign of a human presence, and when we came nearer we found some half-ruined buildings, poor
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hovels which seemed to have been abandoned. We went into one of them and saw the glow of fire from
tree trunks burning in the middle of the floor, carcasses of huge trees, which burnt there day and night
and from which came smoke that made its way up through the cracks in the roof and rose up like a
deep-blue veil in the midst of the darkness. We saw mountains of stacked cheeses, which are made by
the people in these high regions. Near the fire lay a number of men grouped like sacks. In the silence
we could distinguish the notes of a guitar and words in a song which was born of the embers and the
darkness, and which carried with it the first human voice we had encountered during our journey. It
was a song of love and distance, a cry of love and longing for the distant spring, from the towns we
were coming away from, for life in its limitless extent. These men did not know who we were, they
knew nothing about our flight, they had never heard either my name or my poetry; or perhaps they did,
perhaps they knew us? What actually happened was that at this fire we sang and we ate, and then in the
darkness we went into some primitive rooms. Through them flowed a warm stream, volcanic water in
which we bathed, warmth which welled out from the mountain chain and received us in its bosom.

Happily we splashed about, dug ourselves out, as it were, liberated ourselves from the weight of the
long journey on horseback. We felt refreshed, reborn, baptised, when in the dawn we started on the
journey of a few miles which was to eclipse me from my native land. We rode away on our horses
singing, filled with a new air, with a force that cast us out on to the world's broad highway which
awaited me. This | remember well, that when we sought to give the mountain dwellers a few coins in
gratitude for their songs, for the food, for the warm water, for giving us lodging and beds, | would
rather say for the unexpected heavenly refuge that had met us on our journey, our offering was rejected
out of hand. They had been at our service, nothing more. In this taciturn "nothing" there were hidden
things that were understood, perhaps a recognition, perhaps the same kind of dreams.

Ladies and Gentlemen,

I did not learn from books any recipe for writing a poem, and I, in my turn, will avoid giving any
advice on mode or style which might give the new poets even a drop of supposed insight. When | am
recounting in this speech something about past events, when reliving on this occasion a never-forgotten
occurrence, in this place which is so different from what that was, it is because in the course of my life
I have always found somewhere the necessary support, the formula which had been waiting for me not
in order to be petrified in my words but in order to explain me to myself.

During this long journey | found the necessary components for the making of the poem. There |
received contributions from the earth and from the soul. And I believe that poetry is an action,
ephemeral or solemn, in which there enter as equal partners solitude and solidarity, emotion and action,
the nearness to oneself, the nearness to mankind and to the secret manifestations of nature. And no less
strongly | think that all this is sustained - man and his shadow, man and his conduct, man and his
poetry - by an ever-wider sense of community, by an effort which will for ever bring together the
reality and the dreams in us because it is precisely in this way that poetry unites and mingles them. And
therefore | say that | do not know, after so many years, whether the lessons | learned when | crossed a
daunting river, when | danced around the skull of an ox, when | bathed my body in the cleansing water
from the topmost heights - | do not know whether these lessons welled forth from me in order to be
imparted to many others or whether it was all a message which was sent to me by others as a demand
or an accusation. | do not know whether I experienced this or created it, | do not know whether it was
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truth or poetry, something passing or permanent, the poems | experienced in this hour, the experiences
which | later put into verse.

From all this, my friends, there arises an insight which the poet must learn through other people. There
is no insurmountable solitude. All paths lead to the same goal: to convey to others what we are. And we
must pass through solitude and difficulty, isolation and silence in order to reach forth to the enchanted
place where we can dance our clumsy dance and sing our sorrowful song - but in this dance or in this
song there are fulfilled the most ancient rites of our conscience in the awareness of being human and of
believing in a common destiny.

The truth is that even if some or many consider me to be a sectarian, barred from taking a place at the
common table of friendship and responsibility, | do not wish to defend myself, for | believe that neither
accusation nor defence is among the tasks of the poet. When all is said, there is no individual poet who
administers poetry, and if a poet sets himself up to accuse his fellows or if some other poet wastes his
life in defending himself against reasonable or unreasonable charges, it is my conviction that only
vanity can so mislead us. | consider the enemies of poetry to be found not among those who practise
poetry or guard it but in mere lack of agreement in the poet. For this reason no poet has any
considerable enemy other than his own incapacity to make himself understood by the most forgotten
and exploited of his contemporaries, and this applies to all epochs and in all countries.

The poet is not a "little god". No, he is not a "little god". He is not picked out by a mystical destiny in
preference to those who follow other crafts and professions. | have often maintained that the best poet
is he who prepares our daily bread: the nearest baker who does not imagine himself to be a god. He
does his majestic and unpretentious work of kneading the dough, consigning it to the oven, baking it in
golden colours and handing us our daily bread as a duty of fellowship. And, if the poet succeeds in
achieving this simple consciousness, this too will be transformed into an element in an immense
activity, in a simple or complicated structure which constitutes the building of a community, the
changing of the conditions which surround mankind, the handing over of mankind's products: bread,
truth, wine, dreams. If the poet joins this never-completed struggle to extend to the hands of each and
all his part of his undertaking, his effort and his tenderness to the daily work of all people, then the poet
must take part, the poet will take part, in the sweat, in the bread, in the wine, in the whole dream of
humanity. Only in this indispensable way of being ordinary people shall we give back to poetry the
mighty breadth which has been pared away from it little by little in every epoch, just as we ourselves
have been whittled down in every epoch.

The mistakes which led me to a relative truth and the truths which repeatedly led me back to the
mistakes did not allow me - and | never made any claims to it - to find my way to lead, to learn what is
called the creative process, to reach the heights of literature that are so difficult of access. But one thing
I realized - that it is we ourselves who call forth the spirits through our own myth-making. From the
matter we use, or wish to use, there arise later on obstacles to our own development and the future
development. We are led infallibly to reality and realism, that is to say to become indirectly conscious
of everything that surrounds us and of the ways of change, and then we see, when it seems to be late,
that we have erected such an exaggerated barrier that we are killing what is alive instead of helping life
to develop and blossom. We force upon ourselves a realism which later proves to be more burdensome
than the bricks of the building, without having erected the building which we had regarded as an
indispensable part of our task. And, in the contrary case, if we succeed in creating the fetish of the
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incomprehensible (or the fetish of that which is comprehensible only to a few), the fetish of the
exclusive and the secret, if we exclude reality and its realistic degenerations, then we find ourselves
suddenly surrounded by an impossible country, a quagmire of leaves, of mud, of cloud, where our feet
sink in and we are stifled by the impossibility of communicating.

As far as we in particular are concerned, we writers within the tremendously far-flung American
region, we listen unceasingly to the call to fill this mighty void with beings of flesh and blood. We are
conscious of our duty as fulfillers - at the same time we are faced with the unavoidable task of critical
communication within a world which is empty and is not less full of injustices, punishments and
sufferings because it is empty - and we feel also the responsibility for reawakening the old dreams
which sleep in statues of stone in the ruined ancient monuments, in the wide-stretching silence in
planetary plains, in dense primeval forests, in rivers which roar like thunder. We must fill with words
the most distant places in a dumb continent and we are intoxicated by this task of making fables and
giving names. This is perhaps what is decisive in my own humble case, and if so my exaggerations or
my abundance or my rhetoric would not be anything other than the simplest of events within the daily
work of an American. Each and every one of my verses has chosen to take its place as a tangible
object, each and every one of my poems has claimed to be a useful working instrument, each and every
one of my songs has endeavoured to serve as a sign in space for a meeting between paths which cross
one another, or as a piece of stone or wood on which someone, some others, those who follow after,
will be able to carve the new signs.

By extending to these extreme consequences the poet's duty, in truth or in error, | determined that my
posture within the community and before life should be that of in a humble way taking sides. I decided
this when | saw so many honourable misfortunes, lone victories, splendid defeats. In the midst of the
arena of America's struggles | saw that my human task was none other than to join the extensive forces
of the organized masses of the people, to join with life and soul with suffering and hope, because it is
only from this great popular stream that the necessary changes can arise for the authors and for the
nations. And even if my attitude gave and still gives rise to bitter or friendly objections, the truth is that
I can find no other way for an author in our far-flung and cruel countries, if we want the darkness to
blossom, if we are concerned that the millions of people who have learnt neither to read us nor to read
at all, who still cannot write or write to us, are to feel at home in the area of dignity without which it is
impossible for them to be complete human beings.

We have inherited this damaged life of peoples dragging behind them the burden of the condemnation
of centuries, the most paradisaical of peoples, the purest, those who with stones and metals made
marvellous towers, jewels of dazzling brilliance - peoples who were suddenly despoiled and silenced in
the fearful epochs of colonialism which still linger on.

Our original guiding stars are struggle and hope. But there is no such thing as a lone struggle, no such
thing as a lone hope. In every human being are combined the most distant epochs, passivity, mistakes,
sufferings, the pressing urgencies of our own time, the pace of history. But what would have become of
me if, for example, | had contributed in some way to the maintenance of the feudal past of the great
American continent? How should I then have been able to raise my brow, illuminated by the honour
which Sweden has conferred on me, if | had not been able to feel some pride in having taken part, even
to a small extent, in the change which has now come over my country? It is necessary to look at the
map of America, to place oneself before its splendid multiplicity, before the cosmic generosity of the
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wide places which surround us, in order to understand why many writers refuse to share the dishonour
and plundering of the past, of all that which dark gods have taken away from the American peoples.

I chose the difficult way of divided responsibility and, rather than to repeat the worship of the
individual as the sun and centre of the system, | have preferred to offer my services in all modesty to an
honourable army which may from time to time commit mistakes but which moves forward unceasingly
and struggles every day against the anachronism of the refractory and the impatience of the
opinionated. For | believe that my duties as a poet involve friendship not only with the rose and with
symmetry, with exalted love and endless longing, but also with unrelenting human occupations which |
have incorporated into my poetry.

It is today exactly one hundred years since an unhappy and brilliant poet, the most awesome of all
despairing souls, wrote down this prophecy: "A l'aurore, armés d'une ardente patience, nous entrerons
aux splendides Villes." "In the dawn, armed with a burning patience, we shall enter the splendid
Cities."

| believe in this prophecy of Rimbaud, the Visionary. | come from a dark region, from a land separated
from all others by the steep contours of its geography. | was the most forlorn of poets and my poetry
was provincial, oppressed and rainy. But always | had put my trust in man. | never lost hope. It is
perhaps because of this that | have reached as far as | now have with my poetry and also with my
banner.

Lastly, I wish to say to the people of good will, to the workers, to the poets, that the whole future has
been expressed in this line by Rimbaud: only with a burning patience can we conquer the splendid City
which will give light, justice and dignity to all mankind.

In this way the song will not have been sung in vain.

From Nobel Lectures, Literature 1968-1980, Editor-in-Charge Tore Frangsmyr, Editor Sture Allén,
World Scientific Publishing Co., Singapore, 1993

Copyright © The Nobel Foundation 1971

My speech is going to be a long journey, a trip that | have taken through regions that are distant and
antipodean, but not for that reason any less similar to the landscape and the solitude in Scandinavia. |
refer to the way in which my country stretches down to the extreme South. So remote are we Chileans
that our boundaries almost touch the South Pole, recalling the geography of Sweden, whose head
reaches the snowy northern region of this planet.

Down there on those vast expanses in my native country, where | was taken by events which have
already fallen into oblivion, one has to cross, and | was compelled to cross, the Andes to find the
frontier of my country with Argentina. Great forests make these inaccessible areas like a tunnel through
which our journey was secret and forbidden, with only the faintest signs to show us the way. There
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were no tracks and no paths, and | and my four companions, riding on horseback, pressed forward on
our tortuous way, avoiding the obstacles set by huge trees, impassable rivers, immense cliffs and
desolate expanses of snow, blindly seeking the quarter in which my own liberty lay. Those who were
with me knew how to make their way forward between the dense leaves of the forest, but to feel safer
they marked their route by slashing with their machetes here and there in the bark of the great trees,
leaving tracks which they would follow back when they had left me alone with my destiny.

Each of us made his way forward filled with this limitless solitude, with the green and white silence of
trees and huge trailing plants and layers of soil laid down over centuries, among half-fallen tree trunks
which suddenly appeared as fresh obstacles to bar our progress. We were in a dazzling and secret world
of nature which at the same time was a growing menace of cold, snow and persecution. Everything
became one: the solitude, the danger, the silence, and the urgency of my mission.

Sometimes we followed a very faint trail, perhaps left by smugglers or ordinary criminals in flight, and
we did not know whether many of them had perished, surprised by the icy hands of winter, by the
fearful snowstorms which suddenly rage in the Andes and engulf the traveller, burying him under a
whiteness seven storeys high.

On either side of the trail I could observe in the wild desolation something which betrayed human
activity. There were piled up branches which had lasted out many winters, offerings made by hundreds
who had journeyed there, crude burial mounds in memory of the fallen, so that the passer should think
of those who had not been able to struggle on but had remained there under the snow for ever. My
comrades, too, hacked off with their machetes branches which brushed our heads and bent down over
us from the colossal trees, from oaks whose last leaves were scattering before the winter storms. And |
too left a tribute at every mound, a visiting card of wood, a branch from the forest to deck one or other
of the graves of these unknown travellers.

We had to cross a river. Up on the Andean summits there run small streams which cast themselves
down with dizzy and insane force, forming waterfalls that stir up earth and stones with the violence
they bring with them from the heights. But this time we found calm water, a wide mirrorlike expanse
which could be forded. The horses splashed in, lost their foothold and began to swim towards the other
bank. Soon my horse was almost completely covered by the water, | began to plunge up and down
without support, my feet fighting desperately while the horse struggled to keep its head above water.
Then we got across. And hardly we reached the further bank when the seasoned countryfolk with me
asked me with scarce-concealed smiles:

"Were you frightened?"

"Very. | thought my last hour had come", | said.

"We were behind you with our lassoes in our hands", they answered.

"Just there", added one of them, "my father fell and was swept away by the current. That didn't happen
to you."

We continued till we came to a natural tunnel which perhaps had been bored through the imposing
rocks by some mighty vanished river or created by some tremor of the earth when these heights had
been formed, a channel that we entered where it had been carved out in the rock in granite. After only a
few steps our horses began to slip when they sought for a foothold in the uneven surfaces of the stone
and their legs were bent, sparks flying from beneath their iron shoes - several times | expected to find
myself thrown off and lying there on the rock. My horse was bleeding from its muzzle and from its
legs, but we persevered and continued on the long and difficult but magnificent path.

There was something awaiting us in the midst of this wild primeval forest. Suddenly, as if in a strange
vision, we came to a beautiful little meadow huddled among the rocks: clear water, green grass, wild
flowers, the purling of brooks and the blue heaven above, a generous stream of light unimpeded by
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leaves.

There we stopped as if within a magic circle, as if guests within some hallowed place, and the
ceremony | now took part in had still more the air of something sacred. The cowherds dismounted from
their horses. In the midst of the space, set up as if in a rite, was the skull of an ox. In silence the men
approached it one after the other and put coins and food in the eyesockets of the skull. I joined them in
this sacrifice intended for stray travellers, all kinds of refugees who would find bread and succour in
the dead ox's eye sockets.

But the unforgettable ceremony did not end there. My country friends took off their hats and began a
strange dance, hopping on one foot around the abandoned skull, moving in the ring of footprints left
behind by the many others who had passed there before them. Dimly | understood, there by the side of
my inscrutable companions, that there was a kind of link between unknown people, a care, an appeal
and an answer even in the most distant and isolated solitude of this world.

Further on, just before we reached the frontier which was to divide me from my native land for many
years, we came at night to the last pass between the mountains. Suddenly we saw the glow of a fire as a
sure sign of a human presence, and when we came nearer we found some half-ruined buildings, poor
hovels which seemed to have been abandoned. We went into one of them and saw the glow of fire from
tree trunks burning in the middle of the floor, carcasses of huge trees, which burnt there day and night
and from which came smoke that made its way up through the cracks in the roof and rose up like a
deep-blue veil in the midst of the darkness. We saw mountains of stacked cheeses, which are made by
the people in these high regions. Near the fire lay a number of men grouped like sacks. In the silence
we could distinguish the notes of a guitar and words in a song which was born of the embers and the
darkness, and which carried with it the first human voice we had encountered during our journey. It
was a song of love and distance, a cry of love and longing for the distant spring, from the towns we
were coming away from, for life in its limitless extent. These men did not know who we were, they
knew nothing about our flight, they had never heard either my name or my poetry; or perhaps they did,
perhaps they knew us? What actually happened was that at this fire we sang and we ate, and then in the
darkness we went into some primitive rooms. Through them flowed a warm stream, volcanic water in
which we bathed, warmth which welled out from the mountain chain and received us in its bosom.
Happily we splashed about, dug ourselves out, as it were, liberated ourselves from the weight of the
long journey on horseback. We felt refreshed, reborn, baptised, when in the dawn we started on the
journey of a few miles which was to eclipse me from my native land. We rode away on our horses
singing, filled with a new air, with a force that cast us out on to the world's broad highway which
awaited me. This | remember well, that when we sought to give the mountain dwellers a few coins in
gratitude for their songs, for the food, for the warm water, for giving us lodging and beds, | would
rather say for the unexpected heavenly refuge that had met us on our journey, our offering was rejected
out of hand. They had been at our service, nothing more. In this taciturn "nothing" there were hidden
things that were understood, perhaps a recognition, perhaps the same kind of dreams.

Ladies and Gentlemen,

I did not learn from books any recipe for writing a poem, and I, in my turn, will avoid giving any
advice on mode or style which might give the new poets even a drop of supposed insight. When | am
recounting in this speech something about past events, when reliving on this occasion a never-forgotten
occurrence, in this place which is so different from what that was, it is because in the course of my life
I have always found somewhere the necessary support, the formula which had been waiting for me not
in order to be petrified in my words but in order to explain me to myself.

During this long journey | found the necessary components for the making of the poem. There |
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received contributions from the earth and from the soul. And I believe that poetry is an action,
ephemeral or solemn, in which there enter as equal partners solitude and solidarity, emotion and action,
the nearness to oneself, the nearness to mankind and to the secret manifestations of nature. And no less
strongly | think that all this is sustained - man and his shadow, man and his conduct, man and his
poetry - by an ever-wider sense of community, by an effort which will for ever bring together the
reality and the dreams in us because it is precisely in this way that poetry unites and mingles them. And
therefore | say that | do not know, after so many years, whether the lessons | learned when | crossed a
daunting river, when | danced around the skull of an ox, when | bathed my body in the cleansing water
from the topmost heights - | do not know whether these lessons welled forth from me in order to be
imparted to many others or whether it was all a message which was sent to me by others as a demand
or an accusation. | do not know whether I experienced this or created it, | do not know whether it was
truth or poetry, something passing or permanent, the poems | experienced in this hour, the experiences
which | later put into verse.

From all this, my friends, there arises an insight which the poet must learn through other people. There
is no insurmountable solitude. All paths lead to the same goal: to convey to others what we are. And we
must pass through solitude and difficulty, isolation and silence in order to reach forth to the enchanted
place where we can dance our clumsy dance and sing our sorrowful song - but in this dance or in this
song there are fulfilled the most ancient rites of our conscience in the awareness of being human and of
believing in a common destiny.

The truth is that even if some or many consider me to be a sectarian, barred from taking a place at the
common table of friendship and responsibility, I do not wish to defend myself, for | believe that neither
accusation nor defence is among the tasks of the poet. When all is said, there is no individual poet who
administers poetry, and if a poet sets himself up to accuse his fellows or if some other poet wastes his
life in defending himself against reasonable or unreasonable charges, it is my conviction that only
vanity can so mislead us. | consider the enemies of poetry to be found not among those who practise
poetry or guard it but in mere lack of agreement in the poet. For this reason no poet has any
considerable enemy other than his own incapacity to make himself understood by the most forgotten
and exploited of his contemporaries, and this applies to all epochs and in all countries.

The poet is not a "little god". No, he is not a "little god". He is not picked out by a mystical destiny in
preference to those who follow other crafts and professions. | have often maintained that the best poet
is he who prepares our daily bread: the nearest baker who does not imagine himself to be a god. He
does his majestic and unpretentious work of kneading the dough, consigning it to the oven, baking it in
golden colours and handing us our daily bread as a duty of fellowship. And, if the poet succeeds in
achieving this simple consciousness, this too will be transformed into an element in an immense
activity, in a simple or complicated structure which constitutes the building of a community, the
changing of the conditions which surround mankind, the handing over of mankind's products: bread,
truth, wine, dreams. If the poet joins this never-completed struggle to extend to the hands of each and
all his part of his undertaking, his effort and his tenderness to the daily work of all people, then the poet
must take part, the poet will take part, in the sweat, in the bread, in the wine, in the whole dream of
humanity. Only in this indispensable way of being ordinary people shall we give back to poetry the
mighty breadth which has been pared away from it little by little in every epoch, just as we ourselves
have been whittled down in every epoch.

The mistakes which led me to a relative truth and the truths which repeatedly led me back to the
mistakes did not allow me - and | never made any claims to it - to find my way to lead, to learn what is
called the creative process, to reach the heights of literature that are so difficult of access. But one thing
| realized - that it is we ourselves who call forth the spirits through our own myth-making. From the
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matter we use, or wish to use, there arise later on obstacles to our own development and the future
development. We are led infallibly to reality and realism, that is to say to become indirectly conscious
of everything that surrounds us and of the ways of change, and then we see, when it seems to be late,
that we have erected such an exaggerated barrier that we are killing what is alive instead of helping life
to develop and blossom. We force upon ourselves a realism which later proves to be more burdensome
than the bricks of the building, without having erected the building which we had regarded as an
indispensable part of our task. And, in the contrary case, if we succeed in creating the fetish of the
incomprehensible (or the fetish of that which is comprehensible only to a few), the fetish of the
exclusive and the secret, if we exclude reality and its realistic degenerations, then we find ourselves
suddenly surrounded by an impossible country, a quagmire of leaves, of mud, of cloud, where our feet
sink in and we are stifled by the impossibility of communicating.

As far as we in particular are concerned, we writers within the tremendously far-flung American
region, we listen unceasingly to the call to fill this mighty void with beings of flesh and blood. We are
conscious of our duty as fulfillers - at the same time we are faced with the unavoidable task of critical
communication within a world which is empty and is not less full of injustices, punishments and
sufferings because it is empty - and we feel also the responsibility for reawakening the old dreams
which sleep in statues of stone in the ruined ancient monuments, in the wide-stretching silence in
planetary plains, in dense primeval forests, in rivers which roar like thunder. We must fill with words
the most distant places in a dumb continent and we are intoxicated by this task of making fables and
giving names. This is perhaps what is decisive in my own humble case, and if so my exaggerations or
my abundance or my rhetoric would not be anything other than the simplest of events within the daily
work of an American. Each and every one of my verses has chosen to take its place as a tangible
object, each and every one of my poems has claimed to be a useful working instrument, each and every
one of my songs has endeavoured to serve as a sign in space for a meeting between paths which cross
one another, or as a piece of stone or wood on which someone, some others, those who follow after,
will be able to carve the new signs.

By extending to these extreme consequences the poet's duty, in truth or in error, | determined that my
posture within the community and before life should be that of in a humble way taking sides. I decided
this when | saw so many honourable misfortunes, lone victories, splendid defeats. In the midst of the
arena of America's struggles | saw that my human task was none other than to join the extensive forces
of the organized masses of the people, to join with life and soul with suffering and hope, because it is
only from this great popular stream that the necessary changes can arise for the authors and for the
nations. And even if my attitude gave and still gives rise to bitter or friendly objections, the truth is that
I can find no other way for an author in our far-flung and cruel countries, if we want the darkness to
blossom, if we are concerned that the millions of people who have learnt neither to read us nor to read
at all, who still cannot write or write to us, are to feel at home in the area of dignity without which it is
impossible for them to be complete human beings.

We have inherited this damaged life of peoples dragging behind them the burden of the condemnation
of centuries, the most paradisaical of peoples, the purest, those who with stones and metals made
marvellous towers, jewels of dazzling brilliance - peoples who were suddenly despoiled and silenced in
the fearful epochs of colonialism which still linger on.

Our original guiding stars are struggle and hope. But there is no such thing as a lone struggle, no such
thing as a lone hope. In every human being are combined the most distant epochs, passivity, mistakes,
sufferings, the pressing urgencies of our own time, the pace of history. But what would have become of
me if, for example, | had contributed in some way to the maintenance of the feudal past of the great
American continent? How should | then have been able to raise my brow, illuminated by the honour
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which Sweden has conferred on me, if | had not been able to feel some pride in having taken part, even
to a small extent, in the change which has now come over my country? It is necessary to look at the
map of America, to place oneself before its splendid multiplicity, before the cosmic generosity of the
wide places which surround us, in order to understand why many writers refuse to share the dishonour
and plundering of the past, of all that which dark gods have taken away from the American peoples.

I chose the difficult way of divided responsibility and, rather than to repeat the worship of the
individual as the sun and centre of the system, | have preferred to offer my services in all modesty to an
honourable army which may from time to time commit mistakes but which moves forward unceasingly
and struggles every day against the anachronism of the refractory and the impatience of the
opinionated. For | believe that my duties as a poet involve friendship not only with the rose and with
symmetry, with exalted love and endless longing, but also with unrelenting human occupations which |
have incorporated into my poetry.

It is today exactly one hundred years since an unhappy and brilliant poet, the most awesome of all
despairing souls, wrote down this prophecy: "A l'aurore, armés d'une ardente patience, nous entrerons
aux splendides Villes." "In the dawn, armed with a burning patience, we shall enter the splendid
Cities."

| believe in this prophecy of Rimbaud, the Visionary. | come from a dark region, from a land separated
from all others by the steep contours of its geography. | was the most forlorn of poets and my poetry
was provincial, oppressed and rainy. But always | had put my trust in man. | never lost hope. It is
perhaps because of this that | have reached as far as | now have with my poetry and also with my
banner.

Lastly, I wish to say to the people of good will, to the workers, to the poets, that the whole future has
been expressed in this line by Rimbaud: only with a burning patience can we conquer the splendid City
which will give light, justice and dignity to all mankind.

In this way the song will not have been sung in vain.

From Nobel Lectures, Literature 1968-1980, Editor-in-Charge Tore Frangsmyr, Editor Sture Allén, World Scientific
Publishing Co., Singapore, 1993 Copyright © The Nobel Foundation 1971

The reading of the chapters that follow does not presuppose the reading of the chapter that has just finished. (And
most of it was not even needed in order to write them*). Maybe the reading of the next chapter’s title that contains
the word ““overcloudcuckooland™ needs some explanation: By “overcloud scenarios™ we mean the philosophical
remark that Aristophanes used an overcloud world to make some problems solvable in the way Plato said that
geometrical truths apply to ideal shapes not to actual but we do exercise with problems with ideal mental shapes
in order to be taught some lessons in how to also solve problems in the actual world. With this remark this chapter
completes full circle in the sense that the above rationale was also part of the structure of the book reviewed in
page 1 of this chapter. The Aristophanian nature of the next chapter, maybe, suggests that we save for the present
chapter, thus for its next, final, page, the (not so very)*“antipodal” kind of perspective for what we are going to see
there. But we repeat that nothing there presupposes anything from here. Let’s also repeat that nothing in the next
page applies to US without applying to Europe; any such discrimination, as we have said on p.60, is long obsolete
in 2011(or had been even longer obsolete without being acknowledged as such).

*But many many points from Mumford’s full set of pages mentioned in p.9 were needed and heavily used for their
writing. In exactly the same way the “soundtracks™ of chapter 2b were needed and used in the writing of 2a (and
of course they do not presuppose the scenarios of 2a to be listened to, to be enjoyed, to sing and to be let sink! In
short, they were not soundtracks to the scenarios, but on the contrary the scenarios were ““videoclips” to them.
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_The non clash of civilizations in the ...

...days of “Eclipse of God”and of “Pity the Nation”

“Pity the nation that is full of beliefs and empty of religion. Pity the nation that wears a cloth it does not
weave, eats a bread it does not harvest, and drinks a wine that flows not from its own wine-press. Pity
the nation that acclaims the bully as hero, and that deems the glittering conqueror bountiful. Pity a
nation that despises a passion in its dream, yet submits in its awakening. Pity the nation that raises not
its voice save when it walks in a funeral, boasts not except among its ruins, and will rebel not save
when its neck is laid between the sword and the block. Pity the nation whose statesman is a fox, whose
philosopher is a juggler, and whose art is the art of patching and mimicking. Pity the nation that
welcomes its new ruler with trumpeting, and farewells him with hooting, only to welcome another with
trumpeting again. Pity the nation whose sages are dumb with years and whose strong men are yet in the
cradle. Pity the nation divided into fragments, each fragment deeming itself a nation.”

Kahlil Gibran

Robert C. Byrd’s “I weep for my country”:
(Senate Remarks in March, 2003)

“I believe in this beautiful country. I have studied its roots and gloried in the wisdom of its
magnificent Constitution. | have marvelled at the wisdom of its founders and framers. Generation
after generation of Americans has understood the lofty ideals that underlie our great Republic. | have
been inspired by the story of their sacrifice and their strength. But, today | weep for my country. | have
watched the events of recent months with a heavy, heavy heart. No more is the image of America one
of strong, yet benevolent peacekeeper. The image of America has changed. Around the globe, our
friends mistrust us, our word is disputed, our intentions are questioned. Instead of reasoning with those
with whom we disagree, we demand obedience or threaten recrimination. Instead of isolating Saddam
Hussein, we seem to have isolated ourselves. We proclaim a new doctrine of pre-emption which is
understood by few and feared by many. We say that the United States has the right to turn its
firepower on any corner of the globe which might be suspect in the war on terrorism. We assert that
right without the sanction of any international body. As a result, the world has become a much more
dangerous place...”

Days of Helpers of God and of Human Shids
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